
ON VARIOUS

IMPORTANT SUBJECTS.

SERMON I.

Justification by Faith alone.

ROMANS IV. 5.

BUT TO HIM THAT WORKETH NOT, BUT BELIEVETH ON
HIM THAT JUSTIFIETH THE UNGODLY, HIS FAITH 16

COUNTED FOR RIGHTEOUSNESS.

1 HE following things maybe noted in this verse

:

1. That justification respects a man as ungodly : This is evi-

dent by those words that justijicth the migodly : Which
words cannot imply less, than that God, in the act of justifica-

tion has no regard to any thing in the person justified, as god-

liness, or any goodness m him ; but that nextly or immedi-

ately before this act, God beholds him only as an ungodly or

wicked creatui'e ; so that godliness in the person to be justi-

fied is not so antecedent to his justification as to be the ground

of it. When it is said that God justifies the ungodly, it is as

absurd to suppose that our godliness, taken as some goodness

in us, is the ground of our justification, as when it is said that

Christ gave sight to the blind, to suppose thsit sight was prior

Vol. VII. B



10 JUSTIFICATION'

to, and the ground of that act of mercy in Christ ; or as, if it

should be said, that such an one by his bounty has made a poor

man rich, to suppose that it vras the wedth of this poor man
that was the ground of this bounty towards him, and was the

price by wliich it was procured.

2. It appears that by him that -vorkcth not^m this verse, is

not meant only one that does not conform to the ceremonial

law, because he that iMorktth not, and ih' ungodly, are evidently

synonymous expressions, or what signify the same ; it appears

by the manner ot their connexion : If it be not so, to what pm'-

pose is the latter expression, the ungodly, brought in ? The
context gives no other occasion for it, but only to show, that

the grace of the gospel appears, in that God, in justiiication,

has no regard to any godliness of ours. The foregoing verse

is, " Now to him that worketh, is the reward not reckoned

of grace, but of debt." In that verse it is evident that gospel

grace, consists in the reward's being given without works ;

and in this verse which immediately follows it, and in sense

is connected with it, it is evident that gospel grace consists

in a man's beuig- justified that is ungodly ; by which it is

most plain, that by him that nvorkelh not, and him that is ungod-

ly, are meant the same thing ; and that therefore not only

works of the ceremonial law are excluded in this business of

justification, but Avorks of morality and godliness.

3. It is evident in the words, that by that faith, that is here

apoken of, by which we ai-e justified, is not meant the same

thing as a course of obedience or righteousness, by the expres-

sion by which this faith is here denoted, viz^ believing on him

that jufit'Jies the ungodly. They that oppose the Solifidians, as

they call them, do greatly insist on it, that we should take

the words of scripture concerning this doctrine in their most

natm'al and obvious meaning ; and how do they cry out, of our

clouding this doctrine with obscure metaphors, and unin-

telligible figures of speech ? But is this to interpret scripture

according to its most obvious meaning, when the scripture

spealis of our believing on hi?n that justijies the ungodly, or the

breakers of Ids law, to say, that the meaning of it is performing-

a course of obedience to lus law, and avoiding tlie breaches of
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it ? Believing on God as a justificr, certainly is a dilTerent

thing from submitting to God as a larjgivtT ; especially a be-

lieving on him as a justifier of the ungodly or rebels agaviut

the lawgiver.

4. It is evident that the subject of justification is looked up-

on as destitute of any righteousness in himself, by that expresr

sion, it is counted or imjntted to hiin for righteounTKas. The
phrase, as the apostle uses it here, and in the context, mani-

festly imports, that God, of liis sovereign grace, is pleased, in

his dealbgs with the sinner, to take and regard that which in-

deed is not righteousiiess,and in one that has no righteousness,

so, that the consequence shall be the same as if he had right-

eousness
;
(which ip.ay he fron^ the respect that it bears to

some thing that is indeed righteous.) It is plain that this is the

force of the expression in the preceding verses. In the last

verse but one, it is manifest that the apostle lays the stress of

his argument for the free grace of God, from that text that he

cites' out of the Old Testament about Abraham, on that word

counted., or iviputed^ and that this is the thing that he supposed

God to shew his grace in, viz. in his counting something for

righteousness, in his consequential dealings with Abraham,
that was no righteousness in itself. And in the next verse

which immediately precedes the text, " Now to him that

worketh, is the reward not reckoned of grace, but of debt," the

word there translated reckoned, is the same that in the other

verses is rendered imputed, and counted .;and it is as much as if

the apostle had said, " As to him that works there is no need

of any gracious recA'o?zm^ or counting it for lighteousness, and

causing the rev/ard to follow as if it were a righteousness ; for

if he has works, he has that which is a righteousness in itself,

to which the reward properly belongs." This is further ev-

ident by the words that follow, verse 6. " Even as David also

describeth the blessedness of the man unto whom God imput-

eth righteousness without works." What can here be m.eant

by imputii^g righteousness without works ; but imputing

righteousness to him that has none of Itjs own ? Verse 7, 8.

" Saying, blessed are they.whose iniquities are forgiven, and
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whose sins are covered : Blessed is the man to whom the

Lord will not impute sin." How are these words of Duvid to

the apostle's purpose ? Or how ilo they prove any such thing,

as that righteousness is imputed without works, unless it be

because the word imfiuted is used, and the subject of the impu-

tation is mentioned as a simier, and consequently destitute of a

moral righteousness ? For David says no such thing, as that he

is forgiven without the works of the ceremoniiU lav/ ; there is

no hint of the ceremonial law, or reference to it, in the words.

I will therefore venture to infer this doctrine from the words;,

for the subject ofmy present discourses, viz.

DOCTRINE.

WE ARE JUSTIFIED ONLY BY FAITH IN CHRIST, AND NOT

BY ANY MANNER OF VIRTUE OR GOODNESS OF OUR OWN.

Such an assertion as this, I am sensible, many would be

ready to cry out of as absurd, betraying a great deal of igno-

rance, and containing much inconsistence ; but I desire every

one's patience till I have done.

In handling this doctrine, I w'ould,

1. Explain i\\c mcuning o{ it, and shew how I would be

^inderstood by such an assertion.

2. Proceed to the consideration of the evidence of the

truth of it.

3. Shew how evangelical obedience is concerned in this

affair.

4. Answer objections.

5. Consider the importance of the doctrine.

I. I would explain the meaning of the doctrine, or shew

in what sense I assert it, and would endeavor to evince the

truth of it : Which may be done in answer to these two in-

quiries, viz. I. What is meant by being justified ? What is

meant when it is said, that this is by faith alone, without any

manner of virtue or goodness " of our o-v\'n ?"
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First, I would shew what justilicaticn is, or what I sup-

pose is meant in scripture by being justified. And here I

would not at all enlarge ; and therefore to ansAver in short

:

A person is said to be justified, Avhen he is approved of

God as free from the guilt of sin and its deserved punishment

;

and as having that righteousness belonging to him that enti-

tles to the reward of life. That we should take the word in

such a sense and understand it as the judge's accepting a per-

son as having both a negative and positive righteousness be-

longing to him, and looking on him therefore as not only quit

or free from any obligation to punishment, but also as just and

I'ighteous.aiid so entitled to a positive rewai'd,is not only most

agreeable to the etymology and natural import of the word,

which signifies to make righteous, or to pass one for right-

eous in judgment, but also manifestly agreeable to the force

of the word as used in scripture.

Some suppose that nothing more is mtended in scripture

by justification, than barely the remission of sins. If it be so

it is very strange, if v/e consider the nature of the case ; for

it is most evident and none will deny, that it is vdth respect to

the rule or law of God that we are vinder, that we are said in

scripture to be either justified or condemned. Now v/hat is

it to justify a person as the subject of a law or rule, but to

judge him or look upon him, and approve him as standing

right with respect to that rule ? To justify a person in a par-

ticular case, is to approve him as standing right, as subject

to the law or rule in that case ; and to justify in general is to

pass him m judgment, as standing right in a state correspond-

ent to the law or rule in general : But certainly in order to a

person's being looked on as standing right with respect to the

yule in general, or in a state corresponding with the law of God
more is needful than what is negative, or a not having the

guilt of sin ; for whatever that lav/ is, vv hether a new one or

an old one, yet doubtless something positive is needed in order

to its being answered. We are no more justified by the voice

of the law, or of him that judges according to it, by a mere par-

don of sin, than Adam, our first surety, was justified by the law,

at the first point of his existence, before he had done the work,
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or fulfilled the obedience of the law, or had so rnucli as any-

trial whether lie would fulfil it or no. If Adam had finished

his course of perfect obedience, he would have been justified :

and certainly his justification would have impUed sometlung

more than what is merely negative ; he would have been ap-

proved as having fulfilled the righteousness of the law, and

accordingly would have been adjudged to the reward of it.

So Christ, our second surety (in whose justification all v.ho

believe in him, and v.hose surety he is, are virtually justified)

•was not justified till he had done the work the Father had ap-

pointed him. and kept the Father's commandments through

all trials ; and then in his resurrection he was justified.

When he that had been put to death in the flesh was quicken-

ed by the Spirit, 1 Pet. iii. 18, then he that i^vas manifest in the

flesh was justified in the Spirit, I Tim. iii. 16. But God,

when he justified liim in raising him from the dead, did not

only release him from his humiliation for sin, and acquit him

from any further suffering or abasement for it, but admitted

Hm to that eternal and immortal life, and to the beginning of

that exaltation that was the reward of what he had done. And
indeed the justification of a believer is no other tlian his being

admitted to communion in, or participation of the justification

of this head and suretj- of all believers ; for as Christ suffered

the punishment of sin, not as a private person, but as our

surety ; so when after this suffering he was raised from the

dead, he Avas therein justified, not as a private person, but as

the surety and representative of all that should believe in him :

so that he v,as ndsed again, not only for his own, b\it also for

our justification, according to the apostle, Rom.iv. 25. " Who
was delivered for our offences, and raised again for our justi-

fication." And therefore it is that the apostle says, as he does

in Rom. viii. 34. " Who is he that condemneth ? It is Christ

that died, yea rather, that is risen again."

But that a believer's justification implies, not only remission

of sins, or acquittance from the wrath due to it, but also an

admittance to a title to that glory that is the reward of right-

eousness, is more directly taught in the scripture, as particu-

larly in Rom. v. !, 2, where the apostle mentions both these as
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joint benefits implied in justification : " Therefoi'e, being jus-

tified by faith, we have peace with God, through our Lord Je-

sus Christ, by whom also we have access into this grace where-

in we stand, and rejoice in hope of the glory of God." So

remission of sins, and inheritance among them that are sancti-

fied, are mentioned together as what are jointly obtained by-

faith in Christ, Acts xxvi. 18. " That they may receive for-

giveness of sins, and inheritance among them that are sancti-

fied through Mth that is in me." Both these are without

doubt implied in that passing from death to life, which Christ

speaks of as the fruit of faith, and which he opposes to condem-

nation, John V. 24. " Verily I say unto you, he that heareth

my word, and believeth on him that sent me, hath everlasting

life, and shall not come into condemnation; but is passed from

death to life." I proceed nov,',

Si'ccndhh To shew what is meant when it is said, that this

justification is by liUth only, and not by any virtue or goodness

of our ov/n.

This inquiry may be subdivided into two, viz. 1. How it is

by faith. 2. How it is by faith alone, without any manner of

goodness of ours.

1. How justification is by ftdth Here the great difficulty

has been about the import and force of the particle by^ or what

is that influence that faith has in the affair of justification that

is expressd in scripture by being justified by faitli.-

Here, if I may humbly express what seems evident to me,

though faith be indeed the condition of justification so as noth-

ing else is, yet this matter is not clearly and sufficiently ex-

plained by saying that faith is the condition of justification
;

and that because the word seems ambiguous, both in common
use, and also as used in divinity : In one sense, Christ alone

performs the condition of our justification and salvation; in

another sense, fidth is the condition of justification ; in anoth-

er sense other qualifications and acts are conditions of salva-

tion and justification too. There seems to be a great deal of

ambiguity in such expressions as are commonly used, (which

yet we are forced to use) such as, conrlition of salvation, what

is required in order to salvation or iustification, the tern"is of
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tlic cove-neint, trnd the like ; and I believe they are under-

stood in very different senses by different persons. And
besides, as the word eondition is very often understood in the

common vise of language, faith is not the only thing in us that

is the condition of justi'ication ; for by the word condition as it

is very often (and perhaps most commonly) used, we mean any

thing that may have the place of a condition in a condition-

al proposition, and as such is truly connected with the conse-

quent, especially if the proposition holds both in the affirma-

tive and negative, as the condiLiou is either affimtied or denied.

If it be that with which, or v.hich being supposed, a thing shall

be, and without which, or it being denied, a thing shall not be,

we in such a case call it a condition of that thing : But in this

sense faith is not the only condition of salvation or justifica-

tion ; for there are many things that accompany and flow from

faith, that are things with which justification shall be, and

without Avhich, it will not be, and therefoi'e are found to be put

in scripture in conditional propositions with justification and

salvation, in multitudes of places ; such are, love to God, and

love to our brethren, forgiving men tlieir trespasses, and many-

other good qualifications and acts. And there are many othei*

things besides faith, which are directly proposed to us, to

be pursued and performed by us, in order to eternal life, as

those which if they are done, or obtained, we shall have eternal

life, and if not done, or not obtained, we shall surely perish.

And if it Avere so, that faith was the only condition of justifica-

tion in this sense, yet I do not apprehend that to say, that faitli

was the condition of justification, would express the sense of

that phrase of scripture, of being justified by faith. There is

a difference between Leing justified by a thing, and that things

universally, and necessarily and inseparably attending or going

with justification ; for so do a great many things tliat we are not

said to be justified by. It is not the inseparable connexion witl\

justification that the Hoiy Giost would signify (or that is nat-

urally signified) by such a phrase, but some particular influence

that faith has in the aff.dr,or some certain depeiulance that tliat

effect has on its influence.
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Some that have been aware of this have supposed that the

influence or dependence might well be expressed by faith's

being the instrument of our justitication ; which has been

misunderstood, ami injuriously represented, and ridiculed by

those that haw denied the doctrine of justification by faith a-

lone, as though they had supposed that faith was used as an in-

strument in the hand of God, whei-eby he performed and

brought to pass that act of his, viz. approving and justifying the

believer. Whereas it was not intended that faith was the in-

strument wherewith God justifies, but the instrument where-

with we receive justification ; not the instrument wherewith

tlie justifier acts in justifying, but wheixwith the receiver of

justification acts in accepting justification. But yet it must be

owned, that this is an obscure way of speaking, and there must

tertciinly be some impropriety in calling it an instrument,

wherev/ith we receive or accept justification ; for the very per-

sons that thus explain the matter, speak o^ fluth as being the

reception or acceptance itself; and if so, how can it be the in-

strument of reception or acceptance ? Certainly there is dif-

ference between the act and the instrument. And besides, by

their own descriptions of faith, Christ the mediator by whom,
and his righteousness by which we are justified, is more di-

rectly the object of this acceptance and justification, which is

the benefit arising therefrom more indirectly ; and therefore,

if faith be an instrument, it is more properly the instrument by

which we receis'e Christ, than the instrument by which we re-

ceive justification.

But I humbly conceive we have been ready to look too far

to find out what that influence of faith in our justification is, or

what is that dependence of this efl'ect on faith, signified by the

expression of being justified by iaith, overlooking that which is

most obviously pointed forth in the expression, viz. that, the

case being as it is, (there being a mediator that has purchased

justification) fiith in this mediator is that which renders it a

meet and suitable thing, in the sight of God, that the believer,

rather than others, should have this purchased benefit assigned

to him. There is this benefit purchased, which God sees it to

be a more meet and suitable thing that it should be assigned to

Vol. VII. C
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oome than others, because he sees them differently qualified ;

that qualification wherein the meetncss to this benefit, as the

case stands, consists, is that in us by which we are justified. If

Christ had not come into the world and died, Sec. to purchase

justification, no qualification whatever in us could render it a

meet or fit thing that we should be justified : But the case be-

ing as it now stands, viz. that Christ has actually purchased

justification by his own blood for infinitely unworthy creatures,

there may be some certain qualification found in some per-

sons, that, either from the relation it bears to the mediator and

his merits, or on some other account, is the thing that in the

sight of God renders it a meet and condecent thing, that they

should have an interest in this purchased benefit, and which if

any are destitute of, it renders it an unfit and unsuitable thing

that they should have it. The wisdom of God in his constitu-

tions doubtless appears much in the fitness and beauty of them,

so that those things are established to be done that are fit to be

done, and that those things are connected in his constitution

that are agreeable one to another : So God justifies a believer

according to his revealed constitution, without doubt, because

he sees something in this qualification that, as the case stands,

renders it a fit thing that such should be justified ; v/hether it

be because faitli is the instrument, or as it were the hand, by

which he that has purchased justification is apprehended

and accepted, or because it is the acceptance itself, or what-

ever. To be justified, is to be approved of God as a

proper subject of pardon, and a right to eternal life ; and

therefore, when it is said that we are justified by faith, what

else can be understood by it, than that faith is that by which we

are rendered approvable, fitly so, arid indeed, as the case

stands, proper subjects of this benefit?

This is something dilicrent from faith's being the condi-

tion of justification, only so as to be inseparably connected witli

justification : So are many other things besides faitli ; and yet

nothing in us but faith renders it meet that Ave should have

justification assigned to us ; as I shall presently shew how, in

ansAver to the next inquiry, viz.

2. Hov/ this is said to be by faith alone, without any manner

of virtue or goodness of our own. This may seem to some to
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be attended with two difficulties, viz. how this can be said to

be by faith alone, without any virtue or goodness ofours, when

faith itself is a virtue, and one part of our goodness, and is not

only some manner of goodness of ours, but is a very excellent

qualification, and one chief part of the inherent holiness of a

Christian? And if it be a part of our inherent goodness or

excellency (whether it be this part or any other) that ren-

ders it a condecent or congruous thing that we should have

this benefit of Christ assigned to us, what less is this than

what they mean that talk of a merit of congi-uity ? And more-

over, if this part of our Christian holiness qualifies us in the

sight of God, for this benefit of Christ, and renders it a fit or

meet thing, in his sight, that we should have it, why should not

other parts of holiness, and conformity to God, which are also

very excellent, and have as much the image of Christ in them,

and are no less lovely in God's eyes, qualify us as much, and

have as much influence to render us meet in God's sight, for

such a benefit as this ? Therefore I answer,

When it is said, that v/e are not justified by any righteousr

ness or goodness of our own, what is meant is, that it is not

out of respect to the excellency or goodness of any qualifica-

tions or acts in us whatsoever, that God judges it meet that

this benefit of Christ should be ours ; and it is not in anywise,

on account of any excellency or value that there is in faith,

that it appears in the sight of God a meet thing, that he that

believes should have this benefit of Christ assigned to him,

but purely from the relation faith has to the person in whom
this benefit is to be had, or as it unites to that mediator, in and

by whom we are justified. Here for the greater clearness, I

would particularly explain myself under several propositions.

1. It is certain that there is seine union or relation that

the people of Christ stand in to him, that is expressed in scrip-

ture, from time to time, by being in Christ, and is represent-

ed frequently by those metaphors of being members of Christ,

or being united to him as members to the head, and branches

to the stock,* and is compared to a marriage union between

* " Our Saviour compares his mystical body, that is his church, to a vine,

which his Father, whom he compares to a husbandman, hath planted ; / am
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husband and wife. I do not now pretend to determine of what

sort this vuiion is ; nor is it necessary to my present purpose

tx) enter into any manner of dispute about it. If any are dis-

gusted at the word uniov^ as obscure and unintelligible, the

word relation equally serves my purpose ; I do not now de-

sire to determine any more about it, than all, of all sorts, will

readily allow, viz. that there is a peculiar relation between true

Christians and Christ, or a certain relation between him and

them, that there is not between him and others ; which is sig-

nified by those metaphorical expressions in scripture, of being

in Christ, being members of Christ, Sec.

2. This relation or union to Christ whereby Christians are

said, to be in Christ, (whatever it be) is the ground of their

right to his benefits. This needs no proof ; the reason of tlie

thing, at first blush, demonstrates it : But yet it is evident also

by scripture, 1 John v. 12. " He that hath the Son, hath life ;

and he that hath not the Son, hath not life."* 1 Cor. i. 30.

f Of him are ye in Christ Jesus, who of God is made imto us

....righteousness." First we must be in him, and then he Avill

be made righteousness or justification to us. Eph. i. 6. " Who
hath made us accepted in the beloved." Our being in him is

the ground of our being accepted. So it is in those unions

which the Holy Ghost has thought fit to compare this union ,to.

The union of the members of the body with the head, is the

ihi true vine, and my Father is the husbandman. To represent to us the union that

is betwixt Christ and all true Christians, and the influence of grace and spirit-

ual life, which all that are united to him do derive and receive from him, he

sets it foith to us by the resemblance of a vine and branches. As there is a

natural, vital union between the vine and the branches, so there is a spiritual u-

nion between Christ and true Christans; and this union is the cause of our

fruitfulness in the works of obedience and a good life. There are some in-

deed that seem to be grafted into Christ by an outward profession of Christ-

ianity, who yet derive no influence from him. so as to bring forth fruit, be.

caufe they are not vitally united to him." Dr. Tillotson, ^d. vol. of Serm. p,

307-

3y this it appears that the vital union between Christ and true Christians,

which is much more of a mystery than the relative union, and necessarily im-

plies it, was not thought an unreasonable doctrine by one of the greatest di-

vines on the other side of the question in hand.
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ground of their partaking of the life of the head ; it is tlie

union of the branches to the stock, which is the ground of

their partaking of the sap and life of the stock ; it is the

relation of the wife to the husband, that is the ground of her

joint interest in his estate ; they are looked upon, hx several

respects, as one in law : So there is a legal union betv/een

Christ and true Christians ; so that (as all except vSocinians

allow) one, in some respects, is accepted far the other by tlie

Supreme Judge.

3. And thus it is that faith is that qualification in any per-

son that renders it meet in the sight of God thut he should be

looked upon as having Christ's satisfaction and righteousness

belonging to him, viz. because it is tliat in him which, on his

part, makes up this union between him and Christ. By what

has been just now observed, it is a person's being, according

to scripture phrase, in Christ, that is the ground of having his

satisfaction and merits belonging to him, and a right to the

benefits procured thereby : And the reason of it is plain ; it

is easy to see how a having Christ's merits and benefits be-

longing to us, follows from our having (if I may so speak)

Christ himself belonging to us, or a being united to him ; and

if so, it must also be easy to see how, or in what manner, that,

in a person, that on his part makes up the union between his

soul and Christ, should be the thing on the account of which

God looks on it meet that he should have Christ's merits and

benefits, from regard to any qualification in him, in this i-es-

pect, from his doing of it for him, out of respect to the value

or loveliness of that qualification, or as a reward of the excelj

lency of it.

As there is no body but what will allow tliat there is a pe-

culiar relation between Christ and his true disciples, by which

they are in some sense in scripture said to be one ; so I sup-

pose there is no body but what will allow, that there may be

something that the true Christian does on his part, whereby
he is active in commg into his relation or union, some of the

soul of the Christian, that is the Christian's uniting act, or

that which is done towards this union or relation (or whatever
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any please to call it) on the Christian's part : Now faith I sup-

pose to be this act.

I do not now pretend to define justifying faith, -or to deter-

mine precisely how much is contained in it, but only to deter-

mine thus much concerning it, viz. That it is that by which

tlie soul that before was separate and alienated from Christ,

unites itself to him, or ceases to be any longer in that state of

alienation, and comes into that forementioned union or relation

to him, or, to use the scripture phrase, that it is that by

which the soul comes to Christ, and receives him : And this

is evident by the scripture's using these very expressions to

signify faith. John vi. 35, 36, 37, 38, 39. "He that cometh

to me, shall never hunger ; and he that hdieveth on me, shall

never thirst. But I said unto you, that ye also have seen me,

and believe not. All that the Father giveth me, shall co7ne to

me ; and him that cometh to me, I will in no wise cast out.

For I came down from heaven, not to do mine o\vn will, but

the will of him that sent me." Ver. 40. " And this is the will

of him that sent me, that every one which seeth the son, and

believeth on him, may have everlasting life ; and I will raise

him up at the last day." Chap. v. 38, 39, 40. " Whom he

hath sent, him ye believe not. Search the scriptures, for....

they ai'e they which testify of me. And ye will not come un-

to me, that ye niight have life." Ver. 43, 44. *' I am come
in my Father's name, and ye receive me not : If imother shall

come in his own naiue, him ye will receive. How can ye be-

lieve which receive honor one of another ?" Chap. i. 12.

" But as many as received Mm, to them gave he power to be-

come the sons of God, even to them that believe on his name."

If it be said that these are obscure figures of speech, that,

however they might be well understood of old among those

that then commonly used such metaphors, yet they are diffi-

cultly understood now ; I allow that the expressions, recfiving

Christ, and coming to Christ, are m.etaphorical expressions :

And if I should allow them to be obscure metaphors ; yet so

much at least is certainly plain in them, viz. that faith is that

by which those that before were separated, and at a distance

from Christ, (that is to say, Averc not so related faid united to
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Mm as his people are) do cease to beany longer at such a

distance, and do come into that relation and nearness ; unless

they are so unintelligible, that nothing at all can be understood

by them.

God does not give those that beheve an union with, or an

interest in the Saviour, in reward for faith but only because

faith is the soul's active uniting with Christ, or is itself the

very act of unition, on their part. God sees it fit, that in

order to an union's being estabUshed between two intelligent,

active beings or persons, so as that they should be looked up-

on as one, there should be the mutual act of both, that each

should receive the other, as actively joining themselves one

to another. God, in requiring this in order to an union with

Christ as one of his people, treats men as reasonable creatures,

capable of act and choice ; and hence sees it fit that they only

that are one with Christ by their own act, should be looked

u^on as one in law. What is real in the union between Christ

and his people, is the foundation of what is legal ; that is, it is

something that is really in them, and between them, uniting

them, that is the ground of the suitableness of their being ac-

counted as one by the Judge : And if there be any act or qual-

ification in believers that is of that uniting nature, that it is

meet, on that account, that the Judge should look upon them

and accept them as one, no wonder that upon the account of

the same act t)r qualification, he should accept the satisfaction

and merits of the one for the other, as if it v/ere their satisfac-

tion and merits : It necessarily follows, or rather is implied.

And thus it is that faith justifies, or gives an interest in

Christ's satisfaction and merits, and a right to the benefits

procured thereby, viz. as it thus makes Christ and the believ-

er one, in tlie acceptance of the Supreme Judge. It is by faith

that we have a title to eternal life, because it is by faith that Vv^c

have the Son of God, by whom life is. l"he Apostle John in

these words, 1 John v. 12. " He that hath the Son, hath life,"

seems evidently to have respect to those words of Christ that

he gives an account of in his gospel, chap. iii. 36. " He that

believeth on the Son, hath everlasting life ; and he that be-

lieveth not the Son, shall not sec life." And in the same
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places that the scripture speaks of faith as th<; soul's rcceivift^

or coming to Christ, it also speaks of this receiving, or conning

to, or joining Tsith Christ, as the ground of an interest in his

benefits : To as many as received him, "to them gave he pow«

er" to become the sons of God. Ye will not come unto me
" that ye might have life." And there is a wide difference

betweai its being looked on suitable that Christ's satisfaction

and merits should be theirs that believe, because an interest in

that satisfaction and merit is but a fit reward of faith, or a

Suitable testimony of God's i-iespect to the amiableness and ex-

cellency of that grace, and its only being looked on suitable

that Christ's satisfaction and merits should be theirs, because

Christ and they are so united, that in the eyes of the Judge

they niay suitably be looked upon and taken as one.

Although, on the account of faith in the believer, it is, in

the sight of God, fit and congruous, both that he that believes

should be looked upon as in Christ, and also as having an hi-

terest in his merits, in the way that has been now explained
;

yet it appears that this is very wide from a merit of congruity,

or indeed any moral congruity at all to either. There is a

twofold fitness to a state ; I know not how to give them dis-

tinguishing names, or otherwise, than by calling the one a mor-

al and the other a wa/zo-a/ fitness. A person has a moral fit-

ness for a state, when his moral excellency commends him to

it, or when his being put into such a good state is but a

fit or suitable testimony of regard or love to the moral excel-

lency, or value, or aniiableness of iuiy of his qualifications or

acts. A person has a natural fitness for a state, when it ap-

pears meet and condecent that he should be in such a state or

circumstances, only from the natur.J concord or agrecableness

there is between such qualifications and such circumstances
j

not because the qualifications are lovely or unlovely, but only

because the qualifications and the circumstances are like one

another, or do in their nature, suit and agree or unite one to

another. And it is on this latter account only that God looks

on it fit, by a natural fitness, that he whose heart sincerely

unites itself to Christ as his Saviour, should be looked upon as

united to tliat Saviour, and so having an interest in him ; and
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not fi*om ally moral fitness there is between the excellency of

such a qualification as faith, and such a glorious blessedness as

the having an interest in Christ. God's bestowing Christ and

his benefits on a soul in consequence of fiith, out of regard on-

ly to the natural concord there is between such a qualification

of a soul, and such an union with Christ, and mterest in him,

makes the case very widely different from what would be, if

he bestowed this from regurd to any moral suitableness : For,

in the former case, it is only from God's love of order that he

bestows these things on the account of fuith : In the latter,

God doth it out of love to the grace of faith itself. God will

neither look on Christ's merits as ours, nor adjudge his bene-

fits to us, till we be in Christ ; nor will he look upon us

being in him, without an active union of our heai'ts and souls

to him ; because he is a wise being, and delights in order and

not in confusion, and that things should be together or asunder

according to their nature ; and his making such a constitution

is a testimony of his love of order : Whereas if it were out of

regard to any moral fitness or suitableness between faith and

such blessedness, it would be a testimony of his love to the act

or qualification itself : The one supposes this divine constitu-

tion to be a manifestation of God's regard to the beauty of the

act of faith ; the other only supposes it to be a manifestation of

his regard to th6 beauty of that order that there is in uniting

those things that have a natural agreement, and congruity, and

unition, the one with the other. Indeed a moral suitableness

or fitness to a state includes a natural : For it is never so that

if there be a moral suitableness that a person should be in such

a state, there is not also a natural suitableness ; but such a

natural suitableness as I have described, by no means neces-

sarily includes a moral.

This is plainly what our divines intend when they say, that

faith does not justify as a work, or a righteousness, viz. that

it does not justify as a part of our moral goodness or excellen-

cy, or that it does not justify as a work in the sense, that man
was to have been justified by his works by the covenant of

works, which was to have a title to eternal life given him of

God in testimony of his pleasedness v/ith his works, or his re-

VoL. VII. D
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gard to the inherent excellency and beauty of his obedience.

And this is ccrtciinly what the Apostle Paul means, when he

so much insists upon it, that we are not justified by works,

viz. that we are not justified by them as good works, or by any

goodness, value, or excellency of our works. For the proof

of this 1 shall at present mention but one thing, (being like to

have occasion to say what shall make it more abimdunlly mani-

fest afterwards) and that is, the apostles, from time to time,

speaking of our not being justified by works, as the thing that

excludes all boasting, Eph. ii. 9, Rom. iii. 27, and chap. iv. 2.

Now which way do works give occasion for boasting, but as

good ? What do men vise to boast of, but of sometliing they

suppose good or excellent? And on what account do they boast

of any thing, but for the supposed excellency that is in it ?

From these things we may learn in what manner faith is

the only condition of justification, and salvation : For though

it be not the only condition, so as alone truly to have the place

of a condition in an hypothetical proposition, in which justifi-

cation and salvation are the consequent, yet it is the condition

of justification in a manner peculiar to it, and so that nothing

else has a parallel influence with it ; because faith includes

the whole act of unltion to Christ as a Saviour. The entire,

active uniting of the soul, or the whole of what is called com-

ing to Christ, and receiving of him, is called faith in scripture ;

and however other things may be no less excellent than faith,

yet it is not the nature of any other graces or virtues directly

to close with Christ as a mediutor, any further than they enter

into the constitution of justilying faith, and do belong to its na-

ture.

Thus I have explained my meaning in asserting it as a doc-

trine of the gospel, that we are justified by faith only, without

any manner of goodness of our own. I now proceed in the

II. Place, to the proof of it ; which I shall endeavor to

produce in the following arguments.

First. Such is our case, and the state of things, that nei-

ther fcdth, nor any other qualification, or act or course of acts,

does or can render it suitable or fit that a person should have

an interest in the Saviour, and so a title to his benefits, on
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account of any excellency therein, or any other way, than

only as something in him may unite him to the Saviour It

is not suitable that God should give fallen man an interest in

Christ and Ms merits, as a testimony of his respect to any

thing whatsoever as a loveliness in him ; and that bee duse it

is not meet, till a sinner is actually justified, that any thing in

him should be accepted of God, as an excellency or amiable-

Bess of his person ; or that God, by any act, should in any

manner or degree testify any pleasedness vvith him, or fevor

towards him, on the account of any thing inlierent in him :

And that for two reasons, 1. Because the nature of things will

not admit of it : 2. Because an antecedent, divine constitution

stands in the way of it.

1. The nature of things will not admit of it. And this ap-

pears from the infinite guilt that the sinner, till justified, is un-

der ; which arises from the infinite evil or heinousness of sin.

But because this is what some deny, I would therefore first

establish that point, and shew that sin is a tiling that is In"

deed properly of infinite heinousness ; and then shew the

consequence, and shew that, it being so, and so the sinner un-

der infinite guilt in God's sight, it cannot be suitable, till the

sinner is actually justified, that God should by any act testify

any pleasedness with, or acceptance of imy thing, as any excel-

lency or ami-ibleness of his person, or indeed have any accept-

ance of him, or pleasedness with him to testify.

That the evil and demerit of sin is infinitely great, is most

demonstrably evident, because what the evil or iniquity of sin

consists in, is the violating of an obligation, the doing contraiy

to what we are obliged to do, or doing what we should not do ;

and therefore by how much the greater the obligation is that

is violated, by so much the greater is the iniquity of the viola-

tion. But certainly our obligation to love or honor any being

is great in proportion to the greatness or excellency of that

being or his worthiness to be loved or honored : We are un-

der greater obligations to love a more lovely being than a less

lovely ; and if a being be infinitely excellent and lovely, our

obligations to love him are therein infinitely great : The mat-

ter is so plain, it seems needless to say much about it.
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Some have argued strangely against the infinite evil of

sin, from its being committed against an infinite object, that

if so, tlien it may as well be argued, that there is also an infi-

nite value or worthiness in holiness and love to God, because

that also has an infinite object ; whereas the argument, from

parity of reason, will carry it in the reverse : The sin of the

creature against God is ill deserving in proportion to the dis-

tance there is between God and the creature ; the greatness

of the object, and the meanness of the subject aggravates it.

But it is the reverse with regard to the worthiness of respect

of the creature to God ; it is worthless, (and not worthy) in

proportion to the meanness of the subject ; so much the

greater the distance between God and the creature, so much
the less is the creature's respect worthy of God's notice or re-

gard. The unworthiness of sin or opposition to God rises

and is great, in proportion to the dignity of the object and in-

feriority of the subject ; but on the contraiy, the worth or

value of respect rises in proportion to the value of the sub-

ject ; and that for this plain reason, -viz, that the evil of dis-

respect is in proportion to the obligation that lies upon the

subject to the object ; which obligation is most evidently in-

creased by the excellency and superiority of the object ; but

on the contrary, the worthiness of respect to a being is in pro-

portion to the obligation that lies on him who is the object,

(or rather the reason he has) to regard the subject, which cer-

tainly is in proportion to the subject's value or excellency.

Sin or disrespect is evil or heinous in proportion to the degree

of what it denies in the object, as it were takes from it, viz.

its excellency ivnd worthiness of respect ; on the contraiy, re-

spect is valuable in propoi'^on to the value of what is given to

the object in that respect, which undoubtedly (other things

being equal) is great in proportion to the subject's value, or

worthiness of regard ; because the subject in giving his re-

spect, cim give no more than himself to the object ; and

therefore his gift is of greater or less value in proportion to

the value of himself

Hence, (by the way) the love, honor, and obedience of

Christ towards God, has infinite value, from the excellency
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and dignity of the person in whom these quahfications were

inherent ; and the reason why we needed a person of infinite

dignity to obey for us, was because of our infinite ccn.para-

tive meanness, who had disobeyed, whereby our disobedience

was infinitely aggravated. We needed one, the Avorthiness

of whose obedience might be answerable to the unworthiness

of our disobedience ; and therefore needed one who was as

great and worthy as we were unworthy.

Another objection (that perhaps may be thouglit hardly

worth mentioning) is, that to suppose sin to be infinitely hein-

ous, is to make all sins equally heinous ; for how can any sin

be more than infinitely heinous ? But all that can be argued

hence is, that no sin can be greater with respect to that aggra-

vation, the worthiness of the object against whom it is com-

mitted. One sin cannot be more aggravated than another in

that respect, because in this respect the aggravation of every

sin is infinite ; but that does not hinder but that some sins

may be more heinous than others in other respects : As if we
should suppose a cylinder infinitely long, it cannot be greater

in that respect, viz. with respect to the length of it ; but yet

it may be doubled and trebled, and made a thousand fold more,

by the increase of other dimensions. Of sins tnat are all in-

finitely heinous, some may be more heinous than others ; as

well as of divers punishments that are all infinitely dreadful

calamities, or all of them infinitely exceeding all finite calam-

ities, so that there is no finite calamity, however great, but

what is infinitely less dreadful, or more eligible than any of

them, yet some of them may be a thousand times more dread-

ful than others. A punishment may be infinitely dreadful by

reason of the long duration of it ; and therefore cannot be

greater with respect to that aggravation of it, viz. its length

of continuance, but yet may be vastly more terrible on other

accounts.

Having thus, as I imagine, made it clear, that all sin is

infinitely heinous, and conseriuently that the sinner, before

he is justified, is under infinite guilt in God's sight ; it now
remains that I shew the consequence, or how it follows from

hence, that it is not suitable that God should give the siimer
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an interest in Christ's merits, and so a title to his benefits,

from regard to any qualification, or act, or coui-se of acts ia

him, on the account of any excellency or goodness whatso-

ever therein, but only as uniting to Christ ; or (which fully

implies it) that it is not suitable that God, by any act, should,

in any manner or degree, testify any acceptance of, or pleased-

ness with any thing, as any virtue, or excellency, or any part

of loveliness, or valuableness in his ^lerson until he is actual-

ly already interested in Christ's merits ; which appears by

this, that from the premises it follows, that before the sinner

is already interested in Christ, and justified, it is impossible

God should have any acceptance of, or pleasedness with the

person of the sinner, as in any degree lovely in his sight, or

indeed less the object of his displeasure and wrath. For, by

the "Supposition, the sinner still remtdns infinitely guilty in

the sight of God ; for guilt is not removed but by pardon :

But to suppose the sinner already paixioned, is to suppose him
ah'eady justified ; which is contrary to the supposition. But

if the sinner still remains infinitely guilty in God's sight, tliat

is the same thing as still to be beheld of God as infinitely the

object of his displeasure and wrath, or infinitely hateful in his

eyes ; and if so, where is any room for any tiling in him, to

be accepted as some valuableness or acceptableness of him in

God's sight, or for any act of favor of any kind towards him,

or any gift whatsoever to him, in testimony of God's respect

to and acceptance of something of him lovely and pleasing ?

If we should suppose that it could be so, that a sinner could

have faith or some other grace in his heart, and yet remain

separate from Christ ; and it should continue still to be so,

that he is not looked upon as bemg in Christ, or having any

relation to him, it would not be meet that that true grace

should be accepted of God as any loveliness of his person in

the sight of God. If it should be accepted as the loveliness

of the person, that would be to accept the person as in some

degree lovely to God ; but this cannot be consistent with his

still remaining under infinite guilt, or infinite unworthiness

in God's sight, which that goodness has no worthiness to bal-

ance. While God beholds the man as separate from Christ.
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he must behold him as he is in himself ; and so his goodness

cannot be beheld by God, but as taken with his guilt and hate-

fulness ; and as put in the scales with it ; and being beheld

so, his goodness is nothing ; because there is a finite on the

balance against an infinite, whose proportion to it is nothing.

In such a case, if the man be looked on as he is in himself,

the excess of the weight in one scale above another, must be

looked upon as the quality of the man. These contraries be-

ing beheld together, one takes from another, as one number

is subtracted from another ; and the man must be looked up-

on in God's sight according to the remainder : For here, by

the supposition, all acts of grace and favor, in not imputing

the guilt as it is, are excluded, because that supposes a de-

gree of pardon, and that supposes justification, which is con-

trary to what is supposed, viz. that the sinner is not already

justified ; and therefore things must be taken strictly as they

are : and so the man is still infinitely unworthy and hateful in

God's sight, as he was before without diminution, because his

goodness bears no proportion to his unworthiness, and tliere-

fore when taken together is nothing.

Hence may be more clearly seen the force of that expres-

sion in the text, of believing on him that justifieth the ungod-

ly ; for though there is indeed something in man that is really

and spiritually good, that is prior to justification, yet there is

nothing that is accepted as any godliness or excellency of the

person till after justification. Goodness or loveliness of the

person in the acceptance of God, in any degree, is not to be

considered prior but posterior in the oWer and method of

God's proceeding in tliis affair. Though a respect to the

natural suitableness between such a qualification, and such a

state, does go before justification, yet the acceptance even of

faith as any goodness or loveliness of the believer, folloAvs

justification : The goodness is on the forementioned account

justly looked upon as nothing, until the man is justified : And
therefore the man is respected in justification, as in himself

altogether hateful. Thus the nature of things will not ad-

mit of a man's having an interest given him in the merits or

benefits of a Saviour, on the account of any thing as a right-

eousness, or virtue, or excellencv in him.
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2. A divine constitution that is antecedent to that which

establishes justification by a Saviour, (and indeed to any need

of a Saviour) stands in the way of it, viz. that original consti-

tution or law which man was put under ; by which constitu-

tion or law the sinner is condemned, because he is a vio-

lator of that law ; stands condemned, till he has actually an

interest in the Saviour, through Avhom he is set at liberty from

that condemnation. But to suppose that God gives a man an

interest in Christ in reward for his righteousness or virtue, is

inconsistent with his still remaining under condemnation till he

has an interest in Christ; because it supposes, tliat the sinner's

virtue is accepted, and he accepted for it, beiore he has an inter-

est in Christ ; inasmuch as an interest in Christ is given as a

reward of his virtue : But the virtue must first be accepted,

before it is rewarded, and the man must first be accepted lor

his virtue, before he is rewarded for it with so great fnd glori-

ous a reward ; for the very notion of a reward, is some good

bestowed in testimony of respect to, and acceptance of virtue

in the person rewarded. It does not consist with the honor

of the majesty of the king of heaven and earth, to accept of

any thing from a condemned malefactor, condemned by the

justiceof his own holy law, till that condemnation be remov-

ed : And then such acceptance is inconsistent with, and con-

tradictoiy to such remaining condemnation ; for the law con-

demns him that violates it to be totally rejected and cast off by

God. But how can a man continue under this condemnidion,

i. e. continue vitterly rejected and cast off by God, and yet his

righteousness or virtue be accepted, and he himself accepted

on the account of it, so as to have so glorious reward as an in-

terest in Christ bestowed as a testimony of that acceptance ?

I know that the answer that will be ready for this, is, that

we now are not subject to that constitution that muikind were

at first put under ; but that God, in mercy to mankind, has

abolished that rigorous constitution or law that they were un-

der originally, and has put us under a new law, and introduced

a more mild constitution ; and that the constitution or law it-

self not remaining, there is no need of supposuig that the

condemnation of it remains, to stand in tlie way oi the accept-



BY FAITH ALONE. 33

ahce of our virtue. And indeed there is no other way of a-

roiding this difficulty ; the condemnation of the law must
stand in force against a man till he is actually interested in the

Saviour, that has satisfied and answered the law, eft'ectually

to prevent any acceptance of his virtue, befoi-e, or in order to

such an interest, unless the law or constitution itself be abol-

ished. But the scheme of those modern divines by whom
this is maintained, seems to contain a great deal of ab-

surdity and selfcontradiction : They hold, that the old law

given to Adam, which requires perfect obedience, is en-

tirely repealed, and that instead of it we are put under a

new law, which requires no more tlian imperfect, sincere obe-

dience, in compliance with our poor, infirm, impotent circum-

stances since the fall, whereby we are unable to perfoi'm that

perfect obedience that was required by the first law : For

they strenuously maintain, that it would be unjust in God to

require any thing of us that is beyond our present power and

ability to perform ; and yet they hold, that Christ died to satis-

fy for the imperfections of our obedience, that so our imper-

fect obedience might be accepted instead of a perfect. Now,
how can these things hang togetlier ? I would ask. What law

tliese imperfections of our obedience are a breach of? If they

are a breach ofno law, then tliey be not sins, and if they be not

sins, what need of Christ's dying to satisfy for them ? But if

they are sins, and so the breach of some law, what law is it ?

They cannot be a breach of their new law, for that requires

no other than imperfect obedience, or obedience with imper-

fections ; and they cannot be a breach of the old law, for that

they say is entirely abolished, and we never were under it ;

and we cannot break a law that we never were under. They
say it would not be just in God to exact of us perfect obedience,

because it would not be just in God to require more of us than

we can perform in our present state, and to punish us for failing

of it; and therefore, by their own scheme, the imperfections

of our obedience do not deserve to be punished. What need

therefore of Christ's dying to satisfy for them ? What need of

Christ's suffering to satisfy for that which is no fault, and in its

own nature deserves no suffering ? What need of Christ's dy-

VoL.VII. E
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ing to purchase that- our imperfect obedience should be ac&

cepted, when, according to their scheme, it would be unjust in

itself that any other obedience than imperfect should be re-

quired? What need of Christ's dying to make way for God's

accepting such an obedience, as it would in itself be unjust in

him not to accept ? Is there any need of Christ's dying to per-

suade God not to do unjustly ? If it be said, that Christ died to

satisfy that law for us, that so we might not be under that law,

but might be delivered from it, that so there might be room
for us to be under a more mild law ; still I would inquire,

What need of Christ's dying that we might not be under a law'

that (according to their scheme) it would in itself be unjust

that we should be imder, because in our present state we are

not able to keep it ? What need of Christ's dying that we
might not be under a law that it would be unjust that we should

be under, whether Christ died or no?

Thus far I have argued principally from reason, and tlie

nature of things : I proceed now to the

Second argument, which is, That this is a doctrine that

the holy Scripture, the revelation that God has given us of his

nund and will, by which alone we can ever come to know how^

those that have offended God cain be accepted of him, and jus-

tified in his sight, is exceeding full in : Particularly the A-
postle Paul is abundant in teaching, that " we are justified by
" faith alone, without the works of the law." There is n»

one doctrine that he insists so much upon, and is so particular

in, and that he handles with.so much distinctness, explaining

and givinsT reasons, and answering objections.

Here it is not denied by any, that the apostle does assert,

that we are justified by faith, without the works of the law, be-

cause the words are express ; but only it is said, that we take

his words wrong and understand that by them that never en-

tered into his heart, in that when he excludes the works of the

law, we understand him of the whole law of God, or the rule

which he has given to mankind to walk by; whereas all that

he intends is the ceremonial law.

Some that oppose this doctrine indeed say, that the apostle

sometimes means that it is by faith i. e. an hearty embracing

the gospel, in its first act only, or without any preceding holy



BY FAITH ALONE. 35

Hfe, that persons are admitted into a justified state ; but, say

they, it is by a persevering obedience that they are continued

in a justified state ; and it is by this that they are finally justi-

fied. But this is the same tiling as to say, that a man, on his

first embracing the gospel, is conditionally justified and par-

doned : To pardon sin, is to free the sinner from the punish-

ment of it, or from that eternal misery that is.due to it; and

therefore, if a person is pardoned or freed from this misery, on

his first embracing Ihe gospel, and yet not finally freed, but

his actual freedom still depends on some condition yet to be

performed, it is inconceivable how he can be pardoned other-

wise than conditionally ; that is, he is not actually pardoned,

and freed from punishment, but only he has God's promise

that he shall be pardoned on future conditions ; God promises

him, that now, if he perseveres in obedience, he shall be fiual-

ly pardoned, or actually freed from hell ; which is to make just

nothing at all of the apostle'^ great doctrine of justification by

faith alone : Such a conditional pardon is no pardon or justifi-

cation at all, any more than all mankind have, whether they

embrace the gospel or no ; for they all have a promise of final

justification on condition of future, sincere obedience, as much
as he that embraces the gospel. But not to dispute about this,

we will suppose that there may be something or other at the

sinner's first embracing the gospel, that may properly be call-

ed justification or pardon, and yet that final justification, or re-

al freedom from the punishment of sin, is still suspended on

conditions hitherto unfulfilled
; yet they that hold that sinners

are thus justified on embi-acing the gospel, suppose that they

are justified by this no otherwise than as this is a leading act of

obedience, or at least as virtue and moral goodness in them,

and therefore would be excluded by the apostle as much as any

other virtue or obedience, if it be allowed that he means the

moral law, when he excludes the works of the law. And
therefore, if that point be yielded, that the apostle means the

moral, and not the ceremonial law only, their whole scheme

falls to the ground.

And because the issue of the whole argument from those

texts in St. Paul's epistles depends on the determination of this

point, I would be particular in the discussion of it.
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Some of our opponents in this doctrine of justification,

when they deny, that by the hiw the apostle means the moral

law, or the whole rule of life which God has given to mankind,

seem to choose to express themselves thus, that the apostle

only intends the Mosaic dispensation. But this comes to just

the same thing as if they said, that the apostle only means to

exclude the works of the ceremonial laAv ; for when they say,

that it is intended only that we be not justified by the works of

the Mosaic dispensation, if they mean any thing by it, it must

be, that we be not justified by attending and observing what is

Mosaic in that dispensation, or by what was peculiar to it, and

wherein it differed from the Christian dispensation ; which is

the same as that which is ceremonial and positive, and not

moral, in that administration. So that this is what I have to

disprove, viz. that the apostle when he speaks of the works of

the laAv in this affair, means only the works of the ceremonial

law, or those observances that were peculiar to the Mosaic ad-

ministration.

And here it must be noted, that nobody controverts it with

them, whether the works of the ceremonial law be not includ-

ed, or whether the apostle does not particularly argue against

justification by circumcision, and other ceremonial observan-

ces ; but all that is in question is, whether, when he denies jus-

justificaton by works of the law, he is to be understood of the

ceremonial law only, or whether the moral law be not also im-

plied and intended ; and therefore those arguments that are

brought to prove that the apostle meant the ceremonial law,

are nothing to the purpose unless they prove more than that,

viz. that the apostle meant those only.

What is much insisted on is, that it was the Judaising

Christians' being so fond of circumcision, and other ceremo-

nies of the law, and depending so much on them, which was

the occasion of the apostle's writing as he does against justi-

fication by the works of the law. But supposing it were so,

that their trusting in works of tlie ceremonial law were the

sole occasion of the apostle's writing, (which yet there is no

reason to allow, as may appear afterwards ;) if their trust-

ing in a particular work, as a work of righteousness, was all
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that gave occasion to the apostle to write, how does it follow,

that therefore the apostle did not upon that occasion write a*

gainst trusting in all works of righteousness whatsoever?

Where is the absurdity of supposing that the apostle might

take occasion, from his observing some to trust in a certain

work as a work of righteousness, to write to them agcdnst per-

sons' trusting in any works of righteousness, and tliat it was a

very proper occasion too ? Yea, it would have' been unavoida-

ble for the apostle to have argued against trusting in a particu-

lar work in that quahty of a work of righteousness, which

quality was general, but he must therein ai-gue against works

of righteousness in general. Supposing it had been some oth-

er paiticular sort of works that was the occasion of the apos-

tle's writing, as for instance, works of charity, and the apostle

should hence take occasion to write to them not to trust in

their works, could the apostle by that be understood of no oth-

er work besides works of charity ? Would it have been absurd

to understand him as writing against trusting in any work at

all, because it was their trusting to a particular work that gave

occasion to his writing ?

Another thing that is alleged as an evidence that the apos-

tle means the ceremonial law, when he says, we cannot be jus-

tified by the works of the law, is, that he uses that argument

to prove it, viz. that this law that he speaks of was given so

long after the covenant with Abraham, in Gal. iii. 17. " And

this, I say, that the covenant, that was confirmed before of God

in Christ, the law, which was four hundred and thirty years af-

ter, cannot disannul." But, say they, it was only the Mosaic

administration, and not the covenant of works, that was given

so long after. But the apostle's argument seems manifestly to

be mistaken by them. The apostle does not speak of a law

that began first to have being four hundred and thirty years af-

ter ; if he did, there would be some force in their objection ;

but he has respect to a certain solemn transaction, well known

among the Jews, by the phrase of the giving of the law, which

was that great transaction at mount Sinai, that we have account

of in the 19th and 20th chapters of Exodus, consisting espec-

ially in God's giving the ten commandments, which is the
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moral law, -with that terrible voice, which law he afterwards

gave ill tables of stone. This transaction, the Jews, in the

apostles' time misinterpreted ; they looked upon it as God's

establishing that law as a rule of justification. This conceit

of their's the apostle brings this invincible argument against,

viz. that God would never go about to disannul his covenant

with Abraham, Avhich ^vas plainly a covenant of grace, by a

transaction with his posterity, that was so long after it, and was

plainly built upon it : He would not overthrow a covenant of

grace that he had long before established with Abraham, for

him, and his seed, (which is often mentioned on the ground of

God's making them his people) by now establishing a cove-

nant of works with them at Mount Sinai, as the Jews and juda/-

ising Christians supposed.

But that the apostle does not mean works of the ceremoni-

al law only, when he excludes works of the law in justification,

but also of the moral law, and all works of obedience, virtue

and righteousness whatsoever, may appear by the following

things.

1. The apostle does not only say, that we are not justified

by the works of the law, but that we are not justified by works,

using a general term ; as in our text, it is said, to him that

ivorketh not,, but believeth on him that justijieth. &c. ; and in the

6th verse,"God impute tli righteousness v/ithout works;" and

chap. xi. 6, " And if by grace, then it is no more of works, oth-

erwise grace is no more grace : But if it be of works, then is it

no more grace ; otherwise work is no more work." So Eph.

ii. 8, 9, " For by grace are ye saved, through faith not of

works;" by which there is no reason in the world to under-

stand the apostle of any other than works in general, as correl-

ates of a rewai'd, or good works, or works of virtue and right-

eousness. When the apostle says, we are justified or saved

not by works, without any such term annexed, as the law,

or any other addition, to limit the ejipression, what warrant

has any one to confine it to works of a particular law or in-

stitution, excluding others ? Are not observances of other di-

vine laws, works, as well as ofthat? It seems to be allowed by

tlic divines in the Arminian scheme, in their interpretation of
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several ofthose texts where the apostle mentiofis works only,

without any additions, that he means our own good works in

general; but then, they say, he only means to exclude any-

proper merit in those works. But to say the apostle means
one thing when he says, we be not justified by works, another

when he says, we be not justified by the works of the law, when
we find the expressions mixed and used in the same discourse,

and when the apostle is evidently on the same argument, is

vtry unreasonable, it is to dodge, and fly from scripture, rather

than to open and yield ourselves to its teachings.

2. In the third chapter of Romans, our having been guilty

of breaches ofthe moral law, is an argument that the apostle

uses, why we cannot be justified by the works of the law; be»

ginning with the 9th verse, there he proves, out of the Old
Testament, that all are under sin : " There is none righteous,

no not one : Their throat is an open sepulchre ; with their

tongues they have used deceit : Their mouth is full of cursing

and bitterness ; and their feet swift to shed blood." And so

he goes on, mentioning only tliose things that are breaches of

the moral law; and then when he has done, his conclusion is,

in the 1 9th and 20th verses, " Now, we know that whatsoever

things the law saith, it saith to them that are under the law,

that every mouth may be stopped, and all the world may be-

come guilty before God. Therefore by the deeds of the law,

shall no flesh be justified in his sight." Tliis is most evi-

dently his argument, because ail had sinned, (as ii; was said in

the 9th verse) and been guilty of those breaches of the moral

law that he had mentioned, (and it is repeated over again after-

ward, verse 23.) For all have sinned, and come short of the

glory of God," therefore none at all can be justified by the

law. Now if the apostle meant only, that we are not justified

by the deeds of the ceremonial law, what kind of arguing

would that be : Their mouth is full of cursing and bitterness,

their feet are swift to shed blood ;" therefore they cannot be

justified by the deeds of the Mosaic administration: They are.

guilty of the breaches of the moral law ; and therefore they

eannot be justified bythe deeds of the ceremonial law ? Doubt-

less the apostle's argument is,tiiat the very same lav/ that they
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have broken and sinned against, can never justify them asob"

servers of it, because every law does not justify, but necessari-

ly condemns its violators. And therefore our breaches of the

. 'moral law argue no more, than that we cannot be justified by
• that law that we have broken.

And it may be noted, that the apostle's argument here is

the same that I have already used, viz. that as we arc in our-

selves and out of Christ, we are under the condemnation of

that original law or constitution that God established with man-

kind ; and therefore it is no way fit that any thing that we do,

any virtue or obedience of ours should be accepted, or we ac-

cepted on the account of it.

3; The apostle, in the preceding part of this epistle, wher-

ever he has the phrase, the laii\ evidently intends the moral

law principally. As in the 12tli verse of the foregoing chap-

ter ; " For as many as have sinned without law, shall also per-

ish without law." It is evidently the written, moral law the

apostle means, by the next verse but one ; " For when the

Gentiles, which have not the law, do by nature the things con-

tained in the law ;" that is, the moral law that the Gentiles

have by nature. And so the next verse, " Which shew the

work of the law written in their hearts." It is the moral law,

and not the ceremonial, that is written in the hearts of those

that are destitute of divine revelation. And so in the 18th

vei-se, " Thou approvest the things that are more excellent

;

"being instructed out of the law." It is the moral law that

shews us the nature of things, and teaches us what is exccl-

' lent ; 20th verse, " Thou hast a form of knowledge and truth

'* in the law." It is the moral law, as is evident by what fol-

• '-Tows, ver. 22, 23. " Thou that sayest a man should not com-

'"''"'mit adultery, dost thou commit adultery? Thou that abhor-
" rest idols, dost thou commit sacrilege ? Thou that makest thy

boast of the law, through breaking the law, dishonorest tliou

God ? Adultery, idolatry, and sacrilege, surely are the break-

ing of the moral, and not the ceremonial law. So m the 27th

verse, " And shall not uncircumcision which is by nature, if it

fulfil the law, judge thee, who by the letter and circumcision

dost transgress the law ?" i. e. The Gentiles, that you despise
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because uftcircumcised, if they live moral and boljr lives, in

obedienjce to the moral law> shall condemn you though cir-

cumcised. And so there is not one place in all the preced-

ing part of the epistle, where the apostle speaks of the law,

but that he most apparently intends principally the moral

law ; and yet when the apostle, in continuance of the same

discourse, comes to tell us that we cannot be justified by the

works, of the laAV, then they will needs have it, that he means

only the ceremonial law ; yea, though all this discourse about

the moral law, shewing how the Jews, as well as Gentiles

have violated it, is evidently preparatory and introductory to

that doctrine, chap. iii. 20. " That no flesh," that is none of

mankind, neither Jews nor Gentiles, " can be justified by the

works of the law."

4. It is evident that when the apostle says, we cEinnot be

justified by the works of the law, he means the moral as well

as ceremonial law, by his giving this reason for it, that " by

the law is the knowledge of sin," as Rom. iii. 20. " By the

deeds of the law shall no flesh be justified in his sight ; for by

the laAv is the knowledge of sin." Now that law by which we
(iome to the knowledge of sin, is the moral law chiefly and

primarily. If this argument of the apostle be good, "that

we cannot be justified by the deeds of the law, because it is by

the law that we come to the knowledge of sin ; then it proves

that we cannot be justified by the deeds of the moral law, nor

by the precepts of Christianity ; for by them is the knowledge

of sin. If the reason be good, tlien where the reason holds,

the truth holds. It is a miserable shift, and a violent force

put upon the words, to say that the meaning is, that by the law

of circumcision is the knowledge of sin, because circumci-

sion signifying the taking away of sin, puts men in mind of sin.

The plain meaning of the apostle is, that as tlie law most

strictly forbids sin, it tends to convince us of sin, and bring

our own consciences to condemn us, instead of justifying us ;

that the use of it is to declare to us our own guilt and unwor-

thiness, which is the reverse of justifying and approving usj as

virtuous or worthy. This is the apostle's meaning, if we M'ill

allow him to be his own expositor ; for he himself, in. thr«;

Vol. VII. F
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very epistle, explains to us how it is that by the law we have

the knowledge of sin, and that it is by the law's forbidding sin,

chap. vii. 7. "I had not known sin, but by the law ; for I had

not known lust, except the law had said, thou shalt not covet."

There the apostle determines two things; first. That the way
in which " by the law is the knowledge of sin," is by the law's

forbidding sin : And secondly, which is more directly still to

the purpose, he determines that it is the moral law by which

we come to the knowledge of sin ; " for," says he, " I had not^

known lust, except the law had said, thou shalt not covet."

Now it is the moral, and not the ceremonial law, that says, -

thou shalt not covet : Therefore, when the apostle argues, that>

by the deeds of the law no flesh living shall be justified, be-

cause by the law is the knowledge of sin, his argument proves^

;

(unless he was mistaken as to the force of his argument) that

we cannot be justified by the deeds of the moral law.

5. It is evident that tlie apostle does not mean the ceremo-

nial law only, because he gives this reason why we have right-

eousness, and a title to the privilege of God's children, not by

the law, but by faith, "that the law worketh wrath." Rom.
iv, IS 16. " For the promise that he should be the heir

of the world, was not to Abraham, or to his seed through

the law, but through the righteousness of faith. For if they

which are of the law be heirs, fuith is made void, and the prom-

ise made of none effect. Because the law worketh wrath

;

For where no law is, there is no transgression. There fore it

'-, of faith, that it might be by grace." Now the way in which

the law works wrath, by the apostle's own account, in the rea-

son he himself annexes, is by forbidding sin, and aggravating

the guilt of the transgression ; " for," says he, " where no law

is, there is no transgression:" And so, chap. vii. IS. "That

sin by the commandment might become exceeding sinful."

If, therefore, this reason of the apostle be good, it is much

stronger against justification by the moral law than the cere-

monial law ; for it is by tranbgressions of the moral law chief-

ly that there comes wrath ; for tliey are most strictly forbid

den, and most terribly threatened.
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6. It is evident that when the' apostle says, we be not justifi-

ed by the woi*ks of the law, he excludes all our own virtue,

goodness, or excellency, by that reason that he gives for it, viz.

« That boasting might be excluded." Rom. iii. 26, 27, 28.

''* To declare, I say, at this time his righteousness: That he

might be just, and the justifier of him that belicveth in Jesus.

Where is boasting then ? It is excluded. By what law .'' Of

works ? Nay ; but by the law of faith. Therefore we con-

clude, that a man is justified by faith, without the deeds

of the law." Eph. ii. 8, 9. "For by grace are ye saved,

through faith; and that not of yourselves: It is the gift

©fGod: Not of works, lest any man should boast." Now
what are men wont to boast of, but what they esteem theirown

goodness or excellency ? If we are not justified by the works

of the ceremonial law, yet how does that exclude boasting, as

long as we are justified by our own excellency, or virtue and

goodness of our own^or works of righteousness which we have

done.

But it is said, that boasting is excluded, as circumcision was

excluded, which was what the Jews especially used to glory

in, and value themselves upon, above other nations.

To this I answer, that the Jews were not only used to boast

of circumcision, but were notorious for boasting of their moral

righteousness. The Jews of those days were generally ad-

mirers and followers of the Pharisees, who were full of their

boasts of their moral righteousness ; as we may see by the ex-

ample of the Pharisee mentioned in the 1 8th of Luke, which

Christ mentions as describing the general temper of that sect:

" Lord," says he, " I thank thee, tliat I am not as other men,

an extortioner, nor unjust, nor an adulterer." The works

that he boasts of were chiefly moral works : He depended on

the works of the law for justification; and therefore Christ

tells us, that the publican, that renounced all his own right-

eousness, " went down to his house justified rather than he."

And elsewhere Ave read of the Pharisees' praying in the cor-

ners of the streets, and sounding a trumpet before tliem when
they did alms. But those works which they so vaiiily boasted

of v/ere moral works : And not only so, but what the apostle,
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in this very epistle, is condemning tlic Jews for, is their boast-

ing of the moral law. Chap. ii. 22, 23. " Thou that sayest a

man should not commit adultery, dost thou commit adultery?

Thou that abhorrest idols, dost thou commit sacrilege ? Thou
that makest thy boast of the law, through breaking the law dis-

honorest tJiou God f" The law here mentioned that they made
their boast of, was that of which adulteiy, idolatry and sacri-

lege, were the bleaches, which is the moral law. So that this

is the boasting which the apostle condemns them for, and

therefore, if they were justified by the works of this law, then

how comes he to say that their boasting is excluded? And
besides, when they boasted of the i-ites of the ceremonial law,

it was under a notion of its being a part of their own goodness

or excellency, or what made them holier and more lovely in

the sight of God than other people ; and if they were not justi-

fied by this part of their own supposed goodness or holiness,

yet if they were by anodier, how did that exclude boasting ?

How Avas their boasting excluded, unless all goodness or ex-

cellency of their own was excluded.

The reason given by the apostle why we can be justified

by fuith only, and not by the woi'ks of the law, in the Sd chap-

ter of Gal. viz- " That they that are under the law, are under

the curse," makes it evident that he does not mean the cere-

monial law only. In that chapter the apostle had paiticularlyin-

sisted upon it, that Abraham was justified by faith, and that it is

by f^ith only, and not by the works of the law, that we can be jus-

tified, and become the children of Abraham, and be made par-

takers of the blessing of Abraham : And he gives this i-eason for

it, in the 10th verse : " For as mtmy as arc of the works of the

law, are under the curse ; for it is written, Cursed is cveiy one

that continueth not in all things which are Avritten in the hook

of the law to do them." It is manifest that these words, cited

from Deuteronomy, are spoken, not only "with regard to the

ceremonial law, but the whole law ofGod to mankind, and

chiefiy the moral law ; and that all mankind are therefore, as

they are in themselves, under that curse, not only while the

ceremonial law lasted, but now since that has ceased : And
therefore all that are justified, are redeemed from that curse.
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isy Christ's bearing it for them ; as there, inverse 13, "Christ

hath redeemed us from the curse of the law, being made a

curse for us : For it is written, Cureed is every one that hang-

ethonatree." Now therefore, either its being said so, that

Jie is cursed that continueth not in all things which are written

in the book of the law to do them, is a good reason why we

cannot be justified by the works of that law of which it is so

said ; or it is not : If it be, then it is a good reason why Sve

cannot be justified by the works of the moral law, and of the

whole rule wliich God has given to mankUid to walk by ; for

the words are spoken of the moral as well as the ceremonial

law, and reach every command or precept wliich God bus giv-

en to mankind ; and chiefly the moral precepts, which arie

most strictly enjoined, and the violations of which in box! i Ncav

Testament and Old, and in the books ol Moses themselves, arc

threatened with the most dreadful curse.

8. The apostle does m like manner argue against our be-

ing justified by our own righteousness, as he does against be-

ing justified by the works of the law ; and evidently uses the

expressions, our oivn righteousness, and works of' (he law, pro-

miscuously, and as signifying the same thing. It is particu-

larly evident by Rom. x. 3. " For they, being ignorant of

God's righteousness, and going about to establish their own
lighteousness, have not submitted themselves unto the right-

eousness of God." Here it is plain that the same thing is as-

serted as in the two last verses but one of the foregoing chap-

ter. " But Israel, which tollowed after the law of righteous-

ness, hath not attained to the law of righteousness. Where-
fore ? Because they sought it not by faith, but as it Were by

the works of the law." And it is very unreasonable, upon

several accounts, to suppose that the apostle, by their own

righteousness, intends only their ceremonial righteousness.

For when the apostle warns us against trusting in our own
„i^ghteousness for justification, doubtless it is fair to interpret

,ihe expression in an agreement with the other scriptures, where

Tve are warned, not to think that it is for the sake of our own

righteousness that we obtain God's favor and blessing : As par-

ticularly that in Deut. ix. 4, 5, 6. " Speak not thou in thine



46 JUSTIFICATION

licart, after that the Lord thy God hath cast them cut from be-

fore thee, saying, For my jighteousness the Lord hath

brought me in to possess this land : But for the wickedness of

these nations the Lord doth drive them out from before thee.

Not for thy righteousness, or for the uprightness of thine

heart, dost thou go to possess their land : But for the wicked-

ness of these nations, the Lord thy God dotli drive them out

from before thee, tmd that he may perform the word which hp.

sware unto thy fathers, Abrahcim, It.aac, and jacqb. Under- ,

stand therefore, that the Loi'd thy God giveth thee not this.,

good land to possess it, for thy righteousness ; for thou art a

,

stiffnecked people." None will pretend that here the ex-

pression thy righteousnen.s^ signifies a ccre^^.onial righteousness

only, but all virtue or goodness of their own; yea, and the in-

ward goodness of the heart, as well as the outward goodness of

life, which appears by the begmning of the 5th verse, " Not

for thy righteousness, or for the uprightness of thy heart;"

and also by the antithesis in the 6tli verse, " Not for thy right-

eousness, for thou art a stiffnecked people." Their stiffueck-

edness was their moral wickedness, obstinacy, and perverseness

of heart: By righteousness, therefore, on the contrary, is meant

their moral virtue, and rectitude of heart and life. This is

what I Avould argue from hence, That die expression of our

own righteousness^ when used in Scripture with relation to the

favor of God, and when we are warned against looking upon it

as th3.t by which that favor or the fruits of it, arc obtained, does

not signify a ceremonial righteousness only, but all maimer of

goodness ofour own.

The Jews also, in the New Testament, are condemned for

trusting in their own righteousness in this sense ; Luke

xviii. 9, Sec. " And he spake this parable unto certain that

trusted in themselves that they were righteous." This in-

tends chiefly a moral righteousness ; as appears by the para-

ble itself, in which we have an account of tlie prayer of the

Pharisee, wherein the things that he mentions as what he

trusts in, are chiefly moral qualifications and performances,

viz. xThathcWvis not an extortioner, imjust, nor an adul-

terer, kc.
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But we need not go to the writings of other penmen of the

scripture. If we will allow the Apostle Paul to be his own

interpreter, he, when he speaks of our own righteousness as

that which we are not justilied or saved by, does not mean a

ceremonial righteousness only, nor does he only intend a way

of religion, and serving God, of our own choosing and fixing

on, without divine warrant or prescription ; but by our own

righteousness he means the same as a righteousness of our

own dbing, whether it be a service or righteousness of God'S'

prescribing, or cur own unwarranted performing : Let it be

an obedience to the ceremonial law, or a gospel obedience, or

what it will, if it be a righteousness of our own doing, it is ex-

cluded by the apostle in this affair, as is evident by Titus iii.

3. " Not by works of righteousness which we have done."

But I would more particularly insist on this text; and there-

fore this may be the 9th argument. That the apostle, when he

denies justification by works, and by works of the law, and by

our own righteousness, does not mean works of the cereinoni-

al law only, viz. what is said by the Apostle in Tit. iii. 3 7.

" For v:e ourselves also were sometimes foolish, disobe-

dient, deceived, serving divers lusts and pleasures, living in

malice and envy, hateful, and hating one another. But after

that the kindness and love of God our Saviour toward man ap-

peared, not by works of righteousness which we have done,

but according to his mercy he saved us, by the washing of re-

generation, and renewing of the Holy Ghost ; which he shed

©n us abundantly, through Jesus Christ our Saviour: That, be-

ing justified by his grace, we should be made heirs according

to the hope of eternal life." Works of righteousness that Ave

"have done are here exckided, as what we are neither saved

nor justified by. The apostle expressly says, we are not saved by

them ; and it is evident that when he says this, he has respect

to the aifiur of justification, and that he means, we are not

saved by them in not being justified by them, by the next verse

but one, which is part of the same sentence. " That, being

justified by his grace, we should be made heirs according t»

the hope ©f eternal life."
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It is several ways manifest, that the apostle in this text, by

" M'orks of righteousness which we have done, " does not

mean works of the ceremonial law only. It appears by the

third verse, " For vrc ourselves also were sometimes foolish,

disobedient, deceived, sening divers lusts and pleasures, liv-

im^ in malice and envy, hateful and hating one another."

These are breaches of the moral laAV, that the apostle observes

they lived in before they were justified: And it is most plain

thsit it is this that gives occasion to the apostle to observe, as

he does in the 5th verse, tliat it was not by works of righteous-

ness which they had done, that they were saved or justified.

But we need not go to the context, it is most apparei>t

from the words themselves, that the apostle does not mean
works of the ceremomal law only. If he had only said, it is

»ot by our own works of righteousness, what could we under-

stand by works of rigliteousness ; but only righteous works, or,

which is the same thing, good works ? And to say, that it is

by our own righteous works that we arc justified, though not

by one particular kind of righteous works, would certainly be

a coatradiction to such an assertion. But the words are ren-

dered yet luore strong, plcdn and determined in their sense,

by those additional words, which ive have done ; which shews

that the apostle intends to exclude all our own righteous oi

virtuous works universally. If it should be asserted concern-

ing any commodity, treasure, or precious jewel, that it could

not be procured by money, and not only so, but, to make the

assertion the more strong, it should be asserted with additional

words, that it could not be procured by money that men pos-

sess ; how imreasonable would it be after all, to say, that all

that was meant was, tliat it could not be procured with brass

money ?

And what renders the interpreting this text of works of

the ceremonial law yet more unreasonable, is, tliat these

works were indeed no works of righteousness but were only

falsely supposed to be so by the Jews ; and that our opponents

in this doctrine suppose, is the veiy reason why we be not

justified by them, because they are not works of righteous-

ness, or because (the ceremonial law being now abi'ogatcd)
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ihere is no obedience in theiyi. But how absurd is it to say,

that the apostle, when he says we are not justified by works of

righteousness that we have done, meant oniy works of the

ceremonial law, and that for that very reason, becttuse they

are not works of righteousness ? To iilustrate this by the

forementiuTied comparison ; If it siiouid be asseited, that such

a thing could not be procured by money that men possess,

how ridiculous would it be to say, that the meaning oniy was,

that it could not be procured by counterfeit money, and that

for that reason because it was not money. What scrips-

ture will stand before men, if they will take liberty toman-

age it thus ? Or what one text is there in the Bible tliat

may not at this rate be explained away, and perverted t0

any sense men please ?

But then furtiier, if we should allow that the ^ipostlc intends

fxdy to oppose justification by works of the ceremonial law in

liis text, yet it is evident by the expression he uses, thctt he

means to oppose it under that notion, or in that .quality of their

being works of righteousness of o«r own doing. But if the

apostle argues against our being justified by works of the cer-

emonial law, under the notion of their being of that nature and

kind, viz. works of our ov/n doing ; then it will follow tliat

the apostle's argument is strong against, not only those, but all

of that nature and kind, even all that are of our own doing.

If there were no other text in the Bible, about justification

but this, this would clearly and invincibly prove that we are not

justified by any of our own goodness, virtue, or righteousness,

or for the excellency or righteousness of any thing tliat we
have done in religion 5 because it is here so fully and strongly

asserted : 'But this text does abundantly confirm otlijer texts

of the apostle where he denies justification by works of the

law. There is no doubt can be rationally made, but that

when the apostle here s^hews, that God ^' saves us accord-

ing to his mercy," in that he doth not save us by " works of

righteousness that' we have done,'' verse a, ^id that so we
«re ''justified by grace," verse 7 : Herein opposing salva-

i.i<m by wo^ks, and salvation by grace, he mei-ns the same

•works as he does in other places, v^ere he, iff ^f^ man-
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nei* opposes works and grace : The same works as in Rom.
xi. 6. " And if by grace, then it is no more of works :

' Oth-

erwise grace is no more grace. But if it be of works, then is

it no more grace : Otherwise work is no more work." And
the same works as in Rom. iv. 4. " Now to him that worketh

is the reward not reckoned of grace, but of debt." And the

same works that are spoken of in the context of the 24ih verse

of the foregoing chapter, which the apostle there calls "works

of the laAv being justified freely by his grace." And of the

4th chapter, 1 6th verse, Therefore it is of fiiith that it might

be by grace." Where in the context, the righteousness of

faith, is opposed to the righteousness of the law : For here

God's saving us according to his mercy, and justifying us by

grace, is opposed to saving us by works of righteousness that

we have done ; in the same manner as in those places, justi-

fying us by his grace, is opposed to justifying us by works

of the law.

10. The apostle could not mean works of the ceremonial

law only, when he says, we are not justified by the works of

the law, because it is asserted of the sidnts under the Old

Testament as well as New. If men are justified by their sin-

cere obedience, it will then follow that formerly, before the

ceremomal law was abrogated, men weic justified by the

works of the ceremonial law as well as the moral. For if we

are justified by our sincere obedience, then it alters not the case,

whether the commands be moral or positive, provided they

be God"s commands, and our obedience be obedience to God :

And so the case must be just the same under the Old Testa-

ment, with the works of the moral law and ceremonial, ac-

cording to the measure of the virtue of obedience there was

in either. It is true, their obedience to the ceremonial law

would have nothing to do in the aft'idr of justification, unless it

was sincere ; and so neither would the a\ orks of the moral law ;

obedience to the moral law would have been concerned in the

affair of justification, if sincere ; and so would obedience te

the ceremonial. If obedience was the thing, then obedience

to the cerenioniul law, while that stood in force, and obedience

io the moral law, had just the same sort of concern, accord-
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ing to the proportion of obedience that consists in each ; as

now under the New Testament, if obedience is what we are

justified by, that obedience must doubtless comprehend obe-

dience to all God's commands now in force, to the positive

precepts of attendance on baptism and tl^e Lord's supper, as

well as moral precepts. If obedience be the thing, it is not

because it is obedience to such a kind of commands, but be-

cause it is obedience. So that by this supposition the saints

under the Old Testament v eve justified, at least in part, by

their obedience to the ceremonial law.

But it is evident that the suints under the Old Testament

were not justified in any measure by the works of the ceremo-

nial l-iw. This may be proved, proceeding on the foot of our

adversary's own interpretation of the apostle's phrase, of the

works of the law, and supposing him to mean by it only the

works of the ceremoni.d law. To instance in David, itis evident

that he was not justified in .anywise by the works of the ceremO'

nial law, by Rom. iv. 6,7,8. Even as David also describeth," the

blessedness of the man unto whom God imputeth righteous-

ness withovit works, saying, Biessed are they whose ini(]uities

are forgiven, and whose sins are covered. Blessed is the man to

whom the Lord will not impute sin." It is plain that the apostle

is here speaking of justification, bythe preceding verse and by

all the context ; and the thing spoken of, viz. forgiving inqui-

ties and covering sins, is %vhut our adversaries themselves sup-

pose to be justification, and even the whole of justification.

This David, speakujg of himself, says (by the apostle's inter-

pretation) that he had witliout works. For it is manifest that

David, in the words here cited, from the beginning of the

3 2d Psalm, has a special respect to himself : He speaks of his

own sins being forgiven and not imputed to him ; as appeare

by the words that immediately follow. " When I kept si-

lence, my bones waxed old ; tnrough my roaring all the day

long. For day and night thy hand was heavy upon me : My
moistui'e is turned into the drought of summer. I acknowl-

edged my sin unto thee, and mine iniquity have I not hid : I

said I will confess my transgressions unto the Lord ; and thou

foi'gavest the iniquity of my sin." Let us therefore under-
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stand the apostle which way we will) by works, when he says^

David " describes the blessedness of the man to whom ihe

Lord imputes righteousness without works," whether of all

manner of works, or only works of the ceremonial law, yet it

is evident at least, that David was not justified by works of the

ceremonial law. Therefore here is the argument : If our own

obedience be that by which men are justified, then under the

Old Testament men were justified partly by obedience to tlie

ceremonial law (as has been proved ;) but the saints under

the Old Testament were not justified partly by the works of

the ceremonial law ; therefore men's own obedience, is not

that by which they are justified.

1 1. Another argument that the apostle when he speaks of

die two opposite ways of justification, one by the works of the

law, and the other by faith, docs not mean the w^orks of

the ceremonial law only, may be taken from that place,

Romans x. 5, 6. " For Moses describeth the righteous-

ness ^\hich is of the law, that the man which doeth those

things, shall live by them. But the righteousness Avhich is

of fcdth, speaketh on this wise," &c. Here two things arc

evident.

First, TTiat the apostle here speaks of the same two oppo-

site ways of justification, one by the righteousness which is

the law, the other by faith that he had treated of in the form-

er part of the epistle ; and therefore it must be the same law

that is here spoken of. The same law is here meruit as in the

last verses of the foregoing chapter, where he says the Jews

had " not attained to the law of righteousness. \V herefore ?

Because tliey sought it not by faith, bxit as it were by the

works of the law ;" as is plain, because the apostle is still

speaking of the same thing ; the words are a continuation of

the same discourse, as may be seen at first glance, by any one

that looks on the context.

Second/., It is manifest that Moses, when he describes the

righteousness which is of the law, or the way of justification

by the law, in the words here cited, " He that dotli tliese

tilings shall live in them," does not speak only, nor chiefly,

of the works of the ceremonial law ; for none will pretend
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that God ever made such a covenant with man, that he that

kept the ceremonictl kw should live in i^t, or thut there ever

was a time, that it wu.s chiefly by the v/orks of the ceremonial

law that men lived and were jusufied. Yea, h is manifest by

the forementioned instance of David, mentioned in the 4th

of Romans, that there never was a time wherein men were

justified in any measure by the works of the ceremonial lav/

as has been just now shevm. Mo^^es thei-efore, in those

words which, the apostle says, are a description of tlie right-

eousness which is of the law, cannot mean tlie ceremonial

law only. And therefoi^ it follows, that when the apostle

spe.tks of justification by the works of the law, as oppo-

site to justihcation by fcdth, he does not mean the ceremo-

nial law only, but also the works of the moral luw, which are

the things spoken of by Moses, when he says, " he that doth

these things, shall live in them ;" and which are the tilings

that the apostle in this very place is aligning that we cannot be

justified by ; as is evident by the context, the last verses of

the preceeding chapter : " But Israel, which followed

Sifter the law of righteousness, hath not attained to the

law of righteousness. Wherefore ? Because they sought

it not by fJth, but as it were by the works of the law," Sec.

And in the 3d verse of this chapter, "For they, being ig-

norant of God's righteousness, and going about to establish

their own righteousness, have not submitted themselves

unto the righteousness of God."

And further, how can tiic apostle's description that he

here gives from Moses of this exploded way of justification by

the works of the law, consist ^vith the Arminiun scheme, of

9. way of justification by the virtue of a sincere obedience, that

still remains as the true and only v/ay of justification under the

gospel. It is most apparent that it is tlie design of the apostle

to give a description of both the legal rejected, and the evan-

gelical valid ways of justification, iuthat wherein theydifferjor

are distinguished the one from tiie other : But how^ is that,

*' lie that doth those things shall live in them ;" tiiat where-
in tlie way of justification by the works of tlie lav/ differs, or is

^stinguished from that in which Clii^iitians under the posw/!
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are justified, according to their scheme ; for still, according

to them, it may be suid, in the same manner, of the precepts

of the gospel, he that doth these things, shall live in them :

Tlic difference lies only in the things to be done, but not at

all in that, that the doing ofthem is not the condition of living

in them, just in the one case, as in the other. The words " He
tliat doth them, shall live in them," will serve just as well for

a deii^ription of the latter as the former. By the apostle's

saying, the righteousness of the law is described thus, he that

doth these things shu.il live in them ; but the righteousness of

faith Suith thus, plainly intimates that the righteousness of

faith saith otherwise, and in mi opposite manner. But besides,

it" these words ciled from Moses, are actually said by him of

the moral law as well as ceremonial, as it is most evident they

are ic renders it still more ;.bsurd to suppose them mentioned

by the apostle, as the veiy note of distinction between justifi-

cuiion by a ceremoni.il obedience, and a moral and sincere obe-

diente, as the Arminians must suppose.

Thus I have spoken to a second argument, to prove that

we ^re not justified by any manner of virtue or goodness of

owe own, viz. that to suppose otherwise, is conti-ary to the

doctrine that is directly urged, and abundantly insisted on, by

tlie Apostle Puui in his epistles.

I now proceed to a

77:ir( Argument, viz. That to suppose that we are justi-

fied by our own sincere obedience, or any of our own virtue cr

goodness, derogates from gospel grace.

That scheme of jusiification tliat manifestly takes from, or

diminishes the -^rcice of God, is undoubtedly to be rejected ;

for it is the declared design of God in the gospel, to exalt the

freedom and riches of his grace, in that method of justifica-

tion of sinners, and w; y of admitting them to his favor, and

the blessed fruits ot it, which it declares. The scripture

teaches, that the way of justificauori that is appointed in the

gospel covenant, is appointed as it is, for that end, that free

grace mis.'ht be expressed and glorified? Rom. iv. 16

" Therefore it is of fith that it riii,^-ht be by grace.'" The ex-

ercising and magniiying the iiee grace oi God in the gospel
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eontrivance for tlie justification and salvation ofsinners, is evi*

dently the chief design of it ; and this freedom and liclies of

the grace of the gospel is every where spoken of in Scripture

as the chief glory of it. Therefore that doctrine that derogates

from the free grace of God in justifying sinners, as it is most

opposite to God's design, so it must be exceedingly offensive

to him.

Those that maintain, that we are justified by our own sin-

cere obedience, do pretend that their scheme does not dimin-

ish the grace of the gospel ; for they say, that the grace of

God is wonderfully manifested in appointing such a way and

method of salvation, by sincere obedience in assisting us to

perform such an obedience, and in accepting our imperfect

obedience instead of perfect.

Let us therefore examine that matter, whether their

scheme, of a man's being justified by his own virtue and sin-

cere obedience, does derogate from the grace of God or no ;

or whether free grace is not more exalted, in supposing as we
do, that we are justified without any manner of goodness of

our own. In order to this, I will lay down this selfevidcnt

Proposition, That "whatsoever that be by which the abund-

ant benevolence of the giver is expressed, and gratitude in

the receiver is obliged, that magnifies ft ce grace." This I

suppose none will ever controvert or dispute.

And it is not much less evident, that it doth both shew

a more abundant benevolence m the giver when he shews

kindness without goodness or excellency in the object, to

move him to it ; and that it enhances the obligation to grati-

tude in the receiver.

1. It shews a more al^uiidant goodness in the giver, when
he shews kindness without any excellency in our persons or

actions that would move tiie giver to love and beneficence.

For it certainly shews the more abundant and overflowing

goodness, or disposition to communicate good, by how much
the less loveliness or excellency there is to entice benefi-

cence : The less there is in the receiver to draw good will

and kindness, it argues the more of the principle of good Avill

and kindness in the giver ; for one that has but a little of a
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principle of love and bcnevoicnce, may be drawn to do gooii

and to shew kindness, when there is a great deal to dr..w himj

or when there is much exceilcncy and loveiine!>i> in the object

to move i;ood will ; when he v/hose goodness and benevo-

lence is more abundant, will shew kindness where there is

less to draw it forth ; for he docs not so much need to buve it

drawn from without, he has enough of the principle, within, to

move liim of itself. Where there is aost of the principle, there

it is most buJicieiit for itself, ^.nd stands in Icc^st need ot some-

thing without to excite it: Forccruiniy a more abundcjit ^ood-

ucssmorecoiiilyfiows forth with less to impel or draw it, th.n

where there is less; or, which is the same tling, the n.oit i^nf

one is disposed of himself, the less he needs from without him-

self, to put him upon it, or -^tir him up to it. And tJ^erelore

Ids kindness appeure the more exceeding gi-eat wJien it is be-

stowed witnout any excellency or loveliness in tlie receiver, or

when the receiver is respected in the gift, as wholly without

excellency: And much more siiil when tlie benevolence of the

giver not only finds nothing in the receiver to draw it, but a

great deal of hatefulncssto repel it : The abund;,nceof goodness

is then manifested, not only in flowing forth without any tiling

extrinsic to put it forward, but in overcoming great repulsion in

the object. Ami then does kindness and love appear most

triumphant, and wondenully great, when the receiver is re-

spected in tlie gift, as not only wholly without ail excellence

or beauty to attract it, but altogether, yea, infinitely ^•ile fend

hateful.

2. It is apparent also that it enhances the obligation to

gratitude in the receiver. This is agreeable to the comn:on

sense of manldnd, that the less worthy or excellent tlie object

of bcnevoicnce, or tlie receiver of kindness, is, tiie more he is

obliged, and the greater gratiLude is due. He diereforeis

most of ail obliged, that receives kindness without any good-

ness or excellency in himself, but v> ith a total tmd miiversai

4iatefuJness. And as it is agreeable to the common sense of

anankind, so it is agreeable to the word of God. How often

does God in the scripture insist on tlds argument with men,

to move them to love him, and to acknowledge lus lundness ?
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}low much does he insist on this as an obligation to gratitude,

that they are so sinful and undeserving, and ill deserving ?

Therefore it certainly follows, that thai doctrine that teach-

es, that God, when he justifies a man, c;ijd shews him that

great kindness, as to give him a right to eternal life, does not

do it for any obedience, or any manner of goodness of his ;

but that justification respects a man as ungodly, and wholly

without any manner of virtue, beauty or excellency. I say,

this doctrine does certainly more exalt the free grace of God
in justification, and man's obligation to gratitude to him for

such a favor, than the contrary cloctiine, viz. That God, in

shewing this kindness to man, respects him as sincerely obedi-

ent and virtuous, and as having something in him that is truly

excellent, and lovely, and acceptable in his sight, and that this

goodness or excellency of man is the veiy fvuidamental con-

dition of the bestowment of that kindness on him, or of the

distinguishing him from others by that benefit. But I hasten

to a

Fourth argument for the truth of the docti'ine, " That to

suppose that a man is justified by his own virtue or obedience,

derogates from the honor of the Mediator, and ascribes that to

ftian's virtue that belongs only to the righteousness of Christ:"

It puts man in Christ's stead, and makes him his own Sa-

viour, in a respect in which Christ only is the Saviour : And
so it is a doctrine contrary to the nature and design of the

gospel, which is to abase man, and to ascribe all the glory of

our salvation to Christ the Redeemer. It is inconsistent with

the doctrine of the imputation of Christ's righteousness, which

Is a gospel doctrine. Here I would,

1. Explain what we mean by the imputation of Christ's

righteousness.

2. Prove the thing intended by it to be true.

3. Shew that this doctrine is utterly inconsistent with the

docti'ine of our being justified by our own virtue or sincere

febedience.

First, I would explain what we mean by the imputation of

Christ's righteousness. Sometimes the expression is taken

by our divines in a larger sense, for the imputation of all that

Vop.. VII. H.
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Christ did and suffered for our redemption, whereby we are

free from guilt, and stand righteous in tlie sight of God ; and

so implies the imputation both of Christ's satisfaction and obe-

dience. But here I intend it in a stricter sense, for the impu-

tation of that righteousness or moral goodness that consists in

the obedience to Christ. And by that righteousness being im-

puted to us, is meant no otlier than this, that that righteous-

ness of Christ is accepted for us, and admitted instead of that

perfect inherent righteousness that ought to be in ourselves :

Christ's perfect obedience shall be reckoned to our account,

so that we shall have the benefit of it, as though we had per-

formed it ourselves : And so we suppose that a title to eternal

life is given us as the reward of this righteousness. The
scripture uses the word impute in this sense, viz. for reckon-

ilig any thing belonging to any person, to another person's ac-

count : As Philemon 18. " If he hath wronged thee, or OW'^

cth thee ought, put that on mine account." In the original

it is T«To f/Aot i»~oyn bnpMte that to me. It is a word of the same

root with that which is translated impute, Rom. iv. 6. " T«
whom God imputeth righteousness without works." And it

is the very same word that is used in Pv^om. v. 13, that is trans-

lated impute. " sin is not imputed when there is no law."

The opposers of this doctrine suppose that there is an

absurdity in it : They say that to suppose that God imputes

Christ's obedience to us, is to suppose that God is mistaken,

and thinks that we performed that obedience that Christ per-

formed. But why cannot that righteousness be reckoned to

our account, and be accepted for us, without any such absurd-

ity ? Why is there any more absurdity in it, than in a mer-

chant's transferring debt or credit from one man's account t*

another, when one man pays a price for another, so that it

shall be accepted, as if that oth,er had paid it ? Why is tlierc

any more absurdity in supposing that Christ's obedience is

imputed to us, than tliat his satisfaction is imputed ? If Christ

has suffered the penalty of the law for us, and in our stead,

then it will follow, that his suffering that penalty is imputed

to us, i. e. that it is accepted for us, and in our stead, and is

reckoned to our account, as tliough we had suffered it. But
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trhy may not his obeying the law of God be as rationally reck-

oned to our account, as his suffering the penalty of the law ?

Why may not a price to bring into debt, be as rationally

transferred from one person's account to another, as a price

to pay a debt ? Having thus explained what we mean by the

Imputation of Christ's righteousness, I proceed,

Secondly, To prove that the righteousness of Christ is

thus imputed.

1. There is the very same need of Christ's obeying the

iaw in our stead, in order to the reward, as of his suffering the

penalty of the law in our stead, in order to our escaping the

penalty ; and the same reason why one should be accepted on

our account, as tlie other. There is the same need of one as

the other, that the law gf God might be answered : One was

as requisite to answer the law as the other. This is certain,

that that was the reason why there was need that Christ

should suffer the penalty for us, even that the law might be

answered ; for this the scripture plainly teaches. This is

given as the reason why Christ was made a curse for us, that

tlie law threatened a curse to us, Gal, iii. 10, 13. But the

same law that fixes the curse of God as the consequent of not

continuing in all things written in the law to do them, verse

10, has as much fixed doing those things as an antecedent of

living in them, (as verse 12, the next verse but one.) There

is as much of a connexion established in one case as in the

other. There is therefore exactly the same need, fram the

law, of perfect obedience being fulfilled m order to our obtain-

ing the reward, as there is of death's being suff"ered in order

to our escaping the punishment ; or the same necessity by

the law, of perfect obedience preceding life, as there is of dis-

obedience being succeeded by death. The law is, without

doubt, as much of an established rule in one case as in the

ether.

Christ by suff'ering the penalty, and so making atonement

for us, only removes the guilt of our sms, and so sets us in the

same state that Adam was the first moment of his creation :

And it is no more fit that we should ubtain eternal life only oi^

^at account, than that Adam should have the reward of eter-i
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nul life, or of a confirmed and luialterable state of happiness,

the first moment of his existence, without any obedience at all.

Adam was not to have the reward merely on the account of

his being innocent ; if so, he would have had it fixed upon

him at once, as soon as ever he was created ; for he was as

innocent then as he could be : But he was to have the reward

on the account of his activeness in obedience ; not on the ac-

count merely of his not having done ill, but on the account of

his doing well.

So on the same account we have not eternal life meret

on the account of being void of guilt, (as Adam was at

first existence) which we have by the atonement of Christ

;

but on the account of Christ's activeness in obedience and

doing well. Christ is our second federal head, and is

called the second Adam, 1 Cor. xv. 22, because he acted the

part for us that the first Adam should have done. When he

had undertaken for us to sUind in our stead, he was looked up-

on and treated as though he were guilty with our guilt ; and

by his satisfying or beai'ing the penalty, he did as it were free

himself from this guilt. But by this the second Adam did

only bring himself into the state tliat the first Adam was in

on the first moment of his existence, viz. a state of mere free-

dom from guilt ; and hereby indeed was free from any obli-

gation to suiTer punishment : But this being supposed, there

was no need of something further, even a positive obedience,

in order to his obtaining, as our second Adam, the reward of

eternal life.

God saw meet to place man first in a state of trial, and not

to give him a title to eternal life as soon as he had made him ;

because it was his will that he should first give honor to his

authority, by fully submitting to it, in will and act, and per-

fectly obeying his law. God insisted upon it, that his holy

majesty and law should have their due acknowledgment and

honor from man, such as became the relation he stood in to

that Being that created him, before he would bestOAv the re-

wai'd of confi.med and everlasting happiness upon him ; and

therefore God gave him a law when he.created him, that he

might have oppoi'tunity, by giving the due honor to his au-
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thorityin obeying it, to obtain this happiness. It therefore

became Christ, seeing that in assuming man to himself, he

sought a title to this eternal happiness for him after he had

broken the law, that he himself should become subject to

God's authority, and be in the form of a servant, that he might

do that honor to God's authority for him, by his obedience,

which God at first required of man as the condition of his

having a title to that reward. Christ came into the world to

that end, to render the honor of God's authority and law con-

sistent with the salvation and eternal life of sinners ; he came

to save them, and withal to assert and vindicate the honor of

the lawgiver, and his holy law. Now if the sinner, after his

sin was satisfied for, had eternal life bestowed upon him with-

out active righteousness, the honor of his law would not be

sufficiently vindicated. Supposing this were possible, that

the sinner himself could, by suffering, pay the debt, and af-

terwai'ds be in the same state that he was in before his pro-

bation, that is to say, negatively righteous, or merely with-

out guilt ; if he now at last should have eternal life bestowed

upon him, without performing that condition of obedience
;

then God would recede from his law, and would give the

promised reward, and his law never have respect and honor

shewn to it, in that way of being obeyed. But now Christ, by

subjecting himself to the law, and obeying of it, has done great

honor to the law, and to the authority of God who gave it.

That so glorious a person should become subject to the law,

and fulfil it, has done much more honor to it, than if mere
man had obeyed it. It was a thing infinitely honorable to

God, that a person of infinite dignity was not ashamed to call

him his God, and to adore and obey him as such : This was

more to God's honor than if any mere creature, of any possi-

ble degree of excellency and dignity, had so done.

It is absolutely necessary, that in order to a sinner's being

justified, the righteousness of some other should be reckoned

to his account ; for it is declared, that the person justified is

looked upon as (in himself) ungodly ; but God neither vtill

nor can justify a person without a righteousness; for justi-

fication is manifestly ^forensick term, as the word is used in
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scripture, and the thin;^ a judicial^hinsj, or the act of %

judge : So that if a person should be justified without a right-

eousness, the judgment would not be according to truth :

The sentence of justification would be a false sentence, un-

less there be a rigliteousness performed that is by the judge

properly looked upon as his. To say, that God does not justi-

fy the sinner without sincere, though an imperfect obedience,

does not help the case ; for an imperfect righteousness before

a judge is no righteousness. To accept of something that

falls short of the rule, instead of something else that answere

the rule, is no judicial act, or act of a judge, but a pure act of

sovereignty. An imperfect righteousness is no righteousness

before a judge ; for " righteousness (as one observes) is a rel-

ative tiling, and has always relation to a law. The formal na-

ture of righteousness, properly understood, lies in a conform-

itv of actions to that which is the rule imd measure of them.'*

Therefore that only is righteousness in the sight a judge that

answers the law.* The law is the judge's rule : If he par-

* That it is perfect obedience, tliat is what is called righteousness in

the New I estament, and that this righteousness, or perfect obedience, is by

God's fixed unalterable rule, the condition of justification, is from the plain

evidence ol truth, c;>nfe^std bv a certain great man, that no body will think

to be a Ikcly person to be blinded by a prejudice in favor of the doctrine

we are maintaining, and one who did not receive this doctiine, viz. Mr,

Locke in his Rraionableness oj Christidnity, as delivered in the '•cripturts, vol.

2 of his works, page 474 " To one that thus unbiassed reads the Scripture

what A Jam fell fTom is visible, was the (late cf perfect obedience, which is

Ci\\&^ jiiitice ill the New Testament, though the word, which in the original

signifies justice, be translated righteousness.'^ Ibid p. 476. 477. ' For

righteousness, or an exact obedience to t''e law seems by the Scripture to

have a claim of right to eternal life ; Rom iv. 4. To him that workcth 1. c.

ddcs the works of the law is the reward reckoned, not reckoned of grace, but of

t^cbt. On the other sid°, it seems the unalterable purpose of the divine jus-

tice, that no unrighteous person, no one that is guiky of any breach of the

law, should be in paradise ; but that the wages of sin should be to every

man, as it was to A am. an exclusion of him out of that happy state of im-

mortality, and bring death upon him And this is so conformable to the

eternal and established law of right and wrong, that it is spoke of too as it

could not be otherwise, heie then we have he standing and fixed measures

oi life and de^th ; immortality and bliss belonging to the righteous. Ihos*

who have lived in an exact contormity to the law of Godareontof -the
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dons and hides •what really is, and so does not pass sentence

according to what things are in themselves, he either does

not act the part of a judge, or else judges falsely. The very

notion of judging is to determine what is, and what is not, in.

any one's case. The judge's woi'k is twofold ; it is to deter-

mine first what is fact, and then whether what is in fact be ac-

cording to rule, or according to the law. If a judge has no

rule or law established beforehand, by which he should pro-

ceed in judging, he has no foundation to go upon in judging,

he has no opportunity to be a judge ; nor is it possible that

he should do the part of a judge. To judge without a law, or

rule by which to judge, is impossible ; for the very notion of

judging, is to determine Avhether the object of judgment be

according to rule ; and therefore God has declared, that when

he acts as a judge, he will not justify the wicked, and cannot

clear the guilty ; and, by parity of reason, cannot justify with-

out righteousness.

And the scheme of the old law's being abrogated and a

new law introduced, will not help at all in this difficulty ; for

reach of death ; but an exclusion from paradise and loss of immortality, i^

l"he portion of sinners, of all those who have any way broke that law, and

failed of a complete obedience to it, by the guilt of any one trangression.

And thus mankind, by the law, are put upon the issues of li^e or death, as

they are righteous or unrighteous, just or unjust, i. e. exact perfotmers or

trangressois of the law." Again, in p 477. "The law of works then in

short is, that law which requires perfect obedience, without any remission or

abatement ; so that by that law a man cannot be just, or justified, without zn

exact performance of every tittle. Such a perfect obedience in the New Tes-

tament, is termed Antaio^vtrj, which we translate righteousness." In which

last passage it is also to be noted, that Mr. Locke, by the lav/ of works

does not understand the ceremonial law, but the covenant of works : As be

more fully expresses himself in the next paragraph but one." W^ere this

law of works was to be found, the New Testament tells us, viz. in the law

delivered bv Moses; John. 17. The law was given by Moses, but grace and

truth cameby jfesus Christ. Chap. vii. 19. Did not Moses give you the law, fays

our Saviour, and yet none of you ketp the law? And this is the law which he

speaks of verse 28. This do and thou shall live. This is that which St. Paul

so often styles the lazv, without any othtr distinction ; Rom ii. 13. Xot the

hearers of the law are just before God, but the doers nf the law are juilifed. It is

needless to quote any more places, his episdes are all full of it, especially this

Co the Romans.
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an imperfect rigliteousness cannot answer the law of God
that we are under, whether that be an old one or a new one ;

for eveiy lav/ I'equires perfect obedience to itself. Evciy

rule whatsoever requires perfect conformity to itself ; it is a

contradiction to suppose other\vise. For to say, that there is

a law that does not require perfect obedience to itself, is to

say that there is a law that does not require all that it requires.

That law that now forbids sin, is certainly the law that we are

now under, (let that be an old one or new one ;) or else it is not

sin. That which is not forbidden, and is the breach of no law,

is not sin. But if we are now forbidden to commit sin, then it is

by a law that we are now under ; for surely we are neither

under the forbiddings nor commanding of a law that we are

not under. Therefore, if all sin is now forbidden, then we are

now under a law that requires perfect obedience ; and there

fore nothing can be accepted as a righteousness in the sight

of our Judge, but perfect righteousness. So that our judge

cannot justify us, unless he sees a perfect righteousness, some

way belonging to us, either performed by ourselves, or by

another, and justly and duly reckoned to our account.

God doth, in tlie sentence of justification pronounce a

man perfectly righteous, or else he would need a further justi-

fication after he is justified. His sins being removed by

Christ's atonement, is not sufficient for his justification ; for

justifying a man, as has been already shewn, in not merely

pronouncing him innocent, or \\'ithout guilt, but standing right

with regard to the rule that he is under, and righteous unto

life : But this, according to the established rule of nature,

reason, and divine appointment, is a positive, perfect right-

eousness.

As there is the same need that Christ's obedience should

be reckoned to our account, as that his atonement should ; so

there is the same reason why it should. As if Adam had per-

severed, and finished his course of obedience, we should have

received the benefit of his obedience, as much as now we

have the mischief of his disobedience ; so in like manner,

there is reason that we should receive the benefit of the sec-

ond Adam's obedience, as of his atonement of our disobedir
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ence. Believers are represented in scripture as being so in

Christ, as that they are legally one, or accepted as one, by the

Supreme Judge : Christ has assumed our nature, and has so

assumed all, in that nature that belong to him, into such an

union with himself, that he is become their Head, and has tak-

en them to be his members. And therefore, what Christ has

done in our nature, whereby he did honor to the law and au-

thority of God by his acts, as well as the reparation to the

honor of the'Ww by his sufferings, is reckoned to the believ-

er's account ; so as that the believer should be made happy, be*

cause it Avas so well and worthily done by his Head, as well as

freed from being misere^ble, because he has suffered for our

ill and unv/orthy doing.

When Christ had once undertaken with God to stand for

us, and put himself under our law, by that law he was obliged

to suffer, and by the same law he was obliged to obey : By
the same law, after he had taken man's guilt upon him, he

himself being our surety, coUld not be acquitted until he had

suffered, nor rewarded until he . ad obeyed : But he was not

acquitted as a private person, but as our head, and believers

are acquitted in his acquittance ; nor was he accepted to a re-

ward for his obedience, as a private person, but as our Head,

and we are accepted to a rev/ard in his acceptance. The
scripture teaches us that when Christ was raised from the-

dead, he v/as justified ; which justification, as I have already

shcvi'n, implies, both his acquittance from our guilt, and his

acceptance to the exaltation and glory that was the reward of

his obedience : But believers, as soon as they believe, are

admitted to partake with Christ in this his justification : Hence

we are told, that he was " raised again for our justification,"

Rom. iv. 25, which is true, not only of that part of his

justification that consists in his acquittance, but also his accept-

ance to his reward. The Scripture teaches us that he is

exalted, and gone to heaven to take possession of glory in our

name, as our forerunner, Heb. vi. 20. We are as it were, both

raised up together with Christ, and also made to. sit together

Avith Christ, in heavenly places, and in him, Epb. ii. S.

Vol. Vn. I
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If it be objected here, that there is this reason, why what
Christ suffered should be accepted on our account, rather than

the obedience he performed, that he Avas obliged to obedience

for himself, but was not obliged to suffer but only on our ac-

count ; to this I answer, that Christ was not obliged, on his

own account, to undertake to obey. Christ, in his original

circumstances, was in no subjection to the Father, bemg alto-

gether equal with him : He was under no obligation to put

himself in man's stead, and under man's law ;^r to put him-

self into any state of subjection to God whatsoever. There
was a transaction between the Father and the Son, that was

antecedent to Christ's becoming man, and being made under

the ld.w, wherein he undertook to put himself under the law,

and both to obey and to suffer ; in wliich transaction these

things were already virtually done in the sight of God ; as is

evident by this, that God acted on the ground of that transac-

tion, justifying and saving shmers, as if the things undertaken

had been actually performed long before they were performed

indeed. And therefore, without doubt, in order to tlie esti-

mating the value and validity of what Christ did and suffered,

we must look back to that transaction, wherein these things

were first undertaken, and virtually done in the sight of God,

and see what capacity and circumstances Christ acted in then,

and then we shall find that Christ was under no manner of obli-

gation, either to obey the law, or suffer the penalty of it. After

this he was equally under obligation to both ; for henceforward

he stood as our surety or representative : And therefore this

consequent obligation may be as much of an objection against

the validity of his suffering the penalty, as against his obedi-

ence. But if we look to that ori^jiual transaction between the

Father and the Son, wherein both these were undertaken and

accepted as viitually done in the sight of the Father, we
shall find Christ acting with regard to both, as one perfect-

ly in his own right, and under no mariner of previous obliga-

tion to hinder the validity of either.

2. To suppose that all that Christ does is only to make
atonement Tor us by suffering, is to make him our Saviour
>>'

' in part. It is to rob him of half his glory as a Saviour,
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For if so, all that he does is to deliver us from hell ; he does

not purchase heaven for us. The adverse scheme supposes

that he purchases heaven for us, in the sense, that he satisfies

for the imperfections of our obedience, and so purchase

that our sincere inrpcrfect obedience might be accepted as

the condition of eternal life ; and so purchases an opportuni-

ty for us to obtain heaven by our own obedience. But to pur-

chase heaven for us only in this sense, is to purchase it in no

sense at all ; for all of it comes to no more than a satisfaction

for our sins,or removing the penalty by suffering in our stead:

For ail the purchasing they speak of, that our imperfect obe-

dience should be accepted, is only his satisfying for the sin-

ful imperfections of our obedience ; or (which is the same

thing) making atonement for the sin that cur obedience is

attended with. But that is not purchasing heaven, merely to

set us at liberty again, that we may go and get heaven by what

we do ourselves ; all that Christ does is only to pay a debt for

us; there is no positive purchase of any good. We are

taught in scripture that heaven is purchased for us ; it is

c?i\\cd the fitcrchased /lossessio?!, ILph. i. 14. The gospel pro-

poses the eternal inheritance, not to be acquired, as the first

covenant did, but as already acquired and purchased. But he

that pays a man's debt for him, and so delivers him from slav-

ery, caimotbe said to purchase an estate for him, merely be-

cause he sets him at liberty, so that henceforward he has an

opportunity to get an estate by his own hand labor. So that

according to this scheme, the siants in heaven have no reas-

on to thank Christ for purchasing heaven for them, or redeem-

ing them to God, and making Lhem kings and priests, as we
have an that account that they do, in Rev, v. 9.

3, Justification by the righteousness and obedience of

Christ, is a docti'ine that the scripture teaches in veiy full

terais ; Rom. v. 18, 19. " By the righteousness of one, the

free gift came upon all men unto justification of life. For as

by one man's disobedience many were made sinners : So by

the obedience of one, shall many be made righteous."

Here in one verse we are told, that wc have justification by

Christ's righteousness ; and, that there might be no room to
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understand the righteousness spoken of, merely of Christ's

atonement by his suflering the penalty, in the next verse it is

put in other terms, and asserted, that it is by Christ's obedi-

ence that Ave are made righteous. It is scarce possible any

thing should be more full and determined: The terms, taken

singly, are such as do fix their own meaning, and taken to-

gether, they fix the meaning of each other : The words shew

that we are justified by that righteousness of Christ that con-

sists in his obedience, and that we arc made righteous or justi-

fied by that obedience of his, that is, his rigliteousness, or

moral goodness before God.

Here possibly it may be objected, that tliis text means on-

ly, that we are justified by Christ's passive obedience.

To this I answer, whether we call it active or passive, it

alters not the case as to the present argument, as long as it is

evident by the words, that it is not merely under the notion

of an atonement for disobedience, or a satistaction for unright-

eousness, but under the notion of a positive obedience, and a

righteousness or moral goodness, tliat it justifies us or makes

us righteous ; because both the words righteoumess and cbe-

dience are used, and used too as the opposites of sin and diso-

bedience, and an offence. " Therefore as by the offence of

one, judgment came upon all men to condemnation : Even

so by the righteousness of one, the free gift came upon all

men to justification of life. For as by one man's disobedi-

ence many were made sinners : So by the obedience of one,

shall many be made righteous." Now, what can be meant by

righteousness, when spoken of as the opposite to sin, or mor-

al evil, but only moral goodness ? What is the rightcosness

that is the opposite of an offence, but only the behavior that

is well pleasing ? And m hat can be meant by obedience, when

spoken of as the opposite of disobedience, or going contra-

ry to a command, but a positive obeying, and an actual com-

plying with the command ? So that there is no room for any

invented distinction of active and passive, to hurt the argu-

ment froiTi this scripture, as long as it is evident by it as

any thing can be, that believers are justified by the righteous

ness and obedience of Christ, upder the notion of his moral
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goodness, and his positive obeying, and actual complying with

the commands of God, and tliat behavior of his, that, because

of its conformity to his commands, was well pleasing in his

sight. This is all that ever any need to desire to have grant-

ed in this dispute.

By this it appears that if Christ's dying be here included

in the Vvords righteousness and obedience^ it is not merely

as a propitiation, or bearing a penalty of a broken law in our

stead, but as his voluntary submitting and yeikling hiiu-

self to those sufferings, was an act of obedience to the Father's

commands, and so was a part of his pordtive righteousness, oi

moral goodness.

Indeed all obedience, considered under the notion of obedi-

ence or righteousness, is something active, something that

is done in active and voluntary compliance with a com-

mand ; whether that which we do in obedience is some-

thing easy, and something that may be done without suf-

fering, or whether it be something hard and difficult ;

yet as it is obedience, or righteousness, or moral good-

ness, it must be considered as something voluntary and ac-

tive. If any one is commanded to go through difficulties and

sufferings, and he, in compliance with this command, volunta-

rily does it, he properly obeys in so doing ; and as he volunta-

rily does it in compliance with a command, his obedience is

as active as any whatsoever. It is the same sort of obedience,

a thing of the very same nature, as when a man, in compliance

with a command, does a piece of hard service, or goes through

hard labor ; and there is no room to distinguish between such

obedience and other that is more easy, to make a different sort

of obedience of it, as if it were a thing of quite a different na-

ture, by such opposite terms as active and passi\ e : All the

distinction that can be pretended, is that which is between o-

beying an easy command and a dilftcult one. But is not the

obedience itself of the same nature, because the commands to

be obeyed are some of them more difficult than others ? Is

there from hence any foundation to make two species of obe-

dience, one active and the other passive ? There is no ap-

pearance of any such distinction ever entering into the hearts

of any of the penmen of scripture.
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It is true, that of late, when a man refuses to obey the pre-

cept of an human law, but patiently yields himself up to suffer

the penalty of the law, it is called passive obedience : But

this I suppose is only a modern use of the word obedience ;

surely it is a sense of the word that the scripture is a perfect

stranger to ; and it is improperly called obedience, unless

there be such a precept in the law, that he shall yield himself

patiently to suffer, to which his so doing shall be an active,

vohmtary conformity. There may in some sense be said

to be'a conformity to the law in a person's suffering the pen-

alty of the law ; but no other conformity to the law is proper-

ly called obedience to it but an active, voluntary conformity

to the precepts of it : The word obey is often found in scrip-

ture with respect to the law of God to man, but never in any

other sense.

It is true that Christ's willingly undergoing those suffer-

ings which he endured, is a great part of that obedience or

righteousness by which we are justified. The sufferings of

Christ are respected in scripture under a twofold considera-

tion, either merely as his being substituted for us, or put in-

to our stead in suffering the penalty of the law ; and so his

sufferings are considered as a satisfaction and propitiation for

sin : Or as he, in obedience to a law or command of the Fath-

er, voluntai'ily submitted himself to those sufferings, and ac-

tively yielded himself up to bear them ; and so they are con-

sidered as his righteousness, and a part of his active obedi-

ence. Christ underwent death in obedience to the command
of the Father, Psalm xl. 6, 7, 8. " Sacrifice and offering

thou didst not desire, mine ears hast thou opened : Burnt of-

fering and sin offering hast thou not required. Then said I,

Lo, I come : In the volume of the book is written of me : I

delight to do thy will ; O my God
;

yea, thy law is within

my heart." John, x. 17, 18. " I lay down my life that I

might take it again. No man taketh it from me, but I lay it

down of myself : I have power to lay it down, and I have pow-

er to take it again. This commandment have I received of

my Father." Johnxviii.il. "The cup which my Father

hath given me, shall I not drink it ?" And this is part, ancj



BY FAITH ALONE. 71

indeed the principal part of that active obedience that we are

justified by.

It can be no just objection against this, that that command

of the Father to Christ, that he should lay down his life, was

no part of tlie law that we had broken ; and therefore, that his

obeying this command could be no part"of that obedience that

he pei'formed for us, because we needed that he should obey

no other law for us, but only that which we had broken or

failed of obeying. For although it must be the same legisla-

tive authoiity, whose honor is repaired by Christ's obedience,

that we have injured by our disobedience
;
yet there is no

need that the law that Christ obeys should be precisely the

same that Adam was to have obeyed, in that sense, that there

should be no positive precepts wanting, nor any added :

There was wanting the precept about the forbidden fruit, and

there was added the ceremonial law. The thing required

was perfect obedience : It is no matter whether the positive

precepts were the same, if they were equivalent. The posi-

tive precepts that Christ was to obey, were much more than

equivalent to what was wanting, because infinitely more diffi-

cult, particularly the command that he had received to lay

down his life, which was his principal act of obedience, and

which above all others is concerned in our justification. As
that act of disobedience by which we fell, was disobedi-

ence to a positive precept that Christ never was under,

viz. that of abstaining from the tree of knowledge of good

and evil ; so that act of obedience by which principally

we are redeemed, is obedience to a positive precept that

Adam never was under, viz. the precept of laying down his

life. It was suitable that it should be a positive precept, that

should try both Adam's and Chiist's obedience : Such pre-

cepts are the greatest and most proper trial of obedience ;

because in them, the mere authority and will of the legislator

is the sole ground of the obligation, (and nothing in the na-

ture of the things themselves;) and therefore they are the

greatest trial of any person's respect to that authority and will,

The law that Christ was subject to, and obeyed, was in

some sense the same that was given to Adam. There are
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innumerable particular duties that are required by tlie la\v

only condiuonally ; and in such circumstances, are compre-

hended in some great and general rule of tliat law. Thus,

for instance, there arc innumerable acts of respect and obedi-

ence to men, which are required by the law of nature, (which

was a law given to Adam) which yet be not required absolute-

ly, but upon many prerequisite conditions ; as, that there

be men standing in such relations to us, and that they gave

forth such commands, and the like. So many acts of respect

and obedience to God are included, in like manner, in the

moral law conditionally, or such and such things being sup-

posed ; as Abraham's going about to sacrifice his son, the

Jews, circumcising their children when eight days old, and

Adam's not eating tlie forbidden fruit ; they are virtually

comprehended in that great general rule of the moral law,

that we should obey God, and be subject to him in whatsoever

he pleases to command us. Certainly the moral law does as

much require us to obey God's positive commands, as it re-

quires us to obey the positive commands of our parents. And
thus all that Adam, and all that Christ was commanded, even

his observing the rites and ceremonies of the Jewish worship,

and his laying dov/n his life, was virtually included in the same

great law*.

It is no objection against tlie last mentioned thing, even

Christ's laying doAvn his life, its being included in the moral

* Thus Mr. Locke in his Reasonableness of Christianity as delivered in the

Scuptures, vol. zd. oi his work, p. 478. "Nay, whatever God requires any

where to be done, without malting any allowance for faith, that is a part of the

law of works So that forbidding Adam to eat of the tree of kno^'ledge,

was pan of the law of wo ks. Onlv we must take notice here, that some of

God's positive commands being for peculiar ends, and suited to particular

circumstances of times, places and persons, have a limited, and only tempo.

Tary obligation, by virtue of God s positive injuncton. Such as was that

pait of Moses' law which concerned the outward worship or politcal consti-

tution of the Jews, and is called the ceremonial and judaical law " Again,

p, 479. " Thus hen as to the law in .>hort, the civil and ritual part of the

law delivered by Moses obliges not Christians, though to the Jews it weie a

part ot the law of works ; it being a part of the law of nature, that men

ought to obey every positive law ot God, whenever he shall please to make

any such addition to the law of his nature."
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law given to Adam ; because that law itself allowed of no oc-^

easion for any such thing ; for the moral law virtually includes

all right acts, on all possible occasions, even occasions that

the law itself allows not : Thus \ve are obliged by the moral

law to mortify our lusts,' and repent of our sins, though that

law allows of no lust to mortify, or sin to repent of.

There is indeed but one great law of God, and that is the

same law that says, " if thou sinnest, thou shalt die ;" and
'^ cursed is everyone that continues not in all things contained

in this law to do them." All duties of positive institution are

Tirtually comprehended in this law : And therefore, if the

Jews broke the ceremonial law, it exposed them to the pen-

alty of thelaAV, or covenant of works, which threatened, " thou

shalt surely die." The law is the eternal and unalterable

rule of I'ightecfusness between God and man, and therefore is

tlie rule of judgment, by which all that a man does shall be

either justified or condemned ; and no sin exposes to damna-

tion, but by the law : So now he that refuses to obey the

precepts that require an attendance on the sacraments of the

New Testament, is exposed to damnation, by virtue of the

law or covenant of works. It may moreover be argued, that

all sins whatsoever are breaches of the law or covenant of

works, because all sins, even breaches of the positive precepts,

as AvcU as others, have atonement by the death of Christ : But
Tvhat Christ died for, was to satisfy the law, or to bear the

curse of the law ; as appears by Gal. iii. 10 13, and Rom.
viii. 3, 4.

So that Christ's laying down his life might be part of that

©bediencc by which we are justified, though it was a positive

precept not given to Adam. It was doubtless Christ's main
act of obedience, because it was obedience to a com-
mand that was attended with immensely the greatest diffi-

culty, and so to a command that was the greatest trial of his

obedience. His respect shown to God in it, and his honor

to God's authority was proportionably great : It is spoken

of in scripture as Chiist's principal act of obedience. Philip.

n. 7, 8. " But made himself of no reputation, and took

upon him the form of a servant, and was made in the like-

Vol. VII. K
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ness of men : And, being found in fashion as a man, he hum-
bled himself, and became obedient unto death, even tlie

deatli of the cross." Heb. v. 8. " Though he were a son,

yet learned he obedience by the things that he suffered."

It was mainly by this act of obedience that Christ purchased

so glorious a reward for liimsclf: As in that place in Philippi-

ans, ii. 8, 9. " He became obedient unto death, even the death

of the cross. Wherefore God also hath highly exalted him,

and given him a name which is above every name. And it

therefore follows from what has been already said, that it is

mainly by this act of obedience that believers in Christ also

have the reward of glory, or come to partake with Christ in

his glory. We are as much saved by the death of Christ, as

. his yielding himself to die was an act of obedience, as we are,

as it wiis a propitiation for our sins : For as it was not the

only act of obedience that merited, he having performed

meritorious acts of obedience through the whole course of liis

life ; so neither was it the only suffering that was propitiato-

ly ; all his sufferings through the whole course of lus life

being pi'opitiatoiy, as Avell as every act of obedience merito-

rious : Indeed this v/as his principal suffering ; and it was as

much his principal act of obedience.

Hence we may see how that the death of Christ did not

only make atonement, but also merited eternal life ; and

hence we may see how by the blood of Christ we are not only

redeemed from sin, but redeemed unto God ; and therefore

the scripture seems eveiy where to attribute the whole of ScUr

vation to the blood of Christ : This precious blood is as much

tlie main price by which heaven is purchased, as it is the miun

price by which we are redeemed from hell. The positive

righteousness of Christ, or that price by which he merited,

was of equal value with that by which he satisfied ; for indeed

it was the same price. He spilled his blood to satisfy, and by

reason of the infinite dignity of Ms person, his sufferings

were looked upon as of infinite value, and equivalent to the

eternal sufferings of a finite creature: And he spilled his

blood out of respect to the honor of God's majesty and in subr

mission to his authority, who had commanded him so to do :
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And his obedience therein was of infinite value ; both because

of tlie dignity of the person that performed it, and because

he put himself to infinite expense to perform it, whereby
the infinite degree of his regard to God's authority ap-

peared.

One would wonder what the Arminians mean by Christ's

merits. They talk of Chi'ist's merits as much as any body,

and yet deny the imputaiion of Christ's positive righteous-

ness. What should there be that any one should merit or de-

serve any thing by, besides righteousness or goodness ? If

any thing that Christ did or suffered, merited or deserved any

thing, it Avas by vii'tue of the goodness, or righteousness, or

holiness of it : If Christ's sufferings and death merited heav-

en it must be because there was an excellent righceousness

and transcendent moral goodness in that act of laying down his

life : Arid if by that excellent righteousness he merited heav-

jen for us ; then surely that righteousness is reckoned to our

account, that we have the benefit of it, or which is the same

thing, it is imputed to us.

Thus, I hope I have made it evident, that the righteous-

Bess of Christ is indeed imputed to us. I proceed now to

the
Third and last thing under this argument, that tins doc»

trine, of the imputation of Christ's righteousness, is utterly

inconsistent with the doctnne of our being justified by our

own virtue or sincere obedience. If acceptance to God's fa-

vor, and a title to life, be given to believers as the reward of

Christ's obedience, then it is not given as the reward of our

own obedience. In what respect soever Christ is our Saviour,

that doubtless excludes our being our own saviours in the

same respect that Christ is, it will thence follow, that the sal-

vation of Christ is needless in that respect ; according to the

apostle's reasoning, Gal. v. 4. " Christ is rendered of no

effect unto you, whosoever of you are justified by the law."

Doubtless, it is '. hiist's prerogative to be our Saviour in that

sense wherein he is our Saviour : And tlierefore if it be

by his obedience that Ave are justified, then it is not by our.

pwn obedience.
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Here perhaps it may be sdd, that a title to salvation is not

directly sjjiven as the reward of our obedience ; for tliat is not

byany thing of ours, but only by Christ's satisfaction and right-

eousness ; but yet an interest in that satisfaction and I'ight-

eousncss is given as a reward of our obedience.

But tliis does not at all help the case ; for this is to as-

cribe as much to our obedience as if we ascribed salvation to

it directly, without the intervention of Christ's righteous-

ness : For it would be as great a thing for God to give us
Christ, and his satisfaction and righteousness, in reward for

our obedience, as to give us heaven immediately ; it would
be as great a reward, and as great a testimony of respect to

our obedience : And if God gives as great a thing as salvation

for our obedience, why could he not as well give salvation it-

self directly ? And then there would have been no need of

Christ's righteousness. And indeed if God gives us Christ,

or an interest in him, properly in reward of our obedience, he

does really give us salvation in reward for our obedience : For
the former implies the latter

; yea it implies it, as the greater

implies tlie less. So that indeed it exalts our virtue and obedi-

ence more, to suppose that God gives us Christ in reward

of that virtue and obedience, than if he should give salvation

without Christ.

The thing that the scripture guards and militates against,

is our imagining that it is our own goodness, virtue, or excel-

lency, that instates us in God's acceptance and favor. But to

suppose that God gives us an interest in Christ in reward for

our virtue, ^s as great an argument that it instates us in God's

favor, as if he bestowed a title to eternal life as its direct re-

ward. IfGod gives us an interest in Christ as a rewai-d of

our obedience, it >vill then follow, that we are instated in

God's acceptance and favor by our own obedience, antecedent

to our having an interest in Christ. For a rewarding any

one's excellency, evermore supposes fayor and and accept-;

ance on the account of that excellency : It is the very notion

pf a reward, that it is a good thing, bestowed in testimony of

respect and favor for the virtue or excellency rewarded. So

that it is not by virtue of our interest in Christ and his merr
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ats, that we first come into fevor with God, accoi-dinsj to this

scheme ; for we are in God's favor before we have any intei'-

est in those merits ; in that we have an interest in those mer-

its given as a fruit of God's favor for our own virtue. Ifour

interest in Christ be the fruit of God's favor, then it cannot be

the ground of it. If God did not accept us, and had no favor

for us for our own excellency, he never would bestow so

great a reward upon us, as a right in Christ's satisfiiction and

.lighteousness. So that such a scheme destroys itself ; for it

supposes that Christ's satisft^ction and righteousness are nec-

essary for us to recommend us to the favor of God ; and yet

supposes that we have God's favor and acceptance before we

have Christ's satisfaction and righteousness, and have these

given as a fi'uit of God's favor.

Indeed, neither salvation itself, nor Christ the Saviour, are

given as a rcAvard of any thing in man : They are not

given as a reward of faith, nor any thing else of ours : We are

not united to Christ as a reward of our faitli, but have union

with him by faith, only as faith is the very act of uniting or

closing on our part. As when a man offers himself to a wo-

man in marriage, he does not give hi]nself to her as a reward

of her receiving him in marriage : Her receiving him is not

considered as a Avorthy deed in her, for which he rewards her

by giving himself to her ; but it is by her receiving him that

the union is made, by which she hath him for her husband :

It is on her part the unilion itself. By these things it appears,

how contrary to the scheme of the gospel of Christ their

scheme is, who say that faith justifies as a principle of obedi-

ence, or as a leading act of obedience ; or (as others) the sum
and comprehension of all evangelical obedience or virtue that

is in faith, that is the thing that gives it its justifying influ-

ence ; and that is the same thing as to say, that we are justi-

fied by our own, obedience, virtue, or goodness.

Having thus considered the evidence of the truth of the

doctrine, I proceed now to the

III. Thing proposed, viz. "To shew in what sense the

actsof a Christian life, or of evangelical obedience maybe
looked upon to be concerned in tliis affair.
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From what has been said already, it is manifcsl that they

cannot have any concern in this affair as good works, or by-

virtue of any moral goodness in them; not as works of the

law, or as that moral excellency, or any part of it, that is the

answering or fulfilment of that great and universal, and ever-

lasting law or covenant of works tliat the grc^^t Lawgiver has

estublishcd, as the highest and imaltcrable rule of judgment,

which Christ alone answers, or docs any tiling towards it.

And it having been shewn, out of the scripture that it is

only by faith, or the soul's receiving and uniting to the Sav-

iour that has wrought our righteousness, that we are justifi-

ed ; it therefore remains, that the acts of a Christian life can-

not be concerned in this afiVdr any otherwise than as they im.-

ply, c<nd are the expressions of faith, and may be looked upon

as so many acts of reception of Christ the Saviour.

But the determining what concern acts of Christian obedi-

ence can have in justification in this respect, will depend on

the resolving of another point, viz. Whether any other act

of faith besides the first act, has any concern in our justifica-

tion, or hov/ far perseverance in fuith, or the continued and

renewed acts of faith, have influence in this ufiair.

And it seems manifest that justification is by the first act

of faith, in some respects, in a peculiar manner, because a sin-

ner is actually and finally justified as soon as he has performed

one act of faith ; and fi.ith in its first act does, virtually at

le^st, depend on God for perseverance, and entitles to this

among other benefits. But yet the perseverance of faitli is

not excluded in this affair ; it is not only certainly connected

wiih justificution, but it is not to be excluded from that on

which the justific-ition of a sinner has a dependence, or that by

which he is justified.

I have shewn that the way in which justification has a

dependence on faith, is that it is the qualification on which tlie

congruity of an interest in the righteousness of Christ de-

pends, or wherein such a fitness consists. But the considera-

tion of the perseverance of faith cannot be excluded out of

thii congruity of an interest in Christ's righteousness, and so

in the eternal benefits purchased by it, because faith is that by
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Which the soul hath union or oneness with Christ ; and there

is a natural congruity in it, that they that are one with Christ

should have a joint interest with him in his eternal benefits ;

but yet this coufjruity depends on its being an abiding

union. As it is needful that the branch should abic-e in the

vine, in order to Its receiving the lasting benefits of the root

;

so it is necessaiy that the soul should ab'.de in Christ, in or-

der to its receiving those lasting benefits of God's final accept-

ance and favor. " John xv. 6, 7. " If a man abide not in me,
he is cast forth as a branch. If ye abide in me, and my words

abide in you, ye shall ask what ye will, and it shall be done un-

to you." Verse 9, 10. " Continue ye in my love. Ifye keep

(or abide) my commandments, ye shall abide in my love :

Even as I have kept my Fathers commandments, and abide

in his love." There is the sam.e reason why it is necessary

that the union with Christ should remain, as why it should be

begun ; why it should continue to be, as why it should once

be : If it should be begun without remaining, the beginning

would be in vain. In order to the soul's being now in a justi-.

fied state, and now free from condemnation, it is necessary

tliat it should nov; be hi Christ, and not only that it should once

have been in him. Rom. viii. 1. "There is no condemna-

tion to them which are in Chiist Jesus." The soul is saved in

Christ, as being now in him, when the salvation is bestowed,

and not merely as rcmem.bering that it once was in him. Phil,

iii. 9. " That I may be found in him, not having mine own
righteousness, which is of the law., but that which is through

the faith of Christ, the righteousness which is of God by faith."

1 John ii. 28. " And now, little children, abide in him ; that

when he shall appear, we may have confidence and not be a-

shamed before him at his coming." In order to person's be-

ing blessed after death, it is necessary not only that they

should once be in him, but that they should die in him. Rev.

3tiv. 13. " Blessed are the dead that die in the Lord."

And there is the same reason why faith, the unitmg qual-

ification, should remain, in order to the union's remaining
;

as why it shoidd once be, in order to the union's once being. <
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So that although the sinner is actually and finally justifieSi

6n the first act of faith, yet the perseverance of faith, evert

then, comes into consideration, as one thing on which the fit-

ness of acceptance to life depends. God, in the act of justifi-

cation, which is passed on a sinner's first believing, has respect

to perseverance, as being virtually contained in that first

act of faith ; and it is looked upon, and taken by him that

justifies, as being as it were a property in that faith that then

is : God has respect to the believer's continuance in faith,

and he is justified by that, as t'nough it already were, because-

by divine establishment it shall follow ; and it being by divine

constitution connected with that first faith, as much, as if it

were a property m it, it is then considered as such, and so

justification is not suspended ; but were it not for this, it

would be needful that it should be suspended, till the sinner

had actually persevered in fidlh.

And that it is so, that God in that act of final justification

that he passes at the sinner's conversion, has respect to perse-

verance in fidth, and future acts of faith, as being virtually im-

plied in that first act, is farther manifest by this, viz. That

in a sinner's justification, at his conversion there is virtually

contained a forgiveness as to eternal and deserved punish-

ment, not only of all past sins, but also of all future infirmi-

ties and acts of sin that they shall be guilty of ; because that

first justification is decisive and final. And yet pardon, in

the order of nature, properly follows the crime, and also fol-

lows those acts of repentance taid faith that respect the crime

pardoned, as is manifest both from reason and scripture.

David, in the beginning of Psal. xxxii. speaks of the forgive-

ness of sins of his, that were doubtless committed long after

he was first godly, as being consequent on those sins, and oi\

his repentance and faith with respect to them ; and yet this

forgiveness is spoken of by the apostle in the 4th of Romans,

as an instance of justification by faith. Probably the sin Da-

vid there speaks of is the same that he committed in the mat-

ter of Uriah, and so the pardon the same with that release

,
from death or eternal punishment, that the prophet Nathan

freaks of. 2 Sam. xii. IT. " The Lord also hath put away
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ttiy sin ; thou 'shalt not die." Not only does the manifesta-

tion of this pardon follow the sin in the order of time, but the

pardon itself, in the order of nature, follows David's repent-

ance and faith with respect to this sin ; for it is spoken of in

the 32d Psalm, as depending on it.

But inasmuch as a sinner, in his first justification, is for-

ever justified and freed from all obligation to eternal pun-

ishment ; it hence of necessity follows, that future faith and

repentance are beheld, in that justification, as virtually con-

Uiined in that first faith and repentance ; because repentuice

of those future sins, and faith in a Redeemer, with respect

to them, or, at least, the continuance of that habit and princi-

ple in the heart that has such an actual repentance and faith

in its nature and tendency, is now made sure by God's prom-

ise.

If remission of sins, committed after conversion, in the

order of nature, follows that faith and repentance that is after

them, then it follows that future sins are respected in the first

justification, no otherwise than as future faith and repentance

are respected in it. And future faith and repentance are look-

ed upon by him that justifies, as virtually implied in the first

repentance and faith, in the same manner as justification from

future sins is virtually implied in the first justification ; which

is the thing that was to be proved.

And besides, if no other act of faith could be concerned in

justification but the first act, it will then follow, that Christ-

ians ought never to seek justification by any other act of faith.

For if justification is not to be obtained by after acts of faitli,

then surely it is not a duty to seek it by such acts : And so it

can never be a duty for persons after they are once converted,

by faitli to seek to God, or beiievingly to look to him for the

remission of sin, or deliverance from the guiit of it, because

deliverance from the guilt of sin is part of what belongs to

justification. And if it be not proper for converts by faith to

look to God through Christ for it, then it will follow, that it

is not proper for them to pray for it ; Christian prayer to

God for a blessing, is but an expression of faith in God for

that blessing
; prayer is only the voice of faith. But if these

Vol. VII. L



82 JUSTIFICATION

things ai-e so, it will follow that that petitioh of the Lord's

pi-aycr, Forgive us our clebfA, is not proper to be put up by dis-

ciples of Christ, or to be used in Christian assemblies ; and that

Christ improperly directed his disciples to use that petition>

when they were all of them except Judas, converted before.

The debt that Christ directs his disciples to pray for the for-

giveness of, can mean nothing else but the punishment that

sin deserves, or the debt that we owe to divine justice, the ten

thousand talents we owe our Lord. To pray that God would

forgive our debts, is undoubtedly the same thing as to pi-ay

that God would release us from obligation to due punish-

ment ; but releasing trom obligation to the punishment due

to sin, and forgiving the debt that we owe to dinne justice,

is what appertains to justification.

And then to suppose that no after acts of faith are concern-

ed in the business of justification, and so that it is not proper

for any ever to seek justification by such acts, would be forev-

er to cut off those Christians that are doubtful concerning their

first act of faith, from the joy and peace of believing. As the

business of a justifying fidth is to obtain pardon and peace

with God, by looking to God and trusting in him for these

blessings ; so the joy and peace of that faith are in the appre-

hension of pardon and peace obtained by such a trust. This

a Christian that is doubtful of his first act of fuith cannot have

from that act, because by the supposition, he is doubtful

whether it be an act of faith, and so whether he did obtain par-

don and peace by that act. The proper remedy, in such a case,

is now by faith to look to God in Christ for these blessings :

But he is cut off from this remedy, because he is uncertain

whether he has warrant so to do ; for he does not know but

that be has believed already ; and if so, then he has no war-

rant to look to God by faith for these blessings now, because,

by the supposition, no new act of faith is a proper means of

obtaining these blessings. And so he can never properly ob

tain the joy of faith ; for there are acts of true faith that are

very weak acts, and the first act may be so as well as others ;

it may be like the first motion of the infant in the womb ; it

ip»" be so Aveak an act, tliat the Christian, by examining it;
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may never be able to determine whether it was a true act of

faith or no ; and it is evident from fact, and abundant experi-

ence, that many Christians are forever at a loss to determine

which was their first act of faith. And those saints that have

a good degree of satisfaction concerning their Ldth, may be

subject to great declensions and falls, in which case they are

licible to great fears of eternal punishment ; and the proper

way of deliverance, is to forsake their sin by repentance, and

by faith now to come to Christ for deliverance from the de-

served eternal <punishment ; but this it would not be, if de-

liverance from that punishment was not this way to be ob-

tained.

But what is a still more plain and direct evidence of what

lam now arguing for, is that that act of faith that Abraham

exercised in the great promise of the covenant of grace tha^

God made to him, of which it is expressly said. Gal. iii. 6.

" It was accounted to him for righteousness," which is the

grand instance and proof that the apostle so much insists up-

on, throughout the 4th chapter of Romans, and 3d of Gala^

tians, to confirm his doctrine of justification by f.ilh alone,

was not Abraham's first act of faith, but was exerted long

after he had by faith forsaken his own country, Heb. xi. 8, and

had been treated as an eminent friend of God.

Moreover, the Apostle Paul, in the 3d chapter of Philip-

pians, tells us how earnestly he sought justification by faith,

or to win Christ and to obtain that righteousness which was

by the faith of him, in what he did after his conversion. Ver.

8,9. "For whom I have suffered the loss of all things, and

do count them but dung that I may win Christ, and be found

in him, not having mine own righteousness, which is of the

law, but that which is through the faith of Christ, the right-

eousness which is of God by faith." And in the two next

verses he expresses the same thing in other words, and tells

us how he went through sufferings, and became conformable

to Christ's death, that he might be a partaker witli Christ in

the benefit of his resurrection ; which the same apostle else-

where teaches us, is especially justification. Christ's resur-

rection was his justification ; in this, he that was put to death
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in the flesh, was justified by the spirit ; and he that was de-

livered for our offences, rose a^ain for our justification. And
the apostle tells us in the verses that follow in that 3d chapter

of Philippians, that he thus sought to attain the righteousness

which is through the faith of Christ, and so to partake of the

benefit of his resurrection, still as though he had not already

attained, but that he continued to follow after it.

On the whole it appears, that the perseverance of faith is

necessary, even to the congruity of justification ; and that not

the less, because a sinner is justified, and perseverance prom-
ised, on the first act of faith, but God, in that justification, has

respect, not only to the p-ist act of faith, but to his o^vn prom-

ise of future acts, and to the fitness of a qualification beheld as

yet only in his own promise.

And that perseverance in faith is thus necessary to salva-

tion, not merely as a nine rjua jwn, or as an universal concom-

itant of it, but by reason of such an influence and dependence,

seems manifest by many scriptures ; I would mention two

or three : Heb. iii. 6. " Whose house arc we, if we hold fast

the confidence, and the rejoicing of the hope firm unto the

end." Verse 14 : " For we are made partakers of Christ, if

we hold the beginning of our confidence stedfast unto the

end." Chap. vi. 12. " Be ye followers of them, who through

" faith and patience inherit the promises." Rom. xi. 20.

" Well, because of unbelief they were broken off ; but thou

standest by faith. Be not high minded, but fear."

And as the congruity to a final justification depends on

perseverance in faith, as well as the first act, so oftentimes the

manifestation of justification m the conscience, arises a great

deal more from after acts, than the first act. And all the dif-

ference whereby the first act of faith has a concern in this af-

fair that is peculiar, seems to be, as it were, only auvaccidcntal

difference, arising from the circumstance of time or it being

first in order of time, and not from any peculiar respect that

God has to it, or any influence it has of a peculiar nature, in

the affair of our salvation.

And thus it is that a truly Christian walk, and the acts of

an evangelical, childlike, believing obedience, are concern-

ed in the affair of our justification, and seem to be sometimes
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.so spoken of in scripture, viz. as an expression cF a persever-

ingr fuith in the Son of God, the only Si.viour. Faith unices to

Christ, and so gives a congruity to justification, not merely as

remaining a dormant principle in the heart, but as being and
appearing in its active expressions.

The obedience of a Christian, so far as it is truly evangel-

ical, and performed with the Spirit of the Son sent forth into

the heart, has all relation to Christ, the Mediator, and is but

an expression of the soul's believing unition to Christ. All

evangelical works, are works of that faith that woikc'Ji by

love ; and eveiy such act of obedience, wherein it is imvard,

and the act of the soul is only a new, effective act of i-eception

of ' hrist, an adherence to the glorious Saviour. Plence that

of the apostle, Gal. ii. 20. " I live
; yet not I, but Christ liv-

eth in me ; and the life that I now live in the flesh, is by the

faith of the Son of God." And hence we are directed, in

whatever we do, whether in word or deed, to do all in the

name of the Lord Jesus Christ, ol. iii. 17.

And that God in justification has respect not only to the

first act of faith, but also to future, persevering acts, in this

sense, viz. as expressed in life, seems manifest, by Rom. ii.

17. " For therein is the righteousness of God revealed from
faith to faith : As it is written. The just shall live by faith."

And Heb. x. 38, 39 ;
" Now the just shall live by faith ; but

if any man draw back, my soul shall have no pleasure in him.

But we are not of them who draw back unto perdition ; but of

them that believe, to the saving of the soul."

So that as was before said of faith, so may it be said of a

childlike, believing obedience, it has no concern in justifica-

tion by any virtue or excellency in it ; but only as there is a re-

ception of Christ in it. And this is no more contrary to the

apostle's frequent assertion of our being justified without the

works of the law, than to say, that we are justified by faith;

for faith is as much a work, or act of 'hristian obedience, as

the expressions of faith, in spiritual life and walk. And
therefore, as we say that faith does not justify as a work, so

we say of all these effective expressions of faith.
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This is the reverse of the scheme of our modern divines,

who hold, that faith justifies only as an act or expression of

obedience ; whereas, in truth obedience has no concern in jus-

tification, any otherwise than as an expression of faith.

I now proceed to the

IV. Thing proposed viz. " To answer objections."

Object. 1. We frequently find promises of eternal life and

salvation, aiid sometimes of justification itself, made toourovm

virtue and obedience. Eternal life is promised to obedience, in

Rom. ii. 7. " To tliera, who by patient continuance in well

doing seek for glory, honor, and immortality ; eternal life
?'^

And the like in innumerable other places. And justification

itself is promised to that virtue of a forgiving spirit and tem-

per in us, Matth. vi. 14. " For if ye forgive men their trespass-

es, your heavenly Father will also forgive you : But if ye for-

give not men their trespasses, neitlier will your Father for-

give your trespasses." All allow that justification in great

part consists in the forgiveness of sins.

To this I answer,

1. These things being promised to our virtue and obedi-

ence, argues no more, than that there is a connexion between

them and evangelical obedience ; which, I have already ob-

served, is not the thing in dispute. All that can be proved

bv obedience and salvation being connected in tlie promise, is,

that obedience and salvation are connected in fact ; v.'hich no-

body denies ; and whether it be owned or denied, is, as has

been shewn, nothing to the purpose. There is no need

that an admission to a title to salvation, should be given on the

account of our obedience, in order to the promises being true.

Ifwe find such a promise, that he that obeys shall be saved,

or he that is holy sh.all be justified ; all that is needful in or-

der to such promises being true, is, that it be really so, tliat

he that obeys shall be saved, and that holiness and justifica-

tion shall indeed go together. That proposition may be a

truth, that he that obeys shall be saved ; because obedience

and salvation are connected together in fact ; and yet an ac-

ceptance to a title to salvation not be granted upon the ac-

count of any of our own virtue or obedience. What is a prom-
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ise, but only a declaration of future truth, for the comfort

and encouragement of the person to whom it is declared ?

Promises are conditional propositions ; and, as has been al-

i-eady observed, it is not the thing in dispute, whether other

things besides faith may not have the place of the condition

in such propositions wherein pardon and salvation are the

consequent.

2. Promises may rationally be made to signs and eviden-

ces of faith, and yet the thing promised not be upon the ac-

count of the sign, but the thing signified. Thus, for instance,

human governn^ent may rationally make promises of such and

such privileges to those that can shew such evidences of their

being free of such a city, or members of such a corpora-

tion, or descended of such a family; when it is not at all for

the sake of that v/hich is the evidence or sign, in itself con-

sidered, that they are admitted to such a privilege, but only

and purely for the sake of that which it is an evidence of.

And though God does not stand in need of signs to know

whether we have true faith or not, yet our own consciences

do ; so that it is much for our comfort that promises are made

to signs of faith. A finding in ourselves a forgiving teinper

and disposition, may be a most proper and natural evidence to

our consciences, that our hearts have, m a sense of our own

utter unworthiness, truly closed and fallen in with the v/ay of

free and infinitely gracious forgiveness of our sins by Jesus

Christ ; whence we may be enabled, vi*'! the greater comfort,

to apply to ourselves the promises of forgiveness by Christ.

3. It has been just now shown, how that acts of evangel-

ical obedience are indeed concerned in our justification itself,

and are not excluded from that condition that justification de-

pends upon, without the least prejudice to that doctrine of

justification by faith, without any goodness of our own, that

has been maintained ; and therefore it can be no objection

against this doctrine, tliat we have sometimes in scripture

promises of pardon and acceptance made to such acts of obe-

dience.

4. Promises of particular benefits implied in justification

and salvation, may especially be fitly made to such expression^:
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and evidences of faith as they have a peculiar natural llkenes«

and suitableness to. As forgiveness is promised to a forgiv-

ing spirit in us ; obtaining mercy is fitly promised to merci-

fulness in us, and the like : And that upon several accounts ;

they are the most natural evidences of our heart's closing with

those benefits by faith ; for they do especially shew the sweet

accord and consent that there is between the heart and these

benefits ; and by reason of the natural likeness that there is

between the virtue and the benefit, the one has the greater

tendency to bring the other to mind ; the practice of the vir-

tue tends the more to renew the sense, and refresh the hope

of the blessing promised : And also to convince the con-

science of the justice of being denied the benefit, if the duty

be neglected.

And besides tlie sense and manifestation of divine forgive-

ness in our own consciences
;

yea, and many exercises of

God's forgiving mercy, as it respects God's fatherly displea-

sure, that are granted after justification, through the course

of a Christian's life, may be given as the proper rewards of

the virtue of a forgiving spirit, and yet this not be at all to the

prejudice of the doctrine we have maintained ; as will more

fully appear, when we come to answer another objection here-

after to be mentioned.

Oojec:. 2. Our own obedience and inherent holiness, isnec-

cssary to prepare men for heaven ; and therefore is doubtless

what recommends persons to God's acceptance, as the heirs

of heaven.

To this I answer,

1. Our own obedience being necessary in order to a pre-

paration for an actual bcstowment of glory, is no argument that

it is the thing upon the account of which we are accepted

to a right to it. God may, and does do many things to pre-

pare the saints for glory, after he has accepted them as the

heirs of glory. A parent may do much in its education, to

prepare a child for an inheritance after the child is an heir
j

yea, there arc many things necessary to fit a child for the ac-

tual possession of the inheritance, that be not necessary in or"

der to its having a right to the inheritance.
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i^.
If every thing that is necessary to prepare men for glo-

ay must be the proper condition of justification, then perfect

holiness is the condition of justification. Men must be made
perfectly holy, before they are admitted to the enjoyment of

the blessedness of heaven ; for there must in no wise enter in

tliere any spiritual defilement. And therefore, when a saiot

dies he leaves all his sin and corruption when he leaves the body.

Object. 3. Our obedience is not only indissolubly connect-

ed with salvation, and preparatory to it, but the Scripture ex-

pressly speaks of bestowing eternal blessings as rewards for

the good deeds of the suints. Matth. x, 42. " Whosoever
shall give to drink unto one of these little ones a cup of cold

water only, in the name of a disciple, he shall in no wise lose

his reward." 1 Cor. iii. 8. " Every man shall I'eceive his

own reward, accoixling to his own labor. '* And in many oth-

er places. This seems to militate against the doctrine that

•has been maintained, two ways : l.The bestowing a reward,

carries in it a respect to a moral fitness, in the thing reward-

ed, to the reward ; the very notion of a reward being a bene-

fit bestowed in testimony of acceptance of, and respect to,

the goodness or amiableness of some qualification or work
in the person rewarded. And besides, the scripture seems

to explain itself in this matter, in Rev. iii. 4. Thou hast

a few names, even in Sardis, which have not defiled their

gai'ments : And they shall walk with me in white j for they

are worthy." This is here given as the reason why they

should have such a reward, " because they were worthy ;

"

which, though we suppose it to imply no proper merit, yet it

at least implies a moral fitness, or that the excellency of their

virtue in God's sight recommends them to such a reward ;

which seems directly repugnant to what has been supposed,

viz. That we are accepted, and approved of God, as the lieirs

«f salvation, not out of regard to the excellency of ourown vir-

tue or goodness, or any moral fitness therein to such a reward,

•but on the account of the dignity and moral fitness of Christ's

"ighteousness. 2. Our being eternally rewarded for our

•wn holiness and good works, necessarily supposes that our

future happiness will be greater or smaller, in some proper-

Vol. VII. M
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tion as our own holiness and obedience are more or less ; and

that there are different degrees of glory, according to different

degrees of virtue and good works, is a doctrine very expressly

and frequently taught us in scripture. But this seems quite

inconsistent with the saints' all having their future blessed-

ness as a reward of Christ's righteousness : For if Christ's

righteousness be imputed to all, and this be what entitles

each one to glory, thenitis the same righteousness that entitles

one to glory which entitles another. But if ail have glory as the

reward of the same righteousness why have not all the same

glory ? Does not the same righteousness merit as much
gloiy when imputed to one as when imputed to another ?

In answer to the ^rs( part of this objection, I would ob-

serve, that it does not argue that we are justified by our good

deeds, that we shall have eternal blessings in reward for them,

for it is in consequence of our justification, that our good

deeds become rewardable with spiritual and eternal rewards.

The acceptableness, and so the rewardableness of our virtue,

is not antecedent to justification, but follows it, and is built en-

tirely upon it ; which is the reverse of what those in the ad-

verse scheme of justification suppose, viz. that justification is

built on the acceptableness and rewardableness of our virtue.

They suppose that a saving interest in Christ is given as a rc-

Avard of our virtue, or, (which is the same thing) as a testimo-

ny of God's acceptance of our excellency in our virtue. But

the contrary is true, that Gctl's respect to our virtue as our

amiableness in his sight, and his acceptance of it as rewarda-

ble, are entirely built on our interest in Christ already establish-

ed. So that that relation to Christ, whereby believers, in

scripture language, are siad to be in Christ, is the very foun-

dation ofour virtues and good deeds being accepted of God,

and so of their being rewarded ; for a reward is a testimony

of acceptance. For we, and all that we do, are accepted only

in the beloved, Eph.i. 6. Our sacrifices are acceptable, only

through our interest in him, and through his worthiness and

preciousness being as it Avcrc, made ours. 1 Pet. ii. 4, 5.

« To whom coming, as unto a living stone, disallowed indeed

ofmcn, but chosen of God, and precious. Ye also as lively
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ston«s, are built up a spiritual house, an holy priesthood, to

•ffer up spiritual sacrifices, acceptable to God by Jesus

Christ." Here a being actually built on this stone, precious

to God, is mentioned as all the ground of the acceptubleness oi

eur good works to God, and their becoming also precious in

his eyes. So, Heb, xiii. 21. " Make you perfect in every

good work to do his will, working in you that which is AvelJ

pleasing in his sight, through Jesus Christ." And hence

we are directed, whatever we offer to God, to offer it in

Christ's name, as expecting to have it accepted no other way,

than from the value that God has to that name. Col. iii. 17.

" And whatsoever ye do in word or deed, do all in the name
of the Lord Jesus, giving thanks to God and the Father by

him." To act in Christ's name, is to act under him, as our

head, and as having him to stand for us, and represent us

God ward.

The reason of this may be seen, from what lias been already

said, to shew that it is not meet that any thing in us should be

accepted of God as any excellency of our persons, until we are

actually in Christ, and justified through him. The loveliness

of the virtue of the fallen creatures is notliing in the sight of

God, till he beholds them in Christ, and clothed with his right-

eousness. 1. Because till then we stand condemned before

God, by his own holy lav/, to his utter rejection and abhor-

rence. And, 2. Because \vc are infinitely guilty before him
;

and the loveliness of our virtue bears no proportion to our

guilt, and must therefore pass for nothing before a strict judge.

And 3. Because our good deeds and virtuous acts themselves

are in a sense corrupt ; and the hatefulness of the corruption

of them, if we are beheld as we are in ourselves, or separate

from Christ, infinitely outweighs the loveliness of that which
attends the act of virtue itself, the loveliness vanishes into

nothing in comparison of it : And therefore the virtue must
pass for nothing, out of Christ. Not only are our best duties

defiled, in being attended with the exercises of sin and cor-

ruption, that precede them, and follow them, and are inter-

iningled with holy acts ; but even the holy acts themselves,

and the gracious exercises of the godly, though the act most
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simply considered is good, yet take the acts in their measure

and dimensions, and the manner in which they are exerted,

and they are corrupt acts ; that is, they are defectively corrupt,

or sinfully defective ; there is that defect in them that may
well be called the corruption of them. That defect is proper-

ly sin, an expression of a vile sinfulness of heart, and what

tends to provoke the just anger of God ; not because the ex-

ercise of love and other grace is not equal to God's loveliness ;

for it is impossible the love of creatures (men or angels)

should be so ; but because the act is so very disproportionate

to the occasion given for love or other grace, considering

God's loveliness, and the manifestation that is made of it, and

the exercises of kindness, and the capacity of human nature,

and our advantages (and the like) together. A negative ex-

pression of corruption may be as truly sin, and as just cause

of provocation, as a positive. Thus if a man, a worthy and ex-

cellent person, should, from mere generosity and goodness,

exceedingly lay out himself, and should, with great expense

and suffering, save another's life or redeem him from some

extreme calamity ; and when he had done all, that other per-

son should never thank him for it, or express the least grati-

tude any way ; this would be a negative expression of his in-

gratitude, and baseness ; but is equivalent to an act of ingrati-

tude or positive exercise of a base, unwortl>y spirit ; and is

truly an expression of it, and brings as much blame, as if he,

by some positive act, had much injured another person. And
so it would be, (only in a less degree) if the gratitude was but

very small, bearing no proportion to the benefit and obligation ;

as if, for so great and extraordinary a kindness, he should ex-

press no more gratitude than would have been becoming to-

wards a person that had only given him a cup of water when

thirsty, or shewn him the way in a journey when at a loss, or

had done him some such small kindness : If he should come

to his benefactor to express his gratitude, and should do after

tliis manner, he might truly be said to act unworthily and odi-

ously ; he would show a most ungrateful spirit : And his do-

ing after such a manner might justly be abhorred by all : And

yet the gratitude, that little there is of it, most siniply consid-
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ered, and so far as it goes is good. And so it is with respect

to our exercise of love, and gratitude, and other graces, to-

wards God : They are defectively corrupt and sinful, and tiike

them as they are, in their manner and measure, might justly

be odious and provoking to God, and would necessarily be so,

were we beheld out of Christ : For in that this defect is sin,

it is infinitely hateful ; and so the hatefulness of the ^ ery

act infinitely outweighs the loveliness of it ; because all sin

has infinite hatefulness and heinousness ; but our holi-

ness has but little value and loveliness, as has been elsewhere

demonstrated.

Hence, though it be true that the saints are rev/arded for

their good works yet it is for Christ's sake only, and not for

the excellency of their works in themselves considered, or be-

held separately from Christ ; for so they have no excellency

in God's sight, or acceptableness to him, as has now been

shewn. It is acknowledged that God, in rewarding the holi-

ness and good works of believers, does in some respect, give

them happiness as a testimony of his respect to the loveliness

of their holiness and good works in his sight ; for that is the

very notion of a reward : But in a very dift'erent sense from

what would have been, if man had not fallen ; which would

have been to bestow eternal life on man, as a testimony of

God's respect to the loveliness of what man did, considered

as in itself, and as in man, separately by himself, and not be-

held as a member of Christ : In which sense also, the scheme

of justification we are opposing necessarily supposes the ex-

cellency of our virtue to be respected and rewarded ; for it

supposes a saving'interest in Christ itself to be given as a re-

ward of it. ,

Two things come to pass, relating to the saints' reward of

their inherent righteousness, by virtue of their relation to

Christ. 1. The guilt of their persons is all done away, and

the pollution and hatefulness that attend their good works are

hid. 2. Their relation to Christ adds a positive value and

dignity to their good works in God's sight. That little

holiness, and those faint and feeble acts of love, and other

grace, receive an exceeding value in the sight of Go(i,l)y virtue
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oi God's beholding them as in Christ, and as it were member^
of one so infinitely worthy in his eyes ; and that because

God looks upon their persons as persons of greater dignity

on this account. Isa. xliii. 4. " Since thou wast precious in my
sight, thou hast been honorable." God for Christ's sake, and

because they are members of his own righteous and dear Son,

sets an exceeding value upon their persons ; and hence it

follows, that he also sets a great value upon their good acts

and offerings. The same love and obedience in a person of

greater dignity and value in God's sight is more valuable in

his eyes thcui in one of less dignity. Love and respect (as has

been before observed) are valuable in proportion to the dignity

of the person whose love it is ; because, so far as any one gives

his love to another, he gives himself, in that he gives his

heart : But this is a more excellent offering, in proportion as

the person whose self is offered is more worthy. Believers

are become immensely more honorable in God's esteem by

virtue of their relation to Christ, than man would have been,

considered as by himself, though he had been free from sin
;

as a mean person becomes more honorable when married to

a king. Hence God will probably reward the little weak, love,

and poor and exceedingly imperfect obedience of believers in

Christ, with a more glorious reward than he would have done

Adam's perfect obedience. According to the tenor of the first

covenant, the person was to be accepted and rewarded, only for

the work's sake ; but by the covenant of grace, the work is

accepted and rewarded, only for the person's sake ; the person

being beheld antecedently as a member of Christ, and clothed

with his righteousness. So that though the saints' inherent

holiness is rev^'arded, yet this very reward is indeed not the

less founded en the worthiness and righteousness of Christ ;

None of the value that tneir works have in his sight, nor any

of the acceptance they have with him, is out of Christ, and

out of his righteousness ; but his worthiness as Mediator is

the prime and only found;'tion on which all is built, and the

universal source whence all arises. God indeed doth great

things out of regard to the saints' loveliness, but it is only us a

secondary and derivative loveliness, as it were. When I
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speak of a derivative loveliness, I do not mean only, that the

qualifications themselves that are accepted as lovely, arc de-

rived from Christ, and are from his povi^er and purchase ;

but that the acceptance of them as a loveliness, and all the

value that is set upon them, and all their connexion with the

reward, is founded in, and derived from Christ's righteousness

and worthiness.

If we suppose that not only higher degrees of glory in

heaven, but heaven itself, is in some respect given in reward

for the holiness and good works of the saints, in this seconda-

ry and derivative sense, it will not prejudice the doctrine we
have maintained. It is no way impossible that God may be-

stow heaven's glorywhoUyoutof respect to Christ's righteous-

ness, aiTd yet in reward for man's inherent holiness, in differ-

ent respects, and different ways. It may be only Christ's

righteousness that God has respect to, for his own sake, the

independent acceptableness and dignity of it, being sufficient

of itself to recommend all that beUeve in Christ to a title to

this glory ; and so it may be only by this, that pei'^ons enter in-

to a title to heaven, or have their prime right to it : And yet

God may also have respect to the saints' own holiness, for

Christ's sake, and as deriving a value from Christ's merit,

which he may testify in bestowing heaven upon them. The
saints being beheld as members of Christ, their obedience is

looked upon by God as something of Christ's, it being the obe-

dience of the members of Christ, and their sufferings are look-

ed upon, in some vespect, as the sufferings of Christ. Hence
the apostle, speaking of his sufferings, says, CoL i. 24. " Who
now rejoice in my sufferings for you, and fill up that which
is behind of the afflictions of Christ in my flesh." To the

same purpose is Matth. xxv. 35. &c. I was an hungred, naked,

sick, and in prison, &c. And so that in Rev. xi. 8. "And
their dead bodies shall lie in the street of the great city,

which spiritually is called Sodom and Egypt, where also

our Lord was crucified."

By the merit and righteousness of Christ, such favor

of God towards believers, may be obtained as that God,
T^jay hereby be already, as it were, disposed to make them
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perfectly and eternally happy. But yet this does not hin<

der, but that God In his wisdom may choose to bestow this

perfect and eternal happiness in this way, viz. in some

respect as a reward of their holiness and obedience : It is not

impossible but that the blessedness may be bestoved as a re-

ward for that which is done, after that an interest is already

obtained in that favor which (to speak of God after the man-

^ ncr of men) disposes God to bestow tlie blessedness. Our

heavenly Father may already have that favor for achild, where-

by he may be thoroughly ready to give the child an inherit-

ance, because he is his child ; which he is by the purchase

of Christ's righteousness : And yet that does not hinder

but tliat it should be possible, that the Father may choose to

bestow the inheritance on the child, in a way of reward for his

dutifulness, and behaving as becoming a child. And so great

and exceeding a reward may not be judged more than a meet

reward for his dutifulness ; but that so great a reward is judg-

ed meet, does not arise from the excellency of the obedience
".'" absolutely considered, but from his standing in so near and

honorable a relation to God, as that of a child, which is obtain-

ed only by the righteousness of Christ. And thus the reward,

arises properly from the righteousness of Christ ; though it

be indeed in some sort the reward of their obedience. As a

father might justly esteem the inheritance no more than a

meet reward for the obedience of his child, and yet esteem it

more than a meet reward for the obedience of a servant.

The favor whence a believer's heavenly Father bestows the

eternal inheritance, and his title as an heir, are founded in
^•'

that relation he stands in to him as a child, purchased by

'Christ's righteousness ; though he in wisdom chooses to" be-
'' stow it in such a way, as thcrem to testify his acceptance of the

umiableness of his own obedience in Christ.

Believers having a title to heaven by faith, antecedent to

their obedience, or its being absolutely promised to them bcr

fore, docs not hinder liut that the actual bestowment of heaven

may also be a testimony of God's regard to their obedience,

though performed aftenvards. Thus it was with Abraham,

the father and pattern of all believers: God bestowed- <lpon
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ilim that blessing of multiplying his seed as the stairs of heav-

en, and causing that in his seed all the families of the earth

should be blessed, in reward for his obedience in ofl'ering up

his son Isaac, Gen. xxii. 16.... 18. "And said, by myself have

I sworn, saith the Lord, for because thou hast done this thing,

and hast not withheld thy son, thine only son ; thai in blessing I

will bless thee, and in multiplying I will multiply thy seed as

tlie stars of heaven, and as the sand which is upon the sea

shore ; and thy seed shall possess the gate of his enemies ; and

in thy seed shall all the nations of the earth be blessed ; be-

cause thou hast obeyed my voice." And yet the very same

blessings had been from time to tiiTie promised to Abraham,

in the most positive terms, and the promise, with great so-

lemnity, confirmed and sealed to him ; as chap. xii. 2, 3.

chap. xiii. 16. chap. xv. 1 7. 8cc. chap. xvii. throughout;

chap, xviii. 10. 18.

From what has been said we may easily solve the difficul-

ty arising from that text in Rev. iii. 4. " They shall Avalk

with me in white for they are worthy ;" which is parallel with

that text in Luke xx. 35. " But they which shall be accounted

worthy to obtain that world, and the resurrection from the

dead." I allow (as in the objection) that this worthiness does

doubtless denote a moral fitness to the reward, or that God
looks on these glorious benefits as a meet testimony of his

regard to tlie value which their persons and performances

have in his sight.

I. God looks oh these glorious benefits as a meet testi-

mony of his regard to the value which their persons have in

his sight. But he sets this value upon their persons purely

for Christ's sake : They are such jewels, and have such pre-

eiousness in his eyes, only because they are beheld in Christ,

and by reason of the worthiness of the head they ai-e the mem-
bers of, and the stock they are grafted into. And this value

that God sets upon them on this account is so great, that God
thinks meet, from regard to it, to admit them to such exceed-

ing glory. The saints, on the account of their relation to

Christ, are such precious jewels in God's sight, that they arc

thought worthy of a place in his own crown. Mai. iij. 17,

Vol. VIL N
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Zech. iv. 1 6. So far as the saints are said to be valuable Iq

God's sight, upon whatever account they are so, so far may
they properly be said to be woithy, or meet for that honor

that is answerable to that value or price which God sets upon

them. A child or wife of a prince is worthy to be treated

with ^reat honor ; and therefore if a mean person should be

adopted to be a child of a prince, or should be espoused to s^

prince, it would be proper to say, that she was worthy of such

an honor and respect, and tliere would be no force upon the

words in saying, that she ought to have such respect paid her

for she is worthy, though it be only on the account of her rela-

tion to the prince that she is so.

2. From the value God sets upon their persons, for the

sake of Christ's worthiness, he also sets a high value on their

virtue and performtmces. Their meek and quiet spirit is of

great price in his sight. Their fruits are pleasant fruits,

their offerings are an odour of sweet smell to him ; and tliat

because of the value he sets on their persons, as has been al-

ready observed and explained. This pi-eciousness or high

valuableness of believers is a moral fitness to a reward ; and

yet this valuableness is all in the righteousness of Christ, that

is the foundation of it. The thing that respect is had to, is

not the excellency that is in them separately by themselves,

or in their virtue by itself, but to the value that in God's ac-

count arises thereto on other considerations ; which is tlie-

natural import of the manner of expression in Luke xx. 35.

" They which shall be accounted worthy to obtain that world,"

8cc. and Luke xxi. 36. " That ye may be accounted wor-

thy to escape all these things that shall come to pass, and to

stand before the Son of Ms^n". 2 Thess. i. 5. " That ye

may be counted worthy of tlie kingdom of God, for which ye

also suffer."

There is a va^t difference between this scheme, and what

is supposed in the scheme of those that oppose the doctrine

of justification by faith alone. This lays the foundation of

fii*st acceptance with God, and all actual salvation consecjuent

upon it, wholly in Christ and his righteousness. On the con-

trary-5 in their scheme a regard to man's own excellency or
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virtue is supposed to be first, and to have the place of the first

foundation in actual salvation, though not in that ineffectual

redemption, which they suppose common to all : They lay

the foundation of all discriminating salvation in man's own
virtue and moral excellency : This is the very bottom stone in

this affair ; for they suppose that it is from regard to our vir-

tue, that even a special interest in Christ itself is given. The

foundation being thus contrary, the whole scheme becomes

exceeding diverse and contrary ; the one scheme is an evan-

gelical one, the other a legal one ; the one is utterly inconsist-

-cnt with our being justified by Christ's righteousness, the oth-

er not at all.

From what has been said, we may imderstand what has

been before mentioned, viz. How that not only is that for-

giveness of sin that is granted in justification indissolubly con-

nected with a forgiving spirit in us, but there may be many
exercises of forgiving mercy that may properly be granted in

reward for our forgiving those that trespass against us : For

none will deny but that there are many acts of divine forgive-

ness towards the sdnts, that do not presuppose an unjustified

state immediately preceding that forgiveness. None vv^ill de-

ny, that saints that never fell from grace or a justified state, do

yet commit many sins -which God forgives afterv/ards, by lay-

ing aside his fatherly displeasure. This forgiveness may be

in reward for our forgiveness, without any prejudice to the

doctrine that has been maintained, as well as other mercies

and blessings consequent on justification.

With respect to the second part of the objection, that re-

lates to the different degrees of glory, and the seeming incon-

sistence there is in it, that the degrees of glory in different

saints should be greater or less according to their inherent ho-

liness and good works, and yet, that every one's glory should

be purchased with the price of the very same imputed right-

eousness.

I answer, that Christ, by his righteousness, purchased

for every one complete and perfect happiness, according to his

capacity. But this does not hinder but that the saints, being

i>f various capacities, may have various degrees of happiness.
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and yet all their happiness be the fruit of Christ's purchase.

Indeed it cannot be properly said that Christ purchased any-

particular degree of happiness, so that the value ot Christ's

righteousness in the sight of God, is sufficient to raise a bcr

liever so high in happiness, and no higher, and so that if the

believer were made happier, it would exceed the value of

Christ's righteousness ; but in general, Christ purchased

eternal life or perfect happiness fipr all, according to tlieir sev-

eml capacities. The saints are as so many vessels of difier-

ent sizes, cast into a sea of happiness, where every vessel is

full ; this Christ purchased for all : Yet it is left to God's

sovereign pleasure to determine the largeness of the vessel

;

Christ's righteousness meddles not with this matter. Eph.

iv. 4. ...7. " There is one body, and one spirit, even as ye are

called in one hope of your calling ; one Lord, one faith, one

baptism," See. " But unto every one of us is given grace acr

cording to the measure of the gift of Christ." God may dis-

pense in this matter according to what rule he pleases, not the

less for what Christ has done : He may dispense either with-

out condition, or upon Avhat condition he pleases to iix. It is

evident that Christ's righteousness meddles not with this mat-

ter ; for what Christ did was to fulfil the covenant of works ;

but the covenant of works uid not meddle at all with this : If

Adam had persevered in perfect obedience, he and his poster-

ity would have had perfect and full happiness ; every one's

happiness would have so answered his capacity, that he would

have been completely blessed ; but Godwould have been at lib-

erty to have made some of one capacity, and otiiers of another,

as he pleased. The angels have obtained eternal life, or a state

of conflrmedglory,bya covenant ofworks, whose condition was

perfect obedience ; but yet some are higher in glory thim oth-

ers, according to the several capacities that God, according to

his sovereign pleasure, hath given them. So that it being still

left with God notwithstanding the perfect obedience of the sec-

ond Adam, to fix the degree of each one's capacity by what rule

he pleases, he hath been pleased to fix the degree of capacity,

and so of glory, by the proportion of the saints' grace and fruit-^

fulness her^ : He gives higher degrees of glor)', in rcwaix}
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for highex' degrees of holiness and good works, because it

pleases him ; and yet all the happiness of each saint is indeed

the fruit of the purchase of Christ's obedience. If it had been

but one man that Christ had obeyed and died for, and it hiid

pleased God to make him of a very large capacity, Christ's

perfect obedience would have purchased that his capacity

should be filled and then all his happiness might properly be

said to be the fruit of Christ's perfect obedience ; though if

he had been of a less capacity, he v/ould not have had so much
happiness by the same obedience ; and yet would have hcd as

much as Christ merited for him. Christ's righteousness

meddles not with the degree of happiness, any othervv^ise than

as he merits that it should be full and perfect, according to the

capacity ; And so it may be said to be concerned in the degree

of happii:iess, as perfect is a degree with respect to imper-

fect ; but it meddles not with degrees of perfect happi-

ness.

This matter may be yet better understood, if we consider

that Christ and the whole church of saints are, as it were, one

body, of which he is the Head, and they members, of differ-

ent place and capacity ; Now the whole body, head, and mem-
bers, have communion in Christ's righteousness ; they are

all partakers of the benefit of it; Christ himself the he:id is

rewarded for it, and every member is partaker of the benefit

and reward : But it does by no means follow, that evciy part

should equally partake of the benefit, but every part in pro-

portion to its place and capacity ; the head partakes of far

more than other parts, because it is of a far greater capacity ;

and the more noble members partake of more than the inferi-

or. As it is in a natural body that enjoys perfect her.ith, the

head, and the heart, and lungs, have a greater share of this

healtli, they have it more seated in them, than the hands and

feet, because they are parts of greater capacity ; tiicugh the

hands and feet are as much in perfect health as tho^e nobler

parts of the body : So it is in the mystical body of Christ, all

the members are partakers of tlie benefit of the righteousness

«f the head ; but it is according to the different capacity and

place they have in the body ; and God detcrniines that place
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and capacity as he pleases ; he makes whom he pleases the

foot, and whom he pleases the hand, and whom he pleases

the lungs, Sec. 1 Cor. xii. IS. "God hatlt'set the members
ever>- one of them in the body, as it hath pleased him." And
God efficaciously determines the place and capacity of every

membei',bythe difierent degrees of grace and assistance in the

.improvement of it hero in this world : Those that he intends

for the highest yjlacc in the body, he gives them most of his

Spirit, the greatest share of the divine nature, the Spirit and

nature of Christ Jesus the head, and that assistimce whereby-

they perform the most excellent v/orks, and do most abound

in them.

Otject. 4. It may be objected against what has been

supposed, viz. That rewards are given to our good works, on-

ly in consequence of an interest in Christ, or in testimony of

God's respect to the excellency or value of them in his sight,

as built on an interest in Christ's righteousness already oUain-

ed : That the Scripture speaks of an interest in Christ ,'itself,

as being -^iven out of respect to our moral fitness. MattTi. ic.

37 39. " He that loveth father or mother more than me,

is not worthy of me : He that loveth son or daughter more

than me, is not worthy of me : He that taketh not up his cross,

and followeth after me, is not worthy of me. He that findeth

his life, shall lose it," 8cc. Worthiness here, at least signifies

a moral fitness, or an excellency or virtue that recommends :

And this place seems to intimate as though it Were from res-

pect to a moral fitness thatmen are admitted even to an union

with Christ, and interest in him ; and therefore this worthi-

ness cannot be consequent on being in Christ, and by the im-

putation of his worthiness, or from any value that is in us, or

in our actions in God's sight, as beheld in Christ.

To this I answer, That though persons when they are ac-

cepted, are not accepted as worthy, yet when they are re-

jected they are rejected as unworthy. He that does not

love Christ above other things, that treats him with such

indignity, as to set him below earthly things, shall be treat-

ed as unv/orthy of Christ ; his unworthincss of Christ, es-

pecially in that particular, shall be marked against him, and
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ifllputed to him : And though he be a professing Ghristian,

and live in the enjoyment of the gospel, and has been visibly

ingrafted into Christ, and admitted as one of his disciples, as

Judas was ; y^t he shall be thrust out in wrath, as a punish-

ment of his vile treatment of Christ. The forementioned

words do not imply, that if a man does love Christ above father

and mother, &c. That he should be worthy ; the most they im-

ply is, that such a visible Chi'istian shall be treated and thrust

out as unworthy. He that believes is not received for the wor-

thiness or moral fitness of faith ; but yet the visible Christian is

cast out by God, for the unworthiness and moral unfitness of

imbelief. A being accepted as one of Christ's, is not the re-

ward of believing ; but being thrust out from being one of

Christ's disciples, after a visible admission as such, is proper-

ly a punishment of unbelief. John iii. 18, 19. He that

believeth on him, is not condemned ; but he that believeth

not, is condemned already, because he hath not believed in the

name of the only begotten Son of God. And this is the con-

demnation, that light is come into the world, and men loved

darkness rather than light, because their deeds were evil."

Salvation is promised to faith as a free gift, but damnation is

threatened to unbelief as a debt, or pmiishmentdue to unbelief.

They that believed in the wilderness did not enter into Ca-

naan, because of the worthiness of their faith ; but God sware

in his wrath, that they that believed not should not enter in,

because of the unworthiness of their unbelief. The admitting

a soul to an union with Christ is an act of free and sovereign

grao« ; but an excluding at death, and at the day of judgment,

those professors of Christianity that have had the offers of a

Saviour and enjoyed great privileges as God's people, is a ju-

dicial proceeding, and a just punishment of their unworthy

treatment of Christ. The design of this saying of Christ is to

make men sensible of the unworthiness of their treatment of

Christ, that professed him to be their Lord and Sav'iour, and

set him below father and mother, Sec, and not to persuade ol

the worthiness of loving him above father and mother. If u

beggar should be ofiered any great and precious gift, but as

soon as offered, should travnple it iindci- his fopt, it might hf-
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taken from him, as unworthy to have it : Or if a mulefacioF

should have his pardon offered him, that he might be freed

from execution, and should only scoff at it, his pardon might

be refused him, as unworthy of it ; though if he had received

it, he would not have had it for his worthiness, or as being re-

commended to it by his virtue ; for his being a malefactor sup-

poses him unworthy, and its being offered him to have it only

on accepting, supposes that the king looks for no worthiness,

nothing in him for which he should bestow pardon as a re-

ward. This may teach us how to understand Acts xiii. 46.

" It was necessary that the word of God should first have been

spoken unto you ; but seeing ye put it from you, and judge

yourselves unworthy of everlasting life, lo we turn to the Gen-

tiles.
"

Object. 5. It is objected against the doctrine of j\isti-

Scation by faith alone. That repentance is evidently spoken of

in Scripture as that which is in a special maimer the condition

of remission of sins : But remission of sins is by all allowed to

be that wherein justification does (at least) in great part con-

sist.

But it must certainly arise from a misimderstanding of

what the Scripture says about repentance, to suppose that faith

and repentance are two distinct things, that in like manner are

the conditions of justification. For it is most plain from the

Scripture, that the condition of justification, or that in us by

which wc are justified, is but one, and that is faith. Faith and

repentance are not two distinct conditions of justification, nor

are they two distinct things that together make one condition

of justification ; but faith comprehends the whole of that by

which we are justified, or by which we come to have an inter-

est in Christ, and nothing else has a parallel concern with it

in the aifair of our salvation. And tlus the divines on the

other side themselves are sensible of, and therefore they sup-

pose that that faith that the Apostle Paul speaks of, which he

says we are justified by alone, comprehends in it repentance.

And therefore, in answer to the objection, I would say,

That when repentance is spoken of in scripture as the condi-

tion of pardon, thereby is not intended any particula*' grace, (Jv
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let properly distinct from faith, that has a parallel influence

with it in the affair of our pardon or justification ; but by re-

penance is intended nothing distinct from active conversion,

(or conversion actively considered) as it respects the term

from which. Active conversion is a motion or exercise of

that mind that respects two terms, viz. sin and God : And by

repentance is meant this conversion, or active change of the

mind, so far as it is conversant about the term fi'om which, or

about sin. This is what the word relientance properly signi-

fies ; which, in the original of the New Testament, is /lAeracoja

•which signifies ac'iangeofthe ;H^z£/,orwhich is the same thing,

the turning or the conversion of the mind. Repentance is-

this turning, as it respects what is turned from. Acts xxvi.

20. " Whereupon, O king Agrippa, I shewed unto tliem of

Damascus* and at Jerusalem, and throughout all the coasts of

Judea, and then to the Gentiles, that they should repent, and

turn to God." Both these are the same turning, but only

with respect to opposite terms : In the former, is expressed

the exercise 9f mind that there is about sin in this turning ; in

the other, the exercise of mind towards God.

If Ave look over the scriptures that speak of evangelical

repentance, we shall presently see that repentance is to be

understood in this sense ; as Matth. ix. 13, "I am not come
to call the righteous, but sinners to repentance." Luke xiii. 3.

" Except ye repent, ye shall all likewise perish.'' And chap.

XV. 7, 10. " There is joy in heaven over one sinner thatrepent-

eth," i. e:. over one sinner that is converted. Acts xi. 18.

" Then hath God also to the Gentiles granted repentance

unto life." This is said by the Christians of the circumci-

sion at Jerusalem, upon Peter's giving an account of the con-

version of Cornelius and his family, and their embracing

the gospel, though Peter had said nothing expressly about

their sorrow for sin. And again. Acts xvii. 30. " But now
commandeth all men every where to repent." And Luke
xvi. 30. " Nay, father Abraham, but if one went to them
from the dead they would repent." 2 Pet. iii. 9, " The Lord
is not slack concerning his promise, as some men count slack-

ness, but is long suffering to usward, not willing that any

Vol. ViL O
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should perish, but that all should come to repentance.**

It is plain that in these and other phices, by repentance is

meant conversion.

Now, it is true, that conversion is the condition of pardon

and justification : But if it be so, how absurd is it to say, that

conversion is one condition of justification, and faith anoth-

er, as though they were distributively distinct and parallel

conditions ! Conversion is the condition of justification, be-

cause it is that great change by which we are brought from

sin to Christ, and by which we become believers in him :

Agreeable to Matth. xxi. 32. " And ye, when ye had seen

it, repented not afterward, that ye might believe him." When
we are directed to repent, that our sins may be blotted out, it

is as much as to say, let your minds and hearts be changed,

that your sins may be blotted out. But if it be said, let your

hearts be changed, that you may be justified ; and also said,

believe that you may be justified ; does it therefore follow,

that the heart's being changed is one condition of justifica-

tion, and believing another ? But our minds must be chang-

ed, that we may believe, and so may be justified.

And besides, evuigelical repentance, being active conver-

sion, is not to be treated of as a particular grace, properly and

entirely distinct from faith, as by some it seems to have been.

What is conversion, but the sinful, alienated soul's closmg

with Christ, or the sinner's being brought to believe in Christ?

That exercise of soul that there is in conversion, that respects

sin, cannot be excluded out of the nature of fidth in Christ

:

"There is something in faith, or closing with Christ that i-e-

spects sin, and that is evengelical repentance. That repent-

ance which in scripture is called repentance for the remis-

sion of sins, is that very principle or operation of the mind

itself that is called f;ith, so far as it is conversant about sin.

Justifying faith in a Mediator is conversant about two things :

It is conversant about sin or evil to be rejected and to be de-

livered from by the Mediator, and about positive good to be

accepted and obtained by the Mediator ; as conversant about

tlie former of these it is evangelical repentance, or repent-

ance for remission of sins. Sui-ely they must be veiy igno-
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«ant, oi- at least very inconsiderate of the whole tenov of the

gospel, that think that that repentance by whicli remission

si sins is obtained, can be completed, as to all that is es-

sential to it, without any respect to Christ, or application

©f the mind to the Mediator, who alone h?^ made atone-

ment for sin. Surely so great a part of salvation as remis-

sion of sins, is not to be obtained without looking or com-

ing to the great and only Saviour, It is true, repentance, in

its more general, abstracted nature, is only a sorrow for sin

and forsaking ot it, which is a duty of natural religion; but

«vangelical repentance, or repentance for remission of sins,

hath more than this essential to it ; a dependance of soul

•n the Mediator for deliverance from sin, is of the essence

«f it.

That justifying repentance has the nature of faitli, seems

evident by Acts xix. 4. " Then said Paul, John vcriiy bap-

tized with tlie baptism of repentance, saying unto the people,

that they should believe on him which should come after him,

that is, on Christ Jesus." The latter words, " saying unto the

people, that they should believe on him Sec. are evidently ex-

egctical of the former, and explain how he preaclied repent-

ance for the I'emission of sin. When it is said, that he preach-

ed repentance for the remission of un, saying, that tliey

should believe on Christ, cajmot be supposed but that it is in-

tended this Saying, that they should believe in Christ, was as

directing them what to do that they might obtain the remis-

sion of sins. So, 2 Tim. ii. 25. " In meekness instructing

those that oppose themselves ; if God perad venture will give

them repentance to the acknowledging of the truth. ' That

acknowledging of the truth which there is in believing,

is here spoken of as what is attained in repentance. And
on the other hand, that faith includes repen-ance in its na-

ture, is evident by the apostle's speaking of sin as destroy-

ed in faith. Gal. ii, 18. In the preceding verses the apos-

tle mentions an objection against the doctrine of justifica-

tion by faith alone, viz. that it tends to encourage men in sin,

and so to make Christ the minister of sin. This objection he

rejects and refutes with this, " If I build again the tilings that
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I had destroyed, I make myself a transgressor." If sin be dc^

stroyed by faith, it must be by repentance of sin included in

it ; for we know that it is our repentance of sin, or the ubtccvom

or turning of the mind from sin, that is our destroyingour sin.

Tiuitin justifying faith that directly respects sin, or the.

evil to be delivered from by the IVIediatoi-, is as follows : A
sense of our own sinfulness, and the hatefulness of it and an

heai'ty acknowledgment of its desert of the threatened punish-

ment, looking to the free mercy of God in a Redeemer, for de-

liverance from it and its punishment.

Concerning this here described, three things may be not-

ed, 1. That it is the very same with that evangelical repent-

ance to which remission of sins is promised in scripture. 2.

That it is all of it of the essence of justifying faith, and is the

same with that faith, so far as it is conversant about the evil

to be delivered from, by the Mediutor. 3. That this is indeed

the proper and peculiar condirion of remission of sins.

1, All of it is essenti.J to evangelical repentance, and is

indeed the very thing meant by that repentance, to which re-,

mission of sins is promised in the gospel. As to the former

part of the description, viz. a sense of our own sinfulness, and

the hatefulness of it, and an hearty acknowledgment of its

desert of wrath, none will deny it to be included in repent-

ance : But this does not comprehend the whole essence of

evangelical repentance ; but what follows does also properly

and essentially belong to its nature, looking to the free mercy

of God in a Redeemer, for deliverance from it, and from the

punishment of it. That repentance to which remission is

promised, not only ahvays has this with it, but it is contained

in it, as what is of the proper nature and essence of it : And

respect is ever had to this in the nature of repentance, when-

ever remission h promised to it ; and it is especially from re-

spect to this in the nature of repentance, that it has that prom-

ise made to it. If this hitler part be missing, it fails of the

nature of that evangelical repentance to which remission of

sins is promised. If repentance remains in sorrow for sin,

and does not le.... li to a lookmg to the free mercy of God in

Christ for ^xirdon, it is not that which is the condition of par-
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don, neither shall pardon be obtained by it. Evangelical re-

pentance is an humiliation for sin before God ; but the sinner

never comes and humbles himself before God in any other

repentance, but that which includes an hoping in his mercy

for remission : If his sorrow be not accompanied v.ith that,

there will be no coming to God in it, but a flying further from

him. There is some worship of God in justiiying repent-

ance ; but that there is not in any other repentance, but that

which has a sense of, and faith in the divine mercy to forgive

^in ; Psalm cxxx. 4. " There is forgiveness with thee, that

thou mayest be feared." The promise of mercy to a true

penitent, in Prov. xxviii. 15, is expressed in these terms.

" Whoso confesseth and forsaketli his sins, shall have mer-

cy." But there is faith in God's mercy in that confessing.

The Psalmist, in Psalm xxxii. speaking of the blessedness

of the man whose transgression is forgiven, and whose sin is

covered, to whom the Lord imputes not sin, says, that he ac-

Icnowledged his sin unto God, his iniquity he did not hide
;

he said he would confess his trangression to the Lord, and

then God forgave the iniquity of his sin. The manner of

expression plainly holds forth, that then while he kept silence

his bones waxed old, but then he began to encourage himself

in the mercy of God, when before his bones w;.xed old, while

he kept silence ; and therefore the Apostie Paul, in the 4th

of Romans, brings this instc.nce to coniiiin the doctrine of

justification by faith alone that he liud been insisting on.

When sin is aright confessed to God, there is always £.ith in.

that act : That confessing of sin thc.t is joined with despair

such as was in Judas, is not the coniession to which the

promise is made. In Acts ii. 38, the direction that was

given to those that were pricked in their heart with a sense

of the guilt of sin, was to repent, and be baptized in the

name of Jesus Christ for the remission of their sins. A
being baptized in the name of Christ for the remission of sins,

impUed faith in Christ for the remission of sins. Repentance
for the remission of sins was typified of old by the priest's con-

fessing the sins of the people over the scape goat, kiying his

Jxands on him. Lev. xvi. 2
1 , denoting that it is that repent-
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ance ai^d confession of sin only that obtiiins remission, thau

is made over the scape goat, over Christ, the ereat sacrifice,

and -with dependance on him. Mr^ny other things mi;^ht be

produced from the scripture, that do in like manner confirm

this point; but these may be sufficient.

2. All the forementioncd description is of the essence of

justifying faith, and not different from it, so far as it is conver-

sant about sin, or the evil to be delivered from by the Media-

tor. For it is doubtless of the essence of justifying faith, to

embrace Christ as a Saviour from, sin and its punishment ;

and all that is contained in that act is contained in the nature

of faith itself: But in the act of embracing Christ as a Saviour

from our sin and its punishment, is implied a sense of our

sinfulness, and a hatred of our sins, or a lejecting them with

abhorrence, and a sense of our desert of tJieir punishment.

An embracing Christ as a Savio-ar from sin, implies the con-

trary act towards sin, viz. rejecting of sin. If we fly to the

light to be delivered from darkness, the same is contraiy to-

wards daikness, viz. a rejecting of it. In proportion to

the earnestness or appetite with which we embrace Christ

as a Saviour from sin, in the same propoition is the abhor-

rence with which we reject sin, in the same act. Yea,

if we suppose there to be in the nature of faith as conversant

about sin^iio more than the hearty embracing Christ as a

S.iviour from th.; punishment of sin, this act will imply in it

the whole of the abovementioned description. It implies a

sense of our oY/n sinfulness. Certainly in the heeirty embrac-

ing a Saviour from the punishment of our sinfulness, there is

the exercise of a sense of our sinfulness, or that we be

sinful : We cannot heartily embrace Christ as a Saviour from

tl.e punishment of that which we are not sensible we arc guil-

ty of. There is also in the same act, a sense of our desert of

the threatened punishment : We cannot heartily embrace

Chri vt L'.s a Saviour from that which we be not sensible that

we have deserved : For if we are not sensible that we have

deserved the punishment, we shall not be sensible that we

have any need of a Saviour from it, or, at least shall not be

convinced but that the God that offers the Saviour, unjust^
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^akes him needful ; and we cannot heartily embrace such an

offer. And further, there is implied in a hearty embracing

Christ as a Saviour from punishment, not only a conviction of

conscience that we have deserved the punishment, such as

the devils and damned have ; but there is a hearty acknowl-

edgment of it, v/ith the submission of the soul, so as with the

accord ofthe heart, to ovrn that God might be just and worthy

in the punishnient. If the heart rises against the act or judg-

ment of God, in holding us obliged to the punishment, when
he offers us his Son as a Saviour from the punishment, we
cannot with the consent of the heart receive him in that char-

acter : But if persons thus submit to the righteousness of so

dreadful a punishment of sin, this carries in it an hatred of

sin.

That such a sense of our sinfulness, and utter unworthi-

ness,and desert ofpunishment, belongs to the nature of saving

faith, is what the scripture from time to time seems to hold

forth; as particularly in Matth. xv. 26.... 2S. " But he an-

swered and said. It is not meet to take the children's bread

and to cast it to dogs. And she sdd. Truth Lord : Yet the dogs

eat of the crumbs v.'hich fall fi'om their master's table Then
Jesus answered, and said unto her, O women, great is thy

faith." And Luke vii. 6. ...9. '» The centurion sent friends

to him, saying unto him, Lord, trouble not thyself, for I am
not v.'orthy that thou shouldst enter under my roof. Where-
fore neither thought I myself worthy to come unto thee ; but

say in a word, and my servant shall be healed : For I also am
a man set under authority," 8cc When Jesus heard these

things, he marvelled at him,- and turned him about, and said

unto the people that followed him, I say unto you, I have not

found so great faith, no, not in Israel." And also ver. 37, 38.

''' And behold, a v/oman in the city, which was a sinner, when
she knew that Jesus sat at meat in the Pharisee's house,

bi'ought an alabaster box of ointment, and stood at his feet be-

hind him weeping, and began to wash his feet, with tears,

and did wipe them with the hairs of her head, and kissed his

feet, and anointed them with the ointment." Together with
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v<jrse 50. " He sidcl unto the womtin, Thy faitli hath saved

thee
;
go in peace."

These things do not necessarily suppose that repentance

and faith are words of just the same signification ; for it is on-

ly so much in justifying faith as respects the evil to be deliv-

ered from by the Saviour, that is called repentance : And be-

sides, both repentance and faith, take them only in their gen-

eral nature, and they are entirely distinct : Repentance is a

sorrow for sin, and forsaking of it ; and faith is a trusting in

God's sufficiency and truth : But faith and repentance, as evan-

gelical duties, or justifying faith, and repentance for remis-

sion of sins, contain more in them, and imply a respect to a

Mediator, and involve each other's nature ;* though it be true,

that they still bear the name of faith and repentance, from

those general moral virtues, that repentance which is a duty

of natural religion, and that fiiith, that was a duty required un-

der the first covenant, that are contained in the evangelical

act ; which severally appear when this act is considered with

respect to its different terms and objects, that it is conversant

about.

It may be objected here, that the scripture sometimes

mentions faith and repentance together, as if they were en-

tirely distinct things; as in Mark i. 15. "Repent ye, and

believe the gospel." But there is no need of understanding

these as two distinct conditions of salvation, but the words are

exegetical one of another : It is to teach us after what man-

ner we must repent, viz. as believing the gospel, and after

Vrhat manner we must believe the gospel, viz. as repenting :

These woixis no more prove faith and repentance to be en-

tirely distinct, than those forementioned. Matth. xxi. 32.

" And ye when ye had seen it, repented not afterwards, that

ye might believe him." Or those, 2 Tim. ii. 25. " If per-

adventure God will give them repentance to the acknowl-

* .\grecable to this, is what Mr. Locke says in his second Vindication ot

the Reasonableness of Christia'iity, See. Vol. II, of his works, p. 630, 631,

" The believing him, therefore, to be the Messiah, is very often, with great

reason, put both for faith and repentance too, which are sometimes set down
singly, where one is put for both, as implying the other."
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edging of the truth." The apostle, in Acts xix. 4, seems to

have reference to these words of John th(f Baptist, " John

baptised with the baptism of repentance, saying unto the peo-

ple that they should beiicve," &.c. where the latter words, as

we have already observcd,m'e to expL^in how he preached re-

pentance. '

'

Another scripture where faith and repentance are men-

tioned together, is Acts xx. 21. "Testifying both to the

Jews, and also to the Greeks, repentance towards God, and

faith towards the Lord Jesus Christ." It may be objected

that in this place, faith and repentance are not only spoken of

as distinct things, but having distinct objects.

To this I answer, that it is true that faith and repentance,

in their general nature, are distinct things ; and repentance,

for the remission of sins, or that in justifying faith that re-

spects the evil to be delivered from, so far as it regards that

term, which is what especially denominates it repentance,

has respect to God as the object, because he is the being of-

fended by sin, and to be reconciled, but that in this justifying

act, whence it is denominated fuith, does more especially re-

spect Christ. But let us interpret it how we will, the objec-

tion of faith being here so distinguished from reptntijice, is

as much for an objection iigainst the scheme of those that op-

pose justification by faith alone, as agtjnst this scheme ; for

they hold that the justifying faith that the Apostle Paul

speaks of, includes repentance, as has been already ob-

served.

3. This repentance that has been described, is indeed the

Special condition of remission ofsin. This seems very evident

by theScripture, as particularly, Mark i. 4. " John did baptise

in the wilderness, and preach the baptism of repentance, for

the remission of sins." So, Luke iii. 3. " And he came into

all the country about Jordan, preaching the baptism of repent-

ance, for the remission of sins." Luke xxiv. 47. " And that

repentance and remission of sins should be preached in his

name among all nations." Acts v. 31. " Him hath God ex-

alted with his right hand to be a Prince and Saviour, for to

give repentance unto Israel, and forgiveness of sine" Chap.

Vol. VII. P
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ii. 38. " Repent, and be baptised every one of you in iht

name of Jesus C5fcrist, for the remission of sins.'* And chap.

lii. 19. "Repent ye therefore and be converted, that you'r

sins may be blotted out." The like is evident by Lev. xxvi.

40 42. Job xxxiii. 27, 28. Psahti xxxii. 5. Prov. xxviii.

13. Jer. iii 13, and 1 John i. 9, and other places.

And the reason may be plain from what has been said.

We need not wonder that ia faiih which especially re-

spects sin, should be especially the condition of remission of

sins ; or that this motion or exercise of the soul, as it rejects

and flies from evil, and embraces Christ as a Saviour from

it, should especially be the condition of being free from that

evil; in like manner, as the same piinciple or monon, as it

seeks good, and cleaves to Christ as the procurer of that good,

should be the condition of obtaining that good. Faith with

respect to good is accepting, and with respect to evil it is re-

jecting. Yea this rejecting evil is itself an act of acceptance ;

h is accepting freedom or separation from that evil ; and this

freedom or separation is the benefit bestowed in remission.

No wonder that that in faith which immediately respects this

benefit, and is our acceptance of this benefit, should be the

special condition of our having it : It is so with respect to all

the benefits that Christ has purchased. Trusting in God

through C:hrist for such a particular benefit that we need, ia

the special condition of our having it : It is so with respect t»

all the benefits that Christ has purchased. Trusting in God

through Christ for such a particular benefit that we need is the

special condition of obtaining that benefit. When we need pro-

tection from enemies,the exercise of faith with respect to suck

a benefit, or trusting in Christ for protection from enemies,

is especially the way to obtain that particular benefit, rather

than trusting in Christ for something else ; and so of any

other benefit that might be mentioned. So pi-ayer (which is

the expression of f. ith) for a particular mercy needed, is es•^

pecially the way to obtain that mercy.*

* If lepeiUaiice justifies, or be that by which wc obtain pardon of si*

'

any other way than this, -t must He -ither as a virtue or rit,hteousness,, or

wmethin;» amiable in os ; or else it nuist be, iha^o.M49iT0W and .9,on-
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.- JSfo that we see that no argument can be drawn from hence

gainst the doctrine of justification by faith alone. And
there is that in the nature of repentance, which peculiarly

lends to establish the contrary of justification by works : For

noihing so much renounces our own unworthiness and exceU

lency, as repentance ; the very nature of it is to acknowledge

•ur own utter sinfulness and unworthiness, and to renounce

iour own goodness, and all confidence in self ; and so to trust

„ln the propitiation of the Mediator, and ascribe all the glory of

.forgiveness to him.

Objfcf. 6 The last objection I shall mention, is that par-

agraph in tlie 2d chapter ol' James, where persons are said

expressly to be justified by works ; verse 2 1 " Was not

J Abraham our Father justified by works 1" verse 24. " Ye see

then how that by works a man is justified, and not by faith on-

ly ;" verse 25. "Was not Rahab the harlotjustified by works ?"

;..
In ansvv-er to this objection I would,

1 . Take notice of the greatunfirness of the divines thatop-

: pose us, in the improvement they make of this passage against

, us. All will allow, that in that proposition of St. James, " By

[vworksaman is justified, and not by faith only," one of the

I
terms, either the word fait/t, or else the word justify^ is not to

sbe understood precisely in the same sense as the same terms

f, when used by St. Paul ; because they suppose, as well as we, that

( it was not the intent of the Apostle James to contradict St.

s Paul in that doctrine of justification by f-ith alone, that he had

.instructed the churches in: But if we understand both the

i terms, as used by each apostle, in precisely the same sense,

: then what one asserts is a precise, direct, and full contradiction

of the other, the one affirming and the other denying the very

•/Same thing. So that all the controversy from this text comes

i r to this, viz. which of these two terms shall be understood in a

. ; diversity from St. Paul. They say that it is the vic^d f'cuth ; for

they suppose, that when the Apostle Paul uses the Avord, and

makes faith that by which alone we are justified, that then by
:•

-

'' itmning what is past, is accepted as some atonemei.t fer it ; both vihich-

»re equally contrary to the gospel doctrine of justificaion by Christ.



116 JUSTIFICATIOX

it is understood a compliance ^vith, and practice of Christian-

ity in general ; so as to include all saving Christitin virtue and

obedience. But as the Apostle Ji^mcs uses the uord faith in

this place, they suppose thereby is to be understood only aa

assent of the understanding to the truth of gospel doctrines,

as distinguished from good works, and that may exist separ-

ate from them, and from all saving grace. We, on the other

hand, suppose that the word jiufi^o is to be understood in a

different sense from the Apostle Paul So that they are forc-

ed to go as far in their scheme, in altering the sense of terms

from Paul's use of them, as Ave But yet at the same tiine

that they freely vary the sense of the formpr of them,, viz.

faith, yet when we understand the latter, viz. justify, in a dif-

ferent sense from St. Paul, they cry out of us, what necessity

of framing this distinction, but only to serve an opinion ? At

this rate a man may maintain any thing, though never so con-

trary to scriptu-^e, and elude the clearest text in the Bible !

Though they do not shew us why we have not as good war-

rant to understand the word juA/ifIf in a diversity from St.

Paul, as they the wovd, faif/i. If the sense of one of the words

must be varied on either scheme, to make the Apostle

James's doctrine consistent witli the Apostle Paul's, and the va-

rying the sense of one term or the other, be all that stands in

the way of their i.greeing with either scheme, and the vary-

ing the sense of the latter, be in itself as fuir as of the former,

then the text lies as fair for one scheme as the other, and can

no more fairly be an objection against our scheme than theirs.

And if so, what becomes of ail this great objection from this

passage in James ?

2. If there be no more difTiculty in varying the sense of

one of these terms than another, from any thing in the text it-

self, so as to make the words suit wi^^h cither scheme, then

certainly that is to be chosen that is most agreeable to the cur-

rent of scripture, and other places where the same matter is

more particularly and fully treated of ; and therefore that we
should understand the v.'ov(\jusr.^i,' in this passage of James,

in a sense in some respect diverse from that in which St.

Paul uses it. For by what has been already said, it may ap-
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pear, that there is no one doctrine in the whole Bible rnore

fully asserted, explained and urged, than the doctrine of justi-

fication by faith alone, without any of our own righteousness.

3. There is a very fiir interpretation of this passage of Sl

James, that is no way inconsistent with this doctrine of justi-

fication, which I have shown that other scriptures dosoa-

bunduntly teach, which interpretation the words themselves

will as well allow of, as that which the objectors put vipon

them, ind much better agrees *with the context ; and that is,

that works are here spoken of as justifying as evidences. A
man may be said to be justified by that which clears him, or

vindicates him, or makes the goodness of his cause manifest.

When a person has a cause tried in a civil court, and is justifi-

fied or cleared, he may be Sciid in different senses to be clear-

ed, by the goodness of his cause, and by tlie goodness of the

evidences of it. He may be said to be cleared by what evi-

dences his cause to be good. That which renders his cause

good, is the proper ground of his justification ; it is by that

that he is himself a proper subject of it ; but eviden-

ces justify, only as they manifest that his cause is good in

fact, whether they are of such a nature as to have any influ-

ence to render it so or no. It is by works that ovn- cause

appears to be good ; but by faith our cause not only appears

to be good, but becomes good ; because thereby we are unit-

ed to *" hrist. That the vfovd juf^fify should be sometimes un-

derstood to signify the former of these, as well as the latter, is

agreeable to the use of the word in common speech ; as we
say such an one stood up to justify another, i. e. he endeavor-

ed to shew or manifest his cause to be good. And it is cer-

tain that the word is sometimes used in this sense in scripture

when speaking of our being justified before God ; as where

it is said, we shall be justified by our words, Matth. xii. 39.

"For by thy words thou shalt be justified, and by thy words

thou shalt l)e condemned." It cannot be meant that men
are accepted before God on the account of their words ; for

God has told us nothing more phdnly, than that it is the

heart that he looks at ; and that when he acts as judge to-

wards men, in order to justifying or condemning, he tries the
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hcait, Jer. xi. 20. " But O Lord of hosts, that judgest right-

eously, that tricst tJie reins and the heart, let me see thy

vengeance on them ; for unto thee have I revealed my
cause." Psalm vii. 8, 9. " The Lord shall judge the peo-

ple : Judge me O Lord, according to my righteousness, and

according to mine integrity that is in me. O let the wicked-

ness of the wicked come to an end ; but establish the just ;

for the righteous God trieth the hearts and reins." Verse

11. " God judgeth the I'ighteous." And mi^ny other places

to the like purpose. And therefore men can be justified by

their words, no otherwise than as evidences or manifestations

of what is in the heart. And it is thus that Christ speaks of

the words in this very place, as is evident by the context, verse

34. 35. " Out of the abundance of the heart the mouth

speaketh. A good man out of the good treasure of the

heart," fkc. The words, or sounds themselves, are neither

parts of godliness, nor evidences of godliness, but as signs of

what is inward.

God himself, when he acts towards men as judge, in order

to a declarative judgment, makes use of evidences, and so

judges men by their works. And therefore, at the day of

judgment, God will judge men according to their works :

For though God will stand in no need of evidence to inform

him what is right, yet it is to be considered, that he will then

sit in judgment, not as earthly judges do, tofind out Avhat is

right in a cause, but to declare and manifest what is right ;

and therefore that day is called by the apostle, " the day of the

revelation of the righteous judgment of God," Rom. ii. 5.

To be justified, is to be approved and accepted : But a

man may be said to be approved and accepted in two rcs-

. pects ; the one is to be approved really and the other to be

approved and accepted declaraiively. Justification is twofold i

, .it is either the acceptance and approbation of the judge itself,

h'or the manifestation of that approbation, by a sentence or

: judgment declared' by tl.e judge, either to our own conscien-

ces, or to the world. If justification be understood in the for-

mer sense, for the approbation itself, that is only that by

v.'hich wc become fit to be approved : But if it be understoo<i
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in the latter sense, for the manifestation of this approhation,

it is by whatever is a proper evidence of that fitness. In tl-ic

former, faith only is concerned ; liecause it is by that only in

us that we become fit to be accepted and approved : In the

latter, whatever is an evidence of our fitness, is alike concern-

ied. And therefore, take justification in this sense, and then

faith, and all other graces and good works have a common
and equal concern in it : For any other grace, or holy act, is

equally an evidence of a qualification for acceptance or appro-

bation, as Huth. To justify has always, in common speech,

signified indifferently, either simply approbation, or testifying

that approbation ; sometimes one, and sometimes the other :

And that because they are both the same, only as one is out-

wardly what the other is inwardly. So we, and it may be all

nations, are wont to give the same names to two things, when
one is only declarative of the other. Thus som,ctimes judg-

ing intendsonly judgingin ourthoughts ; at othertlmes, testify-

ing and declaring judgment. So such words as justify, con-

demn, accept, reject, prize, slight, approve, renounce, are

sometimes put for mental acts, at other times, for an outward

treatment. So in the sense in which the Apostle James seems

to use the word jnar?/!. for ma?^/f<'s/ative Just?/icat!07?, a man
is justified not only by ftdth but also by works; as a tree is

manifested to be good, not only by immediately examining the

tree, but also by the fruit. Prov. xx. 11. "Even a child

is known by his doings, whether his work be pure, and wheth-

er it be right."

The drift of the apostle does not require that he should be

understood in any other sense : For all that he aims at, as ap-

pears by a view of the context, is to prove that good works are

necessary. The error of those that he opposed was this. That

good works were not necessary to salvation ; that if they did

but believe that there was but one God, and that Christ Avasthe

Son of God, and the like, and were baptised, they Avere safe,

let them live how they would ; which doctrine greatly tended

to licentiousness. The evincing of the contrary of this is

evidently the apostle's scope.
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And that wc should understand the apostle, of works jus*

tifying as an evidence, and in a declarative judgment, is what

a due consideration of the context will naturally Icid us to.

For it is plain, that the apostle is here insisting on works, in

the quality of a necessary manifestation and evidence of f.iith,

or as what the truth of faith is shewed or made to appear by :

As verse 18. '' Shew me thy faith without thy works, ahd I

will shewthcQ my faith by my works." And when he says,

Verse 26. " As the body without the spirit is dead, so faitli

without works is deaciialbo." It is much more rational and

natural to understand him as speaking of works done as prop-

er signs and evidences of the reality, life, and goodness of

faith. Not that the veiy works or actions are properly the

life of faith, as the spirit in the body ; but il is the active, work-

ing nature of faith, of which the actions or works done are the

signs, that is itself the life and spiiit of faith. The sign of a

thing is often in scripture language said to be that thing ; as

it is in that comparison by which tlie apostle illustrates it. It

is not the actions themselves of a body, that are properly the

life or spirit of the body ; but it is the active nature, of which

those actions or motions are the signs, that is tlie life of the

body. That which makes men call any thing alive, is, that

they observe that it has an active, oper..tive nature in it

;

which they observe no otherwise than by the actions or mor

tions that are the signs of it. It is plainly the apostle's aim

to prove that works are necessary from that, that if faith hath

not works, it is a sign that it is not a good soit of faith ; which

would not have been to his purpose, if it was his design to

shew that it is not by faith alone though of a right sort, that

we have acceptance with God, but that we are accepted on

the account of obedience as well as faith. It is evident by the

apostle's reasoning, that the necessity of works -that he speaks

of, is not as having a parallel concern in our salvatioB with

faith ; but he speaks of works only as related to fiith, and ex-

pressive of it ; which, after all, leaves faith the alone funda-

mental condition, without any thing else having a parallel con-

cern with it in this affair ; uid other things conditions, only as

several expressions and evidences of it.
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That the apostle speaks of works justifying only as a sign

'«>r evidence, and in God's declarative judgment, is further

conflniied by verse 21. " VVas not Abi\diam our father justi-

fied by works, when he had offered up Isaac his son upon ihe

altar ?" Here the apostle seems plainly to refer to that declar-

ative judgment of God, concerning Abraham's siiw:erity, man-

ifested to him, for the peace and assurance of his own con-

science after his oflering up Isaac his son on the altar, that we
have account of, Gen. xxii. 12. " Now I know thatthou fear-

est God, seeing thou hast not withheld thy son, thine only

son from me." But here it is plain, and expressed in the

veiy words of justification or approbation, that this work of

Abraham's, his offering up his son on the altar, justified him
as an evidence. When the Apostle James says, we are justi-

fied by works, he may, and ought to be understood in a sense

agreeable to the instance he brings for the proof of it

:

But justification in that instance appears by the works of justi-

fication themselves referred to, to be by works as an evidence.

And where this instance of Abraham's obedience is cisevt'herc

mentioned in the Nev/ Testament, it is mentioned as a fruit

and evidence of his faith. Heb. xi. 17. ^'^ By faith Abra-

ham, when he was tried, offered up Isaac ; and he that had

received the promises, ofiered up his only begotten son."

And in the other instance which the apostle mentions,

Ycrse 25. " Like v.'ise also was not Rahab the harlot justified

by works,^ when she had received the messengers, and had

sent them out another v/ay t" The apostle refers to a declar-

ative judgment, in that particular testimony which was given

of God's approbation of her as a believer, in directuig Joshua

to save her when the rest of Jericho was destroyed, Josh. vi.

25. " And Joshua saved Rahab the harlot alive, and her fath-

er's household, and all that she had ; and she dwelleth in Is-

lael even unto this day ; because she hid the messengers

which Joshua sent to spy cut Jericho." This was accepted

as an evidence and expression of her faith. Heb. xi. 32. " By
faith the harlot Rahab perished not with them tliat believed

not, when she had received the spies with peace." The a-

postle in saying, " Was not Rahab the harlot justified by

Vol. VII. Q
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works ?" By the manner of his speaking has reference t^

something in her histoiy ; but we have no account in her his-

tory of any other justification of her but this.

4. If, notwithstcinding, any choose to take justification in

St. James's precisely as we do in Paul's epistles, for God's ac-

ceptance or approbation itself, and not any expression of that

approbation ; what has been already said concerning tlic man-

ner in which acts of evangelical obedience are concerned in

the affair of our justification, affords a veiy easy, clear and full

answer : For if we take works as acts or expressions of faith,

they arc not excluded ; so a man is not justified by faith only,

but also by v/orks ; i. e. he is not justified only by faith as a

principle in th6 heart, or in its first and more immanent acts,

but also by the effective acts of it in life, which are the ex-

pressions of the life of faith, as the operations and actions of

the body are of the life of that ; agreeable to verse 26,

What has been said in answer to these objections, may al-

so, I hope, abundantly serve for an answer to that objection,

that is often made against this doctrine, viz. that it encourag-

es licentiousness in life. For, from what has been said, wre

may see that the scripture doctrine of justification by faith

alone, without any manner of goodness or excellency of ours,

does in no wise diminish either the necessity or benefit ofa

sincere, evangelical, universal obedience : In that, man's sal-

vation is not only indissolubly connected with it, and damna-

tion with the want of it, in those that have opportunity for it,

but that it depends upon it in many respects ; as it is the way

to it, and the necessary preparation for it, and also as eternal

blessings are bestowed in reward for it, and as our justifica-

tion in our own consciences, and at the day of judgment, de-

pends on it, as the proper evidence of our acceptable state ;

and that, even in accepting us as entitled to life in our justi-

fication, God has respect to this, as that on which the fitness

of such an act of justification depends : So that our salvation

does as truly depend upon it, as if we were justified for the

moral excellency of it. And besides all this, the degree of

our happiness to all eternity is suspended on, and determined

by the degree of this. So tliat this gospel scheme of justili-
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nation is as far from encouraging licentiousness, and contsdns

as much to encourage and excite to strict and universal obe-

dience, and the utmost possible eminency of holiness, as any

«cheme that cun be devised, and indeed unspeakably more.

I come now to the

V. And last thing proposed, which is, to consider the

>* importunce of this doctrine."

I kiK)W there are many that n-.ake as though this controver-

sy was of no great importance ; that it is chiefly a matter

©f nice specuicition, depending on certain subtle distinctions,

which many thi.t make use of them do not understu.nd them-

selves ; and that the difference is not of such consequence as

to be worth the being zealous about ; and that more hurt is

done by raising disputes about it than good.

Indeed I am far from thinking that it is of absolute neces-

sity that persons should understand, and be agreed upon, all

the distinctions needful p..rticularly to explain and defend this

doctrine against ail cavils and objections ;
(though all Christ-

ians should strive after an increase of knowledge, and none

should content themselves without some clear and distinct

understanding in this point :) But that we should believe in

the general, according to the clear and abundant revelations of

God's word, that it is none of our own excellency, virtue, or

righteousness, that is the ground of our being received ft'om a

state of condemnation into a state of acceptance in G6d's

sight, but only Jesus Christ, and his righteousness, and wor-

thiness, received by faith. This I think to be of great impor-

tance, at least in application to ourselves ; and that for the

following reasons.

1. The Scripture treats of this doctrine, as a doctrine of

vei'y great importimce. That there is a certain doctrine of

justification by faith, in opposition to justification by the works

of the law, that the Apostle Paul insists upon as of the great-

est importance, none will deny ; because there is nothing in

the Bible more apparent. The apostle, under the inlailible

conduct of the Spirit of God, thought it worth his most stren-

uous and zealous disputing about and defending. Ho speaks

ofthe contrary doctrine as fatal and ruinous to the souls of
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naen, in the latter end of the ninth chapter of Romans, and be-

ginning of the tenth. He speaks of it as subversive of thc>

gospel of Christ, and calls it another gospel, and says concern-

ing it, if any one, " though an angel, from heaven, preach it,

let him be accursed ;" Gal. i. 6... .9 compared with the follow-

ing part of the epistle. Certainly we must allow the apostles

to be good judges of the importance and tendency of doc-

trines ; at least the Hoiy Ghost in them. And doubtless we

are safe, and in no danger of harshness and censoriousncss, if

we only follow him, and keep close to his express teiichings,

in what we believe and say of the hurtful and pernicious ten-

dency of any error. Why are avc to blame, or to be cried out

of, for saying what the Bible has taught us to say, or for believ-

ing whit the Holy Giiost has taught us to that end that we

might believe it ?

2. The adverse scheme lays another foundation of man's

salvation than God hath laid. I do not now speak of that inef-

fectual redempdon that they suppose to be universal, and what

all mankind are equally the subjects of ; but I say, it lays en-

tirely another foundation of man's actual, discriminating sal-

vation, or that salvation, v/herein true Christians differ from

wicked men. We suppose the foundation of this to be

Christ's worthiness £ind righteousness : On the contrary, that

scheme supposes it to be men's own virtue ; even so, that

this is the ground of a saving interest in Christ itself. It

takes away Cluibt out of the place of the bottom stone, and p\its

in men's own virtue in the room of him : So that Christ him-

self in the affair ot distinguishing, actual Scilvation, is laid up-

on this foundation. And the foundation being so difl'ercnt, I

leave it to every one to judge whether the difierence between

the two schemes consists only in punctilios of small conse-

quence. The foundations being contn.ry, makes the whole

scheme exc.teciirg diverse and cpposite ; the one is a gospei

scheme, the other a legal one.

3. It is in this doctrine that the most essential diflerence

lies between the covenant of grace and the first coAcnant. The

adverse scheme of justincalion supposes that wc are justified

by our worksj in the very same sense wherein man was (o
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have been justified by his works under the first covenant. By

that covenant our first parents were not to have had eternal

life given them for any propei; merit in their obedience ; be-

cause their perfect obedience was a debt that they owed Gcd :

Nor was it to be bestowed for any proportion between the dig-

nity of their obedience, and the value of the rev/ard ; but only

it was to be bestowed from a regard to a moral fitness in the

virtue of their obedience, to the reward of God's favor ; and a

title to eternal life v/as to be given them, as a testimony of

God's pleasedness with their works, or his regard to the in-

herent beauty of their virtue. And so it is the very same

way th.it those in the adverse scheme suppose that v.e arc re-

ceived into God's specicd favor now, and to those saving bene-

fits that are the testimonies of it. I am sensible the divines

of that side entirely disclaim the Popish doctrine of merit
;

and are free to speak of our utter unworthiness, and the great

imperfection of ail our services : But after all, it is our virtue,

imperfect as it is, that recommends men to God, by which

good men come to have a saving interest in Christ, and God's

favor, rather than others ; and these things are bestowed in

testimony of God's respect to their goodness. So that wheth-

er they will allow the term vitrit or no, yet they hold, that

we are accepted by our own merit, in the same sense though

not in the same degree as under the first covenant.

But the great and most distinguishing difiercnce between

that covenant and tlie covenant of grace is, that by the cove-

nant of grace we are not thus justified by our own works, but

only by faitli in Jesus Christ. It is on this account chiefiy

that the new covenant deserves the name of a covenant of

grace, as is evident by Rom. iv. iG. " Therefore it is of

faith, that it might be by grace." And chap. iii. 20, 24. "There-

fore by the deeds of the law, there shall no flesh be justified

in his sight—Being justified freely by his grace, through the

redemption that is in Jesus Christ." And chap xi. 6. " And
if by grace, then it is no more of works ; otherwise grace is

no more grace : But if it be of works ; then it is no more

grace ; otherwise work is no more work." Gal. v. 4.

•'Whosoever of you are justified by the law, ye are fallen
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from grace" And therefore the apostle when in the same

epistle to the GuUitians, he speaks of tlie doctrine of justifica-

tion by works as another gospel, he adds, " which is not an-

other," chc-p i. verse 6,7 It is no gospel at all ; it is law:

It is no covenant of grace, but of works: It is not an evan-

gelical, hut a legal doctrin3. ( ertiinly that doctrine v/hei'e-

in consists the greatest and most essentii-l difference between

the covenant of grace and the first covenant, must be a doc-

trine of great importance That doctiine of the gospel

by which above all others it is worthy of the name gospel,

is doubtless a veiy important doctrine of the gospel.

4 This is the main thing that fallen men stood in need of

divine revelation for, to teach us how we that have sinned may

co:ae to be again accepted of God ; or, which is the same

thing, how the sinner may be justified. Something beyond

the light of nature is necessary to salvation chiefly on this ac-

count. Mere natural reason afforded no means by which we
could come to the knowledge of this, it depending on the

sovereign pleasm'e of the Being that we had offended by sin.

This seems to be the great drift of that revelation that God has

given, and of all those mysteries it reveals, all those great

doctrines that are peculiarly doctrines of revelation, and above

the light of nature. It seems to have been very much on

this account, that it was requisite that the doctrine of the

Trinity itself should be revealed to us ; that by a discovery

of the concern of the several divine persons in the great affair

of our salvation, we might the better understand and see how
all our dependence in this affair is on God, and our suffi-

ciency all in him, and not in ourselves ; that he is all in

all in this business, agreeable to that in 1 (or. i. 29....31 :

"That no fiesh should glo;y in his presence. But of him
are ye in Christ Jesus, who of God is made unto us wisdom,

and righteousness, and sanctification, and redemption : That
according as it is written, he that gloricth, let liirn gloiy in

the Lord." What is the gospel, but only the glad tidings of

a new way of acceptance with God unto life, a way wherein

shiners may come to be free from the guilt of sin, and ob-

ttju a title to eLeraal iiic ? And if, when this wav is revealed.
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it is rejected, and another of man's devising be put in the

room of it, without doul)t it must be an error of great im-

portance, and the apostle mi^^ht well say it was another gos-

pel.

5. The contrary scheme of justification derogates much
from the honor of God and the Mediator. I have already

shewn how it diminishes the glory of the Mediator, in ascrib-

ing that to man's virtue and goodness, which belongs alone to

his worthiness and righteousness.

By the apostle's sense of the matter it renders Christ

needless, Gal. v. 4. "Christ is become of no effect to you,

whosoever of you are justified by the law." If that scheme

of justification be followed in its conenuences, it vitterly over-

throws the glory of all the great things that have been con-

trived, and done, and suffered in the work of redemption.

Gal. ii. 21. " If righteousness come by the law, Christ is

dead in vain." It has also been already shewn how it dimin-

ishes the glory of divine grace, (which is the attribute God
hath especially set himself to glorify in the work of redemp-

tion ;) and so that it greatly diminishes the obligation to

gratitude in the sinner that is saved : Yea, that in the sense

of the apostle, it makes void the distinguishing grace of the

gospel. Gal. v. 4. Whosoever of you are justified " by the

law, are fallen from grace." It diminishes the glory of the

grace ofGod and the Redeemer, and proporticnably magnifies

man : It makes him something before God, when indeed he

is nothing : It makes the goodness and excellency of fidlcn

man to be something, whicli I have shewn are notliing. I

have also already shewn, that it is contrary to the truth of

God in the threatening of his holy law, to justify the sinner

for his virtue. And whether it were contrary to God's truth

or no, it is a scheme of things very unworthy of God, that

supposes that God, when about to -lift up a poor, forlorn male-

factor, condemned to eternal misery for sinning against his

Majesty, out of his misery, and to make him unspeakably and

eternally happy, by bestowing his Son and himself, upon him,

as it were, sets all this to sale, for the price of his virtue and

excellency. I know that those we oppose do acknowl^idgc,



128 JUSTIFICATION

that the price is vci'y disproportionale to the benefit bestoVr*

ed ; and say, that God's eruce is wonderfully mv.mfc:itcd in

accepting so little virtue, and bestowing so glorious a reward

for such imperfect righteousness. But seeing a\c arc such

infinitely sinful and abOtninuble creatures in Godb sight, and

by our infinite guilt have brought ourselves inio such wretch-

ed and deplorable circurastciijccs, and all our rightcourinesses

are nothing, and ten thou3..nd times worse than noiiiing, (if

God looks upon them as ihey be in themselves) is it net im-

mensely more worthy of the infinite majesty and glory of God,

to deliver and make happy such poor, filthy worms, such

wretched vagabonds and captives, without i.iny money or pace

of theirs, or any manner of expectation of any excellency or

virtue in them, in any wise to recommend them ? Will it not

betray a foolish, exalting opinion of ourselves, and a mean one

of God, to have a thought of offering any thing of ours, to re-

commend us to the favor of being brought from wallowing,

like filthy swine, in the roire of our sins, and from the enmity

and misery of devils in the lowest hell, to the state of God's

dear children, in the everlasting arms of his love, in heavenly

glory ; or to imagine that that is the constitution of God, that

wc should bring our filthy rags, Luid ofler them to him as the

p.'ice of this ?

6. The opposite scheme docs most directly tend to lead

men to trust in their own righteousness for justification, which

is a thing fatal to the soul. This is what men are of them-

selves exceedingly prone to do, (and that though they are nev-

er so much taught the contrary) through the exceeding par-

tial and high thoughts they have of themselves, und their ex-

ceeding dulness of apprehending any such mystery as our be-

ing accepted for the righteousness of another. But this

scheme docs directly teach men to trust in their own right-

eousness for justification ; in that it teaches them that this is

indeed what they must be justified by, being the way of justi-

fication that God l.iinself has appointed. So that if a man

had naturally no disposidon to trust in his own righteousness,

yet if he embraced this sclieme, and acted consistent v. ith it,

it would lead him to it. But that trusting in our own right-
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eousness, is a thing fatal to the soul, is what the scripture

plainly teaches us : It tells us, that it will cause that Christ

profit us nothing, and be of no effect to us, Gal. v. 2. ...4. For

though the apostle speaks there particularly of circumcision,

yet (I have shewn already, that) it is not merely being circum-

cised, but trusting in circumcision as a righteousness, that the

apostle has respect to. He could not mean, that merely

being circumcised would render Christ of no profit or effect

to a pei'son ; for we read that he himself, for certain reasons,

took Timothy and circumcised him, Acts xvi. 3. And the

same is evident by the context, and by the rest of the epistle.

And the apostle speaks of trusting in their own righteousness

as fathl to the Jews, Rom. ix. 31, 32. " But Israel, which fol-

lowed after the law of righteousness, hath not attained to the

law of lighteousness. V/herefore ? Because they sought it,

not by faith, but as it were by the works of the law ; for tliey

stumbled at that stumbling stone." Together with chap. x.

verse 3. " For they, being ignorant of God's righteousness,

and going about to establish their own righteousness, have not

submitted themselves unto the righteousness of Gcd." And

this is spoken of as fatal to the Pharisees, in the parable of the

Phai'isee and the Publican, that Christ spake to them to re-

prove ihem for trusting in themselves that they were righteous.

The design of the parable is to shew^ them, that the very Publi-

cans shall be justified, rather than they ; as appeal's by the re-

flection Christ makes upon it Luke xviii. 14. "I tell you,

this man went down to his house justified rather than the

other ;" that is, this and not the other. The fatal tendency of

it might also be proved from its inconsistence with the nature

of justifying faith, and also its inconsistence with the nature

of that humiliation that the Scripture often speaks of as abso-

lutely necessary to salvation ; but these scriptures are so ex-

press, that it is needless to bring any further arguments.

How far a wonderful and mysterious agency of God'a
Spirit may so influence some men's hearts, that their prac^

lice in this regard may be contrary to their own principles, so

that they shall not trust in their own righteousness, though
they profess that men are justified by their ov/n righteousness

;

Vot.VII. R
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or how far they believe the doctrine of justification by men's

own righteousness in general, and yet not believe it in a par-

ticular application of it to themselves ; or how far that error

which they may have been led into by education, or cunning

sophistry of otliers, may yet be indeed contrary to the prevail-

ing disposition of their hearts, and contrary to their practice :

Or how far some may seem to maintain a doctrine contra-

ry to this gospel doclfinc of justification, that really do not,

but only express themselves differently from othcre ;

or seem to oppose it through their misunderstanding of

our expressions, or we of theirs, when indeed our real senti-

ments are the same in the main ; or may seem to differ more

than they do, by using terms that are without a precisely

fixed and determinate meaning ; or to be wide in their senti-

ments from this doctrine, for want of a distinct understand-

ing of it, whose hearts, at the same time, entirely agree

with it, and if once it was clearly explained to their under-

standings, would immediately close with it, and embrace

it : How far these things may be, I will not determine ; but

am fully persuaded that great allowances are to be made on

these and such like accounts, in innumerable instances ;

though it is raanifest, from what has been said, that the

teaching and propagating contrary doctrines and schemes ai-e

of a pernicious and fatal tendencr.


